
AFRICANA PHILOSOPHY, 
CIVILIZATION OFTHE UNIVERSAL, 

AND THE GIVING OF GIFTS 
Jeffrey W. Crawford, Central State University, U.S.A 

Introduction 

I n 1 8 9 7 i n h i s " T h e C o n s e r v a t i o n of 

R a c e s , " W . E . B . D u B o i s argued that race 

was the central idea of history and that 

wor ld historical development resulted f rom 

rac ia l groups organizing themselves to give 

their par t icular messages or gifts to wor ld 

c i v i l i z a t i o n . Near mid-century Leopo ld 

Senghor named the road lead ing beyond 

colonia l i sm "Civ i l i za t ion of the Universa l . " 

In ways reminiscent of D u B o i s , Senghor 

argued that human c iv i l i za t ion was being 

r a i s e d to a h ighe r and u n i v e r s a l l e v e l 

through a synthesis of dist inct ively A f r i c a n 

and European elements. Toward the end 

of the century L u c i u s Out law proposed 

us ing the "gathering" notion of Africana 
Philosophy to br ing together work regarded 

as phi losophy w h i c h is done by A f r i c a n s , 

A f r i c a n Amer i cans , or " A f r i c a n i s t s , " that 

is , persons who may be neither A f r i c a n nor 

A f r i c a n A m e r i c a n but who recognize the 

l e g i t i m a c y of A f r i c a n a n d A f r i c a n 

A m e r i c a n phi losophy and who contribute 

to its efforts. The primary goal of A f r i c a n a 

ph i losophy, acco rd ing to Out law, is "to 

catalog and study the many creations of 

A f r i c a n p e o p l e s , the c o n t r i b u t i o n s of 

A f r i c a n peoples to the treasure houses of 

human c iv i l iza t ion ."^ 

D u B o i s , Senghor, and Outlaw each espouse 

some fo rm of cont r ibut ionism, a common, 

i f not a lways e x p l i c i t l y a c k n o w l e d g e d , 

construct ion of h i s tor ica l unders tanding 

a imed partly at determining who should 

get credit for what. Examples of not so 

his tor ical ly distant forms of contributionist 

t h i n k i n g might go someth ing l i k e th is : 

F r o m the Egyp t i an we get grand systems 

of myth, rules of thumb for success fu l ly 

s o l v i n g some m a t h e m a t i c a l p r o b l e m s , 

m o n u m e n t a l a r c h i t e c t u r e . F r o m the 

G r e e k , t rue s c i e n c e , m a t h e m a t i c s , 

philosophy. The forms of cont r ibut ionism 

considered i n this paper have to do wi th 

A f r i c a and wi th A f r i c a n people. For some 

ex tended t ime s u c h i ssues have b e e n 

raised i n a wor ld i n wh ich race has been 

seen as a determinant of identity, cul ture, 

and value. The problematic of race, as 

d i s c u s s e d f u r t h e r be low, p rov ide s the 

context for the forms of contr ibut ionism 

adopted by D u B o i s , Senghor, and Outlaw. 

Cont r ibu t ion ism as it f igures i n the work 

of the three authors considered here seems 

to make two main assumptions:-

1. tha t g e n e r a l h u m a n p r o g r e s s , 
c i v i l i z a t i o n , t akes p l a c e t h r o u g h 
c u l t u r a l e x c h a n g e b e t w e e n 
ident i f iable groups and 

2. that appropriate recognit ion of such 
exchanges w i l l p lay a s ignif icant role 
i n overcoming ideologica l rac ism. 

T h i s p a p e r b e g i n s w i t h an e x t e n d e d 

d iscuss ion of D u B o i s ' "The Conservat ion 

of R a c e s " arguing that D u B o i s ' voice is 

p r o p h e t i c as m u c h as a n a l y t i c a l or 

descr ipt ive. D u B o i s is seen as speaking 

wi th in a pre-exist ing tradit ion, a t radi t ion 

that continues through Senghor, Outlaw, 

and others. F ina l ly , there is a br ief c r i t ica l 

c o n s i d e r a t i o n of c o n t r i b u t i o n i s m a n d 

c iv i l i za t ion f rom a perspective 100 years 

beyond "Conservat ion ." 
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DuBois, Race, and the Giving of Gifts 

D u B o i s b e g i n s " T h e C o n s e r v a t i o n of 

R a c e s " b y p o s i n g what is i n e f f ec t a 

d i l e m m a . H e observes that the A f r i c a n 

A m e r i c a n h a s a n " i n t e n s e p e r s o n a l 

interest" i n discussions of race because 

"back of most discussions wi th w h i c h he 

i s f a m i l i a r , h a v e l u r k e d c e r t a i n 

assumptions as to his natural ab i l i t ies , as 

to h i s p o l i t i c a l , i n t e l l e c t u a l and m o r a l 

status, w h i c h he fel t were wrong."^ The 

upshot, according to D u B o i s , is a tendency 

to " d e p r e c a t e a n d m i n i m i z e r a c e 

d is t inc t ions , to bel ieve intensely that out 

of one b lood G o d created a l l nations, and 

to speak of human brotherhood as though 

i t w e r e the p o s s i b i l i t y of an a l r e a d y 

dawning to-morrow."^ D u B o i s goes on to 

cau t ion , however, that the reali ty of race 

must be a c k n o w l e d g e d and that i n the 

U n i t e d States "the two most extreme types 

of the wor ld ' s races have met, and the 

resul t ing p rob lem as to the future relations 

of these types is not only of intense and 

l i v i n g interest to us, but forms an epoch i n 

the history of mankind ."^ Thus , D u B o i s 

poses the d i l e m m a that w h i l e A f r i c a n 

A m e r i c a n s might w i s h to m i n i m i z e the 

impor tance of race, the reali ty of r ac i a l 

d i f ference and contact i n the Un i t ed States 

is so important that it "forms an epoch i n 

the history of m a n k i n d . " 

A s the d i s c u s s i o n c o n t i n u e s , D u B o i s 

sharpens the horns of the d i l emma. H e 

notes that sc ience , i n its considerat ion of 

the p h y s i c a l dimensions of race "declares, 

as D a r w i n h imse l f sa id , that great as is the 

p h y s i c a l un l ikeness of the various races 

of men their l ikenesses are greater, and 

u p o n t h i s r es t s the w h o l e s c i e n t i f i c 

doctr ine of H u m a n Brotherhood."^ B y this 

point i n the essay, then, D u B o i s , without 

exp l i c i t argument, has a f f i rmed a doctrine 

of brotherhood that appears too h igh , wide , 

a n d l o w to get over, a round , or under . 

R e l i g i o n and sc ience , though i n different 

languages, speak wi th one voice : race is 

of l i t t le importance and the human way 

passes t h rough the door of s o l i d a r i t y 

between races. D u B o i s has presented a 

dual basis for "deprecating and m i n i m i z i n g 

race dis t inct ions ." The B i b l e and D a r w i n 

both counsel that it w o u l d be imprudent 

to l ean too heavi ly on the f r a i l reed of race 

when cons ider ing the h u m a n cond i t ion . 

Bu t D u B o i s now turns to an a f f i rmat ion of 

the importance of race, wr i t ing that beyond 

"the grosser phys i ca l d i f ferences of color, 

ha i r and bone . . . there are d i f f e r e n c e s — 

subtle, delicate and e lus ive , though they 

may be—^which have si lently but def in i te ly 

separated men into groups . . . into races, 

w h i c h , w h i l e they p e r h a p s t r a n s c e n d 

s c i e n t i f i c d e f i n i t i o n , neve r the le s s , are 

c lear ly def ined to the eye of the H i s t o r i a n 

and the Sociologist."^' A n d he conc ludes , 

" I f this be true, then the history of the wor ld 

is the history, not of i n d i v i d u a l s , but of 

groups, not of nations, but of races, and he 

who ignores or seeks to override the race 

i d e a i n h u m a n h i s t o r y i g n o r e s a n d 

o v e r r i d e s the c e n t r a l t h o u g h t o f a l l 

history."^ 

In the formula t ion of h is d i l e m m a , D u B o i s 

might have quoted P r ime and P r i n c e on 

behal f of themselves and other peti t ioners 

w h o d e c l a r e d i n 1 7 7 9 " R e a s o n a n d 

Reve la t ion j o i n to dc^clare that we are the 

creatures of that G o d who made of one 

B l o o d , and k ind red , a l l the nations of the 

E a r t h . T h u s , on the one hand , r e l ig ion 

and science agree that brotherhood trumps 

race. But on the other, experience trumps 

an uncr i t i ca l brotherhood and teaches that 

"the history of the wor ld is the history, not 

of i n d i v i d u a l s . . . but of races" and that the 

race idea i n human history is the centra l 

thought of a l l history. 

H a v i n g p r e s e n t e d the d i l e m m a a n d 

sharpened its horns, D u B o i s proceeds to 

d e f i n e r a c e i n a p r o b l e m a t i c a l l y 

convenient way and then to sketch a theory 
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of the origins and funct ions of race wh ich 

fits h is de f in i t ion . D u B o i s ' de f in i t ion is 

t a i l o red to f i t h is needs not jus t as an 

his tor ian and sociologist , but also as an 

act ivist . 

W h a t , then is a race? It is a vast 

f a m i l y of human beings, generally of 

common blood and language, always 

of c o m m o n his tory , t rad i t ions and 

impu l ses , who are both voluntar i ly 

and involuntar i ly s t r iving together for 

the accompl ishment of certain more 

or less v i v i d l y conce ived ideals of 

l i fe .^ 

T h i s de f in i t ion , made recently famous or 

i n f amous by A n t h o n y A p p i a h for what 

A p p i a h c la ims is an i l l i c i t c i rcular i ty (how 

can you te l l who has a "common his tory" 

i f you cannot iden t i fy them independently 

of a common history?), seeks to move color, 

hair, and bone to the periphery and history, 

t radi t ions, and impulses to the center. 

Same race members may have different 

b lood and language, though generally not, 

but they may never have different histories, 

traditions, or impulses . Further, same race 

members must be s t r i v ing together for 

cer ta in " ideals of l i f e . " It may seem that 

D u B o i s is de f in ing race into the center of 

history, at least any history that deals wi th 

traditions and impulses and ideals of l i f e , 

rather than discover ing that race is central 

to his tory by an impar t i a l s i f t ing of the 

evidence . A n d as pure scholarship his 

approach i s , I bel ieve , open to some such 

c r i t i c i sm. However, D u B o i s d id not create, 

but discovered personally and as a scholar 

and act ivis t , a r ac ia l i zed wor ld , a wor ld 

character ized by a color l ine that d iv ided 

w e a l t h a n d p o w e r to the b e n e f i t of a 

p r i v i l e g e d minor i ty . T h u s , to end the 

analysis wi th a c r i t i c i s m that he def ined 

race into the center of history rather than 

discover ing it there is to misread the piece 

and misunders tand his project. 

T h e c o n d i t i o n s D u B o i s was f o r c e d to 

address l imi ted his range of appropriate 

conclus ions . W i t h i n this context, p l ac ing 

the race idea at the center of history was 

na tu ra l because D u B o i s saw no other 

viable idea around w h i c h to ra l ly A f r i c a n 

descended people i n A m e r i c a . The debate, 

wh ich has recently featured A p p i a h and 

others concern ing the pros and cons of 

r ac ia l designations, was already several 

g e n e r a t i o n s o l d b y the t i m e D u B o i s 

weighed i n at the centuiy's turn. H e , along 

w i t h many others w i t h i n the v e i l , had 

c o n c l u d e d that m i n i m i z i n g r a c i a l 

differences i n a highly racial ized world was 

i l l advised. Rather than m i n i m i z i n g rac ia l 

differences, D u B o i s had conc luded that a 

proper theoretical treatment of race was 

an essential part of success fu l strategies 

for up l i f t . Wha t chance had one to l i f t the 

race up, i f the race cou ld either not be 

iden t i f ied at a l l , or i f s ignif icant portions 

of the race rejected se l f - ident i f ica t ion as 

members? D u B o i s ' de f in i t iona l move was 

natural , given the typ ica l ly racial is t tenor 

of the scholarship and social thought of the 

day. H i s def in i t iona l move was also w e l l 

suited as an answer to what he saw as a 

beckoning necessity. 

A s "The Conservat ion of R a c e s " unfolds , 

we get to the ma in ideas of interest for the 

present d iscuss ion . F r o m the de f in i t ion 

that puts history, t radi t ion, and impulse at 

the center, D u B o i s moves to identify ' 'eight 

d i s t i n c t l y d i f f e r en t i a t ed races" , i n the 

sense i n w h i c h His tory tells us the word 

must be used: "the Slavs of eastern Europe, 

the Teutons of midd le Europe , the E n g l i s h 

o f G r e a t B r i t a i n a n d A m e r i c a , the 

Romance nations of Southern and Western 

E u r o p e , the N e g r o e s o f A f r i c a a n d 

A m e r i c a , the Semit ic people of Western 

A s i a and Northern A f r i c a , the Hindoos of 

C e n t r a l A s i a a n d the M o n g o l i a n s of 

Eastern A s i a . " A d m i t t i n g that the picture 

is a bit more compl ica ted than this wi th 

s e v e r a l m i n o r r a c e g r o u p s b e i n g 

15 
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i d e n t i f i a b l e , the d i r e c t i o n of D u B o i s ' 

analys is emerges more c lear ly as he asks 

and responds to the question, "Wha t is the 

rea l d i s t inc t ion between these nat ions?" 

T h e r e a l d i s t i n c t i o n s are not p h y s i c a l 

because "no mere p h y s i c a l d is t inc t ions 

wou ld rea l ly def ine or exp la in the deeper 

d i f f e r e n c e s — the c o h e s i v e n e s s a n d 

cont inui ty of these groups. The deeper 

d i f f e r e n c e s are s p i r i t u a l , p s y c h i c a l , 

d i f ferences — undoubtedly based on the 

p h y s i c a l , bu t i n f i n i t e l y t r a n s c e n d i n g 

them."^^ P i c k i n g one of the eight dis t inct ly 

differentiated races as an example, D u B o i s 

cont inues that: 

T h e fo rces that b i n d together the 

Teuton nations are, then, f i rs t their 

r ace i d e n t i t y a n d c o m m o n b l o o d ; 

s e c o n d l y , a n d more i m p o r t a n t , a 

c o m m o n history, common laws and 

re l ig ion , s imi l a r habits of thought and 

a c o n s c i o u s s t r i v i n g toge ther f o r 

cer ta in ideals of life.^^ 

A n t i c i p a t i n g the conc lus ion that for the 

good of a l l a n d of themselves A f r i c a n 

people must recognize and cultivate rac ia l 

solidarity, D u B o i s can be seen as us ing the 

"Teuton na t ions" as a case study. The 

Teuton "na t ions" are bound together f irst 

by " race iden t i ty and c o m m o n b l o o d . " 

H a i r , b lood , and bone. But phys i ca l r ac ia l 

i d e n t i t y i s not what r e a l l y mat ters i n 

m a k i n g " n a t i o n s " into races worthy of 

at tention f r o m the eye of the H i s t o r i a n . 

F r o m the perspective of the His to r i an , " a 

c o m m o n h i s t o r y , c o m m o n l a w s a n d 

re l ig ion , s imi l a r habits of thought and a 

c o n s c i o u s s t r i v i n g together for c e r t a i n 

ideals of l i f e " count for more than hair, 

b lood , and bone. D u B o i s does not stop 

here, however, but offers a general theory 

o f the m e c h a n i s m s that d r i v e r a c i a l 

d i f fe rent ia t ion , of how it is that the deeper 

" sp i r i tua l , p s y c h i c a l " differences coalesce 

to take on wor ld h is tor ica l s ign i f icance , to 

become the "central thought of a l l history." 

Th i s theory motivates D u B o i s ' c l a i m that 

the meeting of the extreme types of the 

Engl i sh /Teuton and the Negro i n A m e r i c a 

fo rm an epoch i n human history. D u B o i s ' 

theory is stated i n sui tably natural is t ic late 

19th cen tury evo lu t iona ry terms. T h e 

theory is naturalist ic and mater ia l i s t ic , yet 

serves to e x p l a i n the emergence of the 

s p i r i t u a l q u a l i t i e s t h r o u g h w h i c h a l l 

s ignif icant history unfo lds . 

The whole process w h i c h has brought 

about these race dif ferent ia t ions has 

b e e n a g r o w t h , a n d the g rea t 

characterist ic of this growth has been 

the d i f f e r en t i a t i on of s p i r i t u a l and 

m e n t a l d i f f e r e n c e s b e t w e e n great 

races of m a n k i n d and the integration 

of phys i ca l differences.^"^ 

D u r i n g the early age of nomadic t r ibes, 

b a s i c a l l y e x t e n d e d f a m i l i e s , p h y s i c a l 

differences were at an extreme. A s ci t ies 

formed, phys i ca l d i f ferences w i t h i n ci t ies 

lessened because members f r o m different 

t r i b a l f a m i l i e s i n t e rmar r i ed . H o w e v e r , 

s p i r i t u a l a n d s o c i a l d i f f e r e n c e s 

correspondingly increased between c i t ies 

because cit ies became spec ia l i zed i n the 

d i v i s i o n of l abor . " T h i s c i t y b e c a m e 

h u s b a n d m e n , th i s , me rchan t s , another 

warriors, and so on. The ideals of life for 

w h i c h the different c i t ies struggled were 

d i f f e r e n t . " A n d as ci t ies coalesced into 

nations, the same processes of p h y s i c a l 

in tegrat ion and s p i r i t u a l d i f f e r en t i a t i on 

continued unt i l something l i k e the present 

(1900) r ac i a l / na t i ona l h i s t o r i c a l rea l i ty 

emerged. 

D u B o i s ' account is w o n d e r f u l i n m a n y 

ways . H e gets to k e e p a l l the r a c i a l 

m y s t i c i s m of la te 19 th c e n t u r y r a c i a l 

romant ic i sm whi le shedding at least some 

of its baggage. R a c i a l des t iny is r e a l , 

his torical ly, but for purely this wor ld ly and 

n a t u r a l i s t i c r e a s o n s . F u r t h e r , s i n c e 

D u B o i s has moved ideals of life to the 

1A 
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c e n t e r o f a l l h u m a n h i s t o r y , r a c e 

preservation and conservation has l i t t le to 

do w i t h h a i r and b lood and bone, but, 

rather, wi th matters sp i r i tua l . E a c h great 

race has a sp i r i t ua l message to give to 

wor ld c iv i l iza t ion , the message of each race 

be ing based on those dis t inct ideals of life 
toward w h i c h it has been s t r iving. 

T h e E n g l i s h n a t i o n s t o o d f o r 

consti tut ional l iberty and commerc ia l 

f r e e d o m ; the G e r m a n n a t i o n f o r 

science and philosophy; the Romance 

nations stood for li terature and art, 

and the other race groups are str iving, 

each i n its own way, to develope (sic) 

for c iv i l i za t ion its par t icular message, 

its par t icular idea l ; w h i c h shal l help 

to guide the wor ld nearer and nearer 

that perfection of human l i fe for which 

we a l l long, that "one far off D iv ine 

event."!^ 

D u B o i s then turns to an account of the 
condi t ions necessary for a race to give its 
f u l l message to wor ld c iv i l i za t ion . Argu ing 
f r o m e x a m p l e , D u B o i s notes that "the 
messages and idea l of the yel low race have 
not been comple ted ." H e continues that 
" F o r the development of Japanese genius, 
J apanese l i t e r a tu re and art, Japanese 
spir i t , only Japanese, bound and welded 
together, Japanese insp i red by one vast 
i d e a l , c a n work out i n its f u l l n e s s the 
wonderfu l message wh ich Japan has for the 
nations of the earth."^^ The corollary holds 
for the Negro. 

We cannot reverse h is tory; we are 

subject to the same natural laws as 

other races, and i f the Negro is ever 

to be a factor i n the world's h i s tory— 

i f among the ga i ly -co lored banners 

that d e c k the b r o a d ram-par t s of 

c i v i l i z a t i o n i s to h a n g one 

uncompromis ing b lack , then it must 

be p l a c e d there by b l a c k h a n d s , 

f a s h i o n e d b y b l a c k h e a d s a n d 

h a l l o w e d b y the t r a v a i l o f 

200 ,000 ,000 b lack hearts beat ing i n 

one glad song of jub i lee . 

So the theory has been presented to resolve 

the or ig inal d i l e m m a w h i c h was that: 

T h o s e on the r e c e i v i n g e n d of r a c i a l 

deprecation would just as soon deprecate 

and min imize rac ia l dis t inct ions . To do 

so, however, would be to ignore the central 

t h o u g h t of a l l h i s t o r y , f o r i t i s not 

ind iv idua l s , but races that make history 

through the pursuit of d is t inc t ly different 

ideals of life. 

To r ecap i n more d e t a i l , s c i e n c e and 

re l ig ion are correct i n their a f f i rmat ion of 

brotherhood. Dif ferences of hair, b lood, 

and bone, great as they may seem, are 

ul t imately super f i c ia l . R a c i a l d i f ference , 

as s tudied by the scientist of the phys i ca l , 

however, is not real rac ia l difference. R e a l 

r a c i a l d i f f e r ence is the pu rv i ew of the 

historian and the sociologist. A n d this k i n d 

of rac ia l difference does seem to d iv ide us, 

f o r d i f f e r e n t r a c e s s t r i v e to r e a l i z e 

dis t inct ly different ideals of life. Thus , the 

important rac ia l differences are p sych ica l , 

not phys ica l . However, even here i n the 

rea lm of real di f ferences brotherhood is 

m a i n t a i n e d , because it is the c o m m o n 

destiny of each distinct racia l group to offer 

to the whole of h u m a n k i n d its d i s t inc t 

spir i tual message. A l l races share in being 

s u b j e c t to the n a t u r a l l a w of r a c i a l 

different iat ion w h i c h presents each race 

wi th a spec i f ic h is tor ica l destiny. We need 

not k n o w i n advance exac t ly what the 

dist inct gifts of each race are to know that 

each race has such dist inct gifts to give. 

Yet, to f u l f i l l its destiny each race must 

discover for itself through self organization 

and sacr i f ice its dis t inct message. O n l y 

then, can its banner f l y f r o m the ga i ly 

colored "ram-parts" of c iv i l i za t ion . 

17 
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A n d what is the message to be more f u l l y 

d e l i v e r e d before that u n c o m p r o m i s i n g 

b l a c k banne r c a n f r e e l y f l y ? In " T h e 

Conservat ion of R a c e s " D u B o i s ' answer is 

br ief , suggestive, and a imed at speaking 

to the spec i f i c h is tor ica l c i rcumstances i n 

the U n i t e d S ta tes that have b r o u g h t 

t o g e t h e r the two e x t r e m e s o f r a c i a l 

d i f f e r e n t i a t i o n , the A f r i c a n a n d the 

Nor thern European . Consistent wi th his 

theore t ica l f ramework and i n a p l ea for 

p l u r a l i s m a i m e d at a c c o m m o d a t i n g 

A m e r i c a n reali t ies, D u B o i s ident i f ies race 

p r e j u d i c e as " n o t h i n g but the f r i c t i o n 

between different groups of people; it is 

the d i f fe rence i n a i m , i n fee l ing , i n ideals 

of two different races."^^ If such dif ference 

extends to laws, language, or even re l ig ion, 

t h e n two r a c e s c a n n o t l i v e together . 

However, i f "there is substantial agreement 

i n laws, language and re l ig ion; i f there is a 

satisfactory adjustment of economic l i f e , 

then there is no reason why, i n the same 

count iy and on the same street, two or three 

great nat ional ideals might not thrive and 

develop, that men of different races might 

not strive together for their race ideals as 

w e l l , p e r h a p s e v e n be t t e r , t h a n i n 

i so la t ion . " So, b l ack l i f e i n these U n i t e d 

States is at least possible because: 

we are A m e r i c a n s , not only by bi r th 

and by ci t izenship, but by our pol i t ica l 

i d e a l s , our language, our r e l i g i o n . 

Far ther than that, our A m e r i c a n i s m 

does not go. A t that point , we are 

Negroes . . . the f irst f rui ts of this new 

nat ion, the harbinger of that b l ack to­

morrow w h i c h is yet destined to soften 

the whiteness of the Teutonic to-day. 

We are that people whose subtle sense 

of song has g iven A m e r i c a its only 

A m e r i c a n mus ic , its only A m e r i c a n 

fa i ry tales, its only touch of pathos and 

humor a m i d its mad money-gett ing 

plutocracy. A s such , it is our duty to 

conserve our p h y s i c a l powers , our 

in te l lectual endowments, our spir i tual 

ideals; as a race we must strive by race 

organizat ion, by race so l idar i ty , by 

race uni ty to the rea l iza t ion of that 

b r o a d e r h u m a n i t y w h i c h f r e e l y 

recognizes the differences i n men, but 

sternly deprecates inequa l i ty i n their 

opportunities of development.^' 

It w o u l d appear then that D u B o i s has 

iden t i f i ed a two d imens iona l gift of b l a c k 

fo lk : on the one hand there is a sof tening 

of the whiteness of a Teutonic today to be 

effected through mus ic and story, pathos 

a n d h u m o r , m e s s a g e s o f s o u l a n d 

compass ion and wi t . R e l a t e d to these, 

however, but also d is t inc t , is the gift of 

p l u r a l i s m , what today migh t be c a l l e d 

m u l t i - c u l t u r a l i s m or d ivers i ty , w i t h i n a 

context of jus t ice . The epoch of h u m a n 

history referred to i n one formula t ion of 

D u B o i s ' d i l emma, the epoch i n w h i c h the 

mos t d i s t i n c t l y d i f f e r e n t r a c e s c o m e 

together, is the epoch i n w h i c h two or more 

races c a n str ive for d i s t i n c t l y d i f fe ren t 

ideals of l i f e , w h i l e l i v i n g on the same 

street. A n d they can , perhaps, do it even 

be t t e r t h a n i f t hey l i v e d s e p a r a t e l y . 

Re tu rn ing to D u B o i s ' theory of how rac i a l 

dif ferent ia t ion i n i t i a l l y occur red , it wou ld 

appear, then, that part of the mean ing of 

the A m e r i c a n experience, i n epocha l and 

wor ld h is tor ica l terms, is that races w h i c h 

developed in i t i a l l y i n di f ferent c i t ies and 

then into d i f f e r en t na t ions , have b e e n 

brought into juxtaposi t ion to each other for 

the real izat ion of a higher human destiny. 

N o s i n g l e race c a n r e a c h i t s h i g h e s t 

development without g iv ing the gift of its 

message to the other races and the huma n 

race as a whole can approach that one far 

off d iv ine event only through a rec iproc i ty 

of message sharing. 

" T h e C o n s e r v a t i o n of R a c e s " r e v e a l s 

D u B o i s as both prophet and student. A 

theory is needed, a theory grounded i n 

history, but a theory adequate to support 

moral intervention to control the d i rec t ion 
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of history. The long arc of the universe 

c a n always use a l i t t l e he lp i n tending 

toward jus t ice . The eyes of the His to r ian 

and the Sociologis t are necessary when 

engaging wi th history to ensure that such 

engagement is effect ive, to ensure that the 

central thought of a l l history is not ignored, 

to ensure that efforts at betterment are 

a t t u n e d to n a t u r a l l a w , r a t h e r t h a n 

a t t e m p t i n g to s u b v e r t i t . D u B o i s ' 

commi tmen t is not on ly to unders tand 

history, but also to change it. The d i lemma 

he p o s e s at the b e g i n n i n g of 

"Conserva t ion" is not p r imar i ly a d i l emma 

of thought, but a d i l emma of act ion. The 

p rob lem wi th not wanting to embrace the 

race idea , the f i rs t horn of the d i l emma, is 

not that one w i l l then err against h is tor ical 

t ru th . Rather , the p r o b l e m is that not 

embrac ing the race idea w i l l leave one 

powerless to create new his tor ica l truth, 

to "speak to the nations of earth a D iv ine 

truth that sha l l set them free."^^ 

Leopold Senghor, Civilization of the 
Universal, and Prophetic Voice 

Over several decades i n myriad ways, some 

more scholarly others more poetic, Leopold 

S e n g h o r e l a b o r a t e d the c o n c e p t s of 

Negr i tude and of the C i v i l i z a t i o n of the 

U n i v e r s a l . 

However , the struggle for negritude 
must not be negation but affirmation. 
It must be the contr ibut ion f rom us, 

the peoples of sub-Saharan A f r i c a , to 

the growth of Africanity, and beyond 

that, to the bu i l d ing of the Civilization 
of the Universal. Negritude is part of 

A f r i c a n i t y , and as s u c h is part of 

human c iv i l i za t i on . To see that there 

are parts is not to set them against 

each other. O r rather, it is to set these 

against each other so as to be able to 

unite them more f i r m l y i n a dynamic 
symbiosis of complementary parts: for 

it is i n this that Cul ture consists.. . . 

We must cult ivate our negritude then, 

to take part i n the necessary dialogue 

wi th white A f r i c a , and then, uni ted 

wi th the Arabo-Berbers of A f r i c a , to 

e n t e r i n t o d i a l o g u e w i t h o t h e r 

con t inen t s . T h i s t r i p l e d i a l o g u e , 

between ourselves and the others, can 

have only one a im, to assure peace 

a n d b u i l d the Civilization of the 
Universal. 

It i s not s u r p r i s i n g that S e n g h o r 

emphasizes themes reminiscent of D u B o i s . 

A s m u c h recent work has demonstrated, 

N e g r i t u d e has s i g n i f i c a n t roots i n the 

earlier North A m e r i c a n l i terary movement 

of "b lack personal i ty" that preceded and 

l e n t i n s p i r a t i o n to the H a r l e m 

Rena i s sance . D . A . M a s o l o deta i ls the 

r e l a t i o n s h i p of N e g r i t u d e to " b l a c k 

p e r s o n a l i t y " i n the ea r ly pages of h i s 

African Philosophy in Search of Identity.-^ 
M a s o l o no tes that " b l a c k l i t e r a t u r e 

emerging i n the U n i t e d States i n the early 

1900s" was a response to Western value 

j u d g m e n t s of A f r i c a n p e o p l e as 

"p r imi t i ve , " " e v i l , ' and "savage," among 

o t h e r t h i n g s . T h e b l a c k p e r s o n a l i t y 

l i tera ture saw s u c h erroneous Western 

value judgments as the "base of the social 

(segregation), po l i t i ca l (disfranchisement), 

economic (labor exploitation), and cul tural 

(discrimination) problems wh ich the Negro 

faced in A m e r i c a and wor ldwide . " W h i l e 

the para l le l c i v i l rights movement at the 

t ime f o c u s e d on g a i n i n g cons t i tu t iona l 

r ights (manhood rights) w i t h i n a Nor th 

A m e r i c a n context, the l i terary movement 

was universal . "Its a im was to rehabili tate 

the image of the b lack man wherever he 

w a s ; i t was the e x p r e s s i o n of b l a c k 

p e r s o n a l i t y . " M a s o l o c o n t i n u e s , 

"Negr i tude was the b l a c k f r ancophone 

v e r s i o n of t h i s e x p r e s s i o n o f b l a c k 

personality." 

T h e exac t c a u s e s o f the s i m i l a r i t i e s 
between D u B o i s and Senghor, at least i n 
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the sense of who was reading or meeting 

wi th whom, are of secondary interest here. 

I a m more interested i n understanding the 

prophet ic stance shared by both thinkers 

and p ro jec t ing that stance forward to a 

c o n s i d e r a t i o n of the present . A n d , as 

suggested by the quote at the beginning of 

this sect ion, it is Senghor s concept of the 

C i v i h z a t i o n of the Un ive r sa l that strikes 

me as mos t c e n t r a l l y e x p r e s s i n g h i s 

prophet ic voice . 

F r o m some pe r spec t ives , D u B o i s ' a n d 

Senghor's accounts of b l ack personal i ty 

may appear arbitrary, valiant and elegant 

exercises i n bootstrapping, creative f l ights 

of in te l lec tua l fancy to jus t i fy what they 

need for organizat ional and rehabil i tat ive 

r e a s o n s . F r o m a m o r e h i s t o r i c a l l y 

grounded perspective, the traits they stress 

w i t h i n their versions of b lack personali ty 

are far f r o m arbitrary. The traits they stress 

derive f rom a double source: the battle field 

of negative Western value judgments and 

b lack personality defences on the one hand 

and the immedia te and developing needs 

of self-organizat ion on the other. There is 

the C a r i b b e a n a n d N o r t h A m e r i c a n 

background of move and countermove that 

goes back w e l l before b lack personality, 

b a c k to James town, to Char l e s ton , and 

b e y o n d . T h e n a m e s of the p r e v i o u s 

prophets c a n be c a l l e d here, the Stono 

C r e e k r e b e l s , the P r o s s e r B r o t h e r s , 

D e n m a r k Vesey a n d G u U a h J a c k , Na t 

Turner, and others who started f i res and 

took up arms. Bu t R i c h a r d A l l e n and 

M o r r i s B r o w n shou ld have their names 

ca l l ed , too, along with other church starters 

and magazine and c i rcu la r founders. Such 

background provides the deep history, the 

cu l tu ra l genetics of the A f r i c a n experience 

i n the "s trangely p romised l a n d " be ing 

f o r g e d out of w i l d e r n e s s . T h e b l a c k 

personal i ty l i terary movement pointed to 

i n M a s o l o ' s ana ly s i s is best seen as a 

par t icu la r expression of this deep history. 

The moments i n this history provided by 

D u B o i s and Senghor, and both p rov ide 

more than a moment each, may be seen as 

attempts to keep fa i th by speak ing truth to 

power on behal f of the voiceless and to 

change the wor ld i n the interests of the 

vo ice l e s s . E a c h at tempts to cons t ruc t 

concepts grounded i n a perce ived real i ty 

that can be used to create a new reality. 

In his " W . E . B . DuBoi s ' s Archaeo logy of 

R a c e : R e - R e a d i n g The Conservation of 

Races^'^^ T h o m a s H o l t d e f i n e s the 

problematic of race relations i n the modern 

w o r l d as charac te r ized by three sets of 

interrelated problems: 

1. the p r o b l e m s o f i d e n t i t y a n d 

dif ference; 

2 . the e x p e r i e n c e o f s l a v e r y , 

emancipat ion, and i m p e r i a l i s m ; 

3. the continuing social relations of labor 

e x p l o i t a t i o n i n w h i c h " a p e o p l e 

denied the f ru i ts of their labor c o u l d 

not c l a i m the i r c u l t u r a l b i r t h r i g h t 

either." 

The problematic of race relat ions i s , then, 
pre-eminently a problematic wi th in the arc 
of a moral universe, a universe i n w h i c h 
the stakes are recognit ion of f u l l humanity, 
redress for past wrongs, and access to and 
control of the mater ia l and sp i r i tua l f ru i t s 
of one's labors. 

The relevant notion of prophet ic voice is 

the voice of p rob lem so lv ing w i t h i n the 

mora l universe. If truth is i nvo lved , it is 

not i n the sense i n w h i c h A . J . A y e r s ' 

Language, Truth, and Logic engages that 

concept. The truth of prophetic voice is 

the truth that seeks to free us not f r o m 

ignorance but f r om perd i t ion , not f r o m the 

commission of run of the m i l l s ins, but f r om 

the condit ions that make s i nn ing against 

self and others a normal part of da i ly l i f e , 

that make s i n seem so easy, so necessary. 

A prophetic voice is an oracle for jus t i ce , 

possessed by the sp i r i t of j u s t i c e , a n d 

on 
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engaged i n work ing assiduously to til t the 

l o n g arc of the m o r a l un ive r se toward 

jus t ice . 

Marx 's is a prophetic voice i n the relevant 

sense, ra i l ing with a steady passion against 

the condi t ions that alienate us f rom our 

essential selves as soc ia l self and wor ld-

make r s . C o r n e l West 's concept of the 

politics of conversion i n his Race Matters 
i s e s sen t i a l l y a p rophe t i c concep t , an 

attempt to defeat the n i h i l i s m produced by 

market values having, to a large degree, 

rep laced communi ty values. In the face 

of and as a prophetic response to n i h i l i s m 

u n d e r s t o o d as m e a n i n g l e s s n e s s , 

h o p e l e s s n e s s , a n d l o v e l e s s n e s s , the 

pol i t ics of convers ion involves a turning 

one's s o u l toward love and care . T h e 

pol i t ics of convers ion reasserts "the best 

of one's past without romantic nos ta lg ia— 

and [is] guided by a universal love ethic."^^ 

A s a p r o b l e m so lve r w i t h i n the m o r a l 

universe , the prophet ident i f ies a problem 

and proposes a path that leads beyond. In 

" C o n s e r v a t i o n , " I have argued, D u B o i s 

poses the problem as a d i l emma. To play 

their assigned role i n getting to that one 

far off d iv ine event, the pot of just ice at 

the end of the h is tor ica l /mora l rainbow, 

b lack fo lk must embrace the race concept, 

the very concept that white fo lks have used 

to belitt le and suppress them. The solution 

is to real ize that white f o l k s ' misuse of the 

race concept is a false s tumbl ing b lock on 

the road to salvat ion. For D u B o i s , white 

folk 's t h ink ing about race has the virtue of 

be ing correct i n general, but the vice of 

b e i n g w r o n g i n s o m e p a r t i c u l a r s . 

E u r o p e a n a n d E u r o p e a n A m e r i c a n 

traditions of soc ia l and h is tor ica l analysis 

have been general ly correct i n seeing race 

as the central thought of a l l history. These 

same traditions, however, have been wrong 

i n assuming that races f a l l into a natural 

h ierarchy wi th the European race or races 

grouped at the top overa l l . They are not 

wrong that rac ia l d i f ferences are rea l and 

discoverable , at least by his tor ians and 

sociologists. They are not wrong that some 

races are better at some things than are 

other races. They are wrong that one race 

or another is better overal l . Thus , whi le 

some rac ia l groups of whites (Teutons or 

Anglo-Saxons) may excel i n this or that 

par t icular trait (commercia l f reedom, for 

example), A f r i c a n s exce l i n other traits. 

None is closer to or fur ther away f rom G o d 

on the Great C h a i n of B e i n g , none is more 

or less def ini t ive of what it means to be 

h u m a n . H a v i n g r e m o v e d the f a l s e 

s tumbl ing block of a race concept tainted 

by its association with white supremacy 

and b lack inferiori ty, D u B o i s can go on to 

i d e n t i f y the t rue s t u m b l i n g b l o c k s to 

progress for Negroes i n A m e r i c a . G i v i n g 

f u l l sway to both the present V i c t o r i a n 

values he he ld i n the late 1800s and the 

soc ia l i s t va lues he w o u l d i n c r e a s i n g l y 

a d o p t , D u B o i s i d e n t i f i e s t he se t rue 

s tumbl ing b locks as moral degradation on 

the one hand and unwil l ingness to engage 

i n c r i t i c i sm/se l f - c r i t i c i sm on the other. 

A s a prophet i n the t r ad i t ion , Senghor 

i n c o r p o r a t e s m a n y of the same b a s i c 

a n a l y t i c a l m o v e s f o u n d i n D u B o i s ' 

"Conservat ion ." B y the 1950s and 60s . 

however , the p rocess of c i v i l i z i n g the 

U n i v e r s a l h a d p r o g r e s s e d s o m e w h a t . 

D u B o i s wrote " C o n s e r v a t i o n " w i t h i n 

f i f teen years of the Conference of B e r l i n , 

whi le the grip of European colonia l i sm was 

s t i l l t ightening. What is s t r ik ing is that 

D u B o i s ' basic analysis was s t i l l useful sixty 

y e a r s l a t e r i n the h e a d y d a y s of 

independence. Indeed, it seemed then as 

i f the d iv ine event was not so far off, that it 

was just around the corner; that A f r i c a n s 

wou ld increas ingly be free to give their 

gifts to the world and that the universa l 

wou ld soon be c i v i l i z e d . It seemed that 

Europe would awake f rom its de lus iona l 

and dogmatic s lumber i n w h i c h it dreamed 

of i t s s u p e r i o r i t y a n d that a f l a g of 
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uncompromis ing b lack would soon fly f rom 

the ram-parts of human c iv i l i za t ion . 

So now, one hundred or f i f ty years later, 

what can be sa id of the g iv ing of gifts and 

the C i v i l i z a t i o n of the Universa l? In short 

compass , many gi f ts have been g i v e n , 

A f r i c a n p e o p l e on the c o n t i n e n t a n d 

a r o u n d the w o r l d m a y be s e e n as 

s u b s i d i z e r s of the p o l i t i c a l , c u l t u r a l , 

in te l l ec tua l , and economic w e l l be ing of 

others, par t icu la r ly of Europeans, and yet, 

t he r e are c l e a r l y ways i n w h i c h the 

un iversa l is hard ly c i v i l i z e d . The path to 

and further development of this conclus ion 

p a s s e s t h r o u g h a c o n s i d e r a t i o n o f 

phi losophy, that d i sc ip l ine often seen as 

most pa rad igmat ica l ly European and as 

most distant f r o m Af r i can i ty . 

Lucius Outlaw, Africana Philosophy, 
and Civilization of the Universal 

In h i s 1 9 9 2 a r t i c l e " A f r i c a n , A f r i c a n 

A m e r i c a n , a n d A f r i c a n a Philosophy"^'^ 

L u c i u s O u t l a w p r o p o s e d u s i n g the 

"gathering not ion" of A f r i c a n a phi losophy 

to b r i n g t o g e t h e r w o r k r e g a r d e d as 

p h i l o s o p h y w h i c h is done by A f r i c a n s , 

A f r i c a n A m e r i c a n s , or " A f r i c a n i s t s " who 

m a y be n e i t h e r A f r i c a n no r A f r i c a n 

A m e r i c a n , b u t w h o r e c o g n i z e the 

l e g i t i m a c y o f A f r i c a n a n d A f r i c a n 

A m e r i c a n phi losophy and who contribute 

to i t s e f f o r t s . C o n s t r u c t i n g A f r i c a n a 

ph i lo sophy as a th i rd order grouping, a 

strategic proposal for f r aming a par t icular 

second order d i s c ip l i ne area, phi losophy. 

Out law confesses to many motives. For 

O u t l a w A f r i c a n and A f r i c a n A m e r i c a n 

p h i l o s o p h e r s a re e n g a g e d i n s o m e 

s t r ik ingly s imi la r practices, i nc lud ing "the 

d e v e l o p m e n t of d i s c u r s i v e f o r m a t i o n s 

w i t h i n the d i s c i p l i n e of ph i losophy that 

invoke ' A f r i c a ' . . . through efforts to identify, 

r econs t ruc t , and create repos i to r ies of 

thought by A f r i c a n and A f r i c a n descended 

persons and peop les , i n both o ra l and 

w r i t t e n l i t e r a t u r e s , as f o r m s o f 

philosophy."^^ Through such a process, for 

instance, F reder i ck Douglass is recast not 

only as an aboli t ionist orator and act ivis t , 

but as a t h i n k e r engaged among other 

th ings i n p h i l o s o p h i c a l an th ropo logy . 

Th rough a s i m i l a r process , the var ious 

theologies of the ancient N i l e va l ley are to 

be r e a d a l so as abs t r ac t a c c o u n t s of 

creation result ing f rom pr inc ip les of be ing , 

rather than only as mythological invitations 

to participate i n and contact the d iv ine . 

Another and related motive is that A f r i c a n 

and A f r i c a n A m e r i c a n phi losophers share 

h o p e s f o r the f u t u r e s h a p e o f t h e i r 

d i sc ip l ine : "I j o i n wi th others i n c a l l i n g 

for a serious revis ion of our ph i l o soph i ca l 

praxes and agenda. It is my sincere hope 

that the expansion of the recognized areas 

of d i s c o u r s e i n p h i l o s o p h y to i n c l u d e 

A f r i c a n a p h i l o s o p h y is i n d i c a t i v e of a 

movement i n this d i rec t ion , and that, as a 

result philosophy w i l l come to be pract ised 

w i t h o u t p e r n i c i o u s r a c i s m a n d 

ethnocentrism."^'^ 

Ou t l aw ' s f ocus is on a p a r t i c u l a r , the 

d i sc ip l ine of philosophy, and hopes for the 

future better health of tha t d i s c i p l i n e . The 

s tance is p r o p h e t i c , r e s p o n s i v e to the 

problematic of race relat ions, that set of 

three interrelated problems iden t i f i ed by 

Ho l t as: 

1. problems of identi ty and d i f fe rence ; 

2. the e x p e r i e n c e o f s l a v e r y , 

emancipat ion, and impe r i a l i sm; 

3. the continuing social relations of labor 

e x p l o i t a t i o n i n w h i c h " a p e o p l e 

denied the f rui ts of their labor cou ld 

not c l a i m thei r c u l t u r a l b i r t h r ight 

either." 

W h i l e Outlaw's focus may be par t icular , a 

spec i f i c focus on creat ing a l ibera ted zone 

wi th in the academy to be c a l l e d A f r i c a n 

philosophy, his rest ing place is un iversa l . 
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A f r i c a n a ph i lo sophy . . . is not a proxy 

for an immutable essence shared by 

a l l A f r i c a n peoples. The gathering 

together of va r ious t r ad i t ions and 

p r a c t i c e s , v a r i o u s l i t e r a t u r e s , 

iden t i f i ed as "phi losophy," is just an 

i n i t i a l . . . step. T h e n the real labor 

begins: interrogating works , learning 

f rom them, comparing and contrasting 

them (with endeavors by A f r i c a n and 

other peoples) as part of a larger, 

ongoing effort to catalog and study the 

many creations of A f r i c a n peoples, the 

contributions of A f r i c a n peoples to the 

t r e a s u r e h o u s e s of h u m a n 

civilization.*^^ 

We seem, then, wi th Outlaw's proposal to 

have re turned to the b e g i n n i n g , to the 

g iv ing of gifts, the sharing of messages, the 

C i v i l i z a t i o n of the Un ive r sa l . 

Conclusion 

But surely the Universa l we see now before 

us is far f rom c i v i l i z e d . A n d the problem 

now, the prob lem of the 21st century, is 

s t i l l s i g n i f i c a n t l y the p r o b l e m D u B o i s 

i d e n t i f i e d almost 100 years ago as the 

p rob lem of the 20th century: the problem 

of the color l i n e . Wr i t i ng about twenty 

years after "Conserva t ion" i n the wake of 

the par t icu lar ly brutal race riots of 1917 

i n Eas t St. L o u i s , D u B o i s wrote: 

There are no races, i n the sense of 

great, separate, pure breeds of men, 

d i f fe r ing i n attainment, development, 

a n d c a p a c i t y . T h e r e are grea t 

group[s,]—now wi th common history, 

now wi th common interest, now wi th 

c o m m o n ances t ry ; more and more 

c o m m o n e x p e r i e n c e a n d p resen t 

interest drive back the common blood 

and the wor ld today consists, not of 

races, but of the imper i a l commerc ia l 

g r o u p of m a s t e r c a p i t a l i s t s , 

i n t e r n a t i o n a l a n d p r e d o m i n a n t l y 

white: the national midd le classes of 

the several nations, white, yellow, and 

b r o w n , w i t h s t rong b l o o d b o n d s , 

c o m m o n l a n g u a g e s , a n d c o m m o n 

h is tory ; the i n t e rna t i ona l l a b o r i n g 

c l a s s of a l l c o l o r s ; the b a c k w a r d 

o p p r e s s e d g roups of n a t u r e - f o l k , 

p r e d o m i n a n t l y y e l l o w , b r o w n , and 

black.^^' 

Were an accurate descr ipt ion given today 

of the l ines along w h i c h the world fa l l s 

apart, the lines apportioning wealth, power, 

and suffer ing, the descr ip t ion would be an 

update of what D u B o i s wrote more than 

eighty years ago. It would be a picture of 

today's color l ine . 

A n d i ronical ly , tragically, the success of 

A f r i c a n a p h i l o s o p h y or o f i t s two 

const i tuent parts , A f r i c a n and A f r i c a n 

A m e r i c a n philosophy, can tend to mask 

t h i s r e a l i t y . G e n u i n e s t eps t o w a r d 

Civ i l i za t ion of the Universa l i n many areas, 

and phi losophy is such a s ignif icant step, 

may tend to de f lec t a t tent ion f r o m the 

cont inuing problem of the color l ine . For 

the reality of A f r i c a n a philosophy, along 

with so much else, has surely succeeded 

i n w e a k e n i n g the r a c i s t i d e o l o g i c a l 

just i f icat ions of u n c i v i l i z e d patterns of the 

past. It cou ld even be said that today the 

color l ine is left naked, without clothes. 

Emperors , however, have been known to 

ru l e wi thou t c lo thes fo r l ong p e r i o d s . 

W h a t , then, a l lows the co lor l ine to be 

rat ional ized, to the degree that it can be 

rat ional ized at a l l? I ronical ly , part of its 

r a t i o n a l i z a t i o n may be p r e c i s e l y the 

weakening or permutation of 19th century 

European and E u r o - A m e r i c a n ideological 

r ac i sm, the f a l l into disrepute of W h i t e 

Supremacy theory, whi le new forms of a 

w h i t e s u p r e m a c i s t r e a l i t y c o n t i n u e . 

Borrowing a conceit f rom D u B o i s ' Dusk of 

Dawn, '̂ ^ we can hear the voice of his white 

f r i end , Roger Van D i e m a n reasoning thus: 
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We i n the West are not racist and our 

poHcies toward A f r i c a or the rest of 

the wor ld of color are not based upon 

ideas of our supe r io r i t y a n d the i r 

infer ior i ty . Therefore, to the degree 

that any patterns of r ad ica l mater ia l 

inequal i ty may exist, we are guil t less. 

T h e p r o b l e m s are their 's to so lve . 

Bes ides , we are c lear ly incapable of 

s o l v i n g any of the m a j o r k i n d s of 

problems others may have. The best 

we can do over a l l , and the best we 

can do for them, the economic others, 

is to keep our economies expanding, 

keep the g loba l economy growing , 

k e e p g l o b a l i z a t i o n m o v i n g . S i n c e 

cap i t a l i sm has been proven through 

history to be the most effective system 

o f p r o d u c t i o n , the e x p a n s i o n o f 

cap i t a l i sm is the best hope for l i f t i n g 

u p t h o s e w h o are n o w b e h i n d . 

Therefore , f o r m the t rading b l o c k s , 

nudge interest rates up or down to 

control in f l a t ion , promote free trade 

l o c a l l y a n d g l o b a l l y , a n d set the 

throttle on f u l l speed ahead. 

S u c h a v i ew c a n be best countered by 

not ing that the most serious problem wi th 

19th century r ac i sm may not have been 

that it was false. Most of what humans have 

ever thought has been false . The more 

profound problem with rac ism is that it was 

and is so horrendously sel f -serving. The 

same p rob lem exists wi th the V a n D i e m a n 

r a t i o n a l i z a t i o n as w i t h 1 9 t h c e n t u r y 

jus t i f ica t ions of the color l i ne . The same 

o l d co lor l i n e , 100 years older and look ing 

just a bit different, rationalized by the same 

type of se l f -serving den ia l . A n d here the 

concept of the C iv i l i z a t i on of the Unive r sa l 

may be u se fu l as a cont inued pla t form for 

prophecy. A s wi th a l l prophetic uses of 

concep t s , u s i n g the C i v i l i z a t i o n of the 

U n i v e r s a l p r o p h e t i c a l l y m e a n s to be 

oriented i n a cer ta in d i rec t ion , more than 

to develop any spec i f i c program or engage 

i n any spec i f i c actions. It means to look 

at the wor ld and to be i n the wor ld wi th a 

cer tain orientation, wi th one's soul turned 

i n a cer tain direction.^"^ 

I propose a set of three assumptions to 

serve as guides to forms of contr ibut ionism 

that challenge color l ines whi le recognizing 

that the d iv e r s i t y a m o n g a n d be tween 

h u m a n popu l a t i ons , as w e l l as h u m a n 

concepts , is far f r o m stat ic . T h e three 

assumptions are universality, diversity, and 

interdependence. T h i s proposal for a set 

of joint ly tuned assumptions I take as be ing 

d e r i v a t i v e of d i r e c t i o n s p r o p o s e d by 

D u B o i s , Senghor, Outlaw, and others. 

B y universal i ty I mean that what we end 

up wi th i n the human domain results f r o m 

what a l l of us do, a l l s ix p lus b i l l i o n now 

m u c k i n g about, a long wi th the A l m i g h t y 

Dead to whom D u B o i s offered a par t ing 

prayer even as he prepared to j o i n them. 

A n d , of course , what we a l l do i n the 

condi t ioning totality of whatever we may 

ho ld true of atoms, molecules , and powers 

and p r i n c i p a l i t i e s that we take to have 

made us and i n w h i c h we l ive and move 

and have our be ing . 

B y diversi ty I mean to point to complexi ty , 

" b u s h i n e s s , " to b o r r o w a t e r m f r o m 

Stephen J . G o u l d , as w e l l as d i f ference . If 

our D N A , for a l l its s imilar i t ies f rom person 

to p e r s o n a n d g roup to g r o u p i s a l so 

diverse, and i f it mutates and interacts wi th 

nutr i t ion and experience i n complex ways, 

w h a t o f o u r c u l t u r a l h e r i t a g e s , o u r 

p r ac t i ce s , our manners of f i n d i n g and 

mak ing and propagating mean ing i n the 

s u b l i m e l y a b s u r d r e a l m o f h u m a n 

consciousness? 

A n d by interdependence I mean to point 

to a Darwinian- type unders tanding of the 

wor ld not just of species and environment , 

but of behaviors and styles and manners 

of producing and reproducing our ways and 

ourselves. S u c h an unders tanding can be 
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expressed i n many vocabular ies and is 

sugges t ed b y a w i d e range of w o r d s , 

concepts, and images. Fo r instance, the 

h i s to r i ca l development of those ways of 

k n o w i n g now refer red to as sc ience , is 

nothing i f not rec iproca l , now developing 

faster along the N i l e , now the Yangtze, now 

the Char les , but always on the bushy base 

of those who are drawing water and hewing 

wood. The interdependence I am point ing 

to may also be expressed i n the Ibo proverb 

" E n e k e the b i r d sa id that s ince men have 

learned to shoot without miss ing , he has 

l e a r n e d to f l y w i t h o u t perching."^"^ 

A d a p t a b i l i t y i n the f a c e of c h a n g i n g 

ci rcumstances is as human as apple pie is 

t h o u g h t to be A m e r i c a n a n d t h i s 

a d a p t a b i l i t y is o f ten as cha rac t e r i s t i c , 

perhaps often more characteris t ic , of the 

common fo lk as it is of those i n o f f i c i a l 

posit ions of power. 

Now admittedly, it is too s imple , to say that 

f r o m a l l of us, both a l ive and dead, we get 

a l l of what we have. But even though some 

more detai led stories are warranted, some 

c o n t r i b u t i o n i s t s t o r i e s h a v e c l e a r l y 

ou t l i ved whatever use fu lness they may 

have had. Such stories probably inc lude 

most that go " F r o m the Greeks we get. . . 

a n d f r o m the E g y p t i a n s . . . ; f r o m the 

Teutons this and f r o m the ye l low races 

that." Such accounts, as wi th most 19th 

century accounts of race, tend to freeze and 

re i fy cu l tu ra l identi ty and credit , leaving 

us wi th single cause canon ica l stories that 

bel ie history's strange and messy ways. 

In saying this I do not mean to rule out a l l 

contr ibutionist stories. Rather, I mean to 

indicate the k inds of stories that might be 

more apt ly to ld . T h e f o l l o w i n g f r o m a 

J u l i u s N y e r e r e address ( " A f r i c a : T h e 

Current Si tuat ion") is suggestive of our 

t imes and of the context for such story­

te l l ing , s tory-tel l ing i n service of a more 

f u l l y c i v i l i z e d U n i v e r s a l . 

The whole wor ld is going through a 

per iod of very rap id change, carr ied 

f o r w a r d b y t e c h n o l o g i c a l d e v ­

elopments about w h i c h we often know 

nothing and understand less, yet the 

effects of wh ich none of us can escape. 

You i n Scotland, and we i n A f r i c a , are 

be ing brought closer together a l l the 

time, even without our knowing it. But 

knowing more about each other, about 

ou r r e s p e c t i v e h o p e s , p r o b l e m s , 

aspi ra t ions , we may a l l be able to 

contribute towards the b u i l d i n g of a 

human community i n w h i c h a l l of us 

would l i ke to live.'^^^ 

Nyerere's characterization of this per iod of 

very rap id change and the role technology 

plays i n carrying that change forward could 

be e n r i c h e d b y p o i n t i n g to o t h e r 

dimensions of our connectedness. These 

would include how good a time i n the world 

it is for the huma n i m m u n e d e f i c i e n c y 

vi rus , how the clouds of global warming 

a n d e n v i r o n m e n t a l d e g r a d a t i o n s c u d 

overhead and glower on the horizons of our 

col lect ive futures, and how old arms races 

appear ready to transmute into new ones. 

Connectedness is also s ignal led , however, 

by the persistence of such internat ional 

b o d i e s as the U n i t e d N a t i o n s , the 

con t inued development of in te rna t iona l 

law, and the development of c i v i l society 

on an international scale. S imple as they 

are, Nyerere's words may provide guidance 

for how to orient our mora l compasses 

t o w a r d a n a p p r o p r i a t e l y c i v i l i z e d 

universa l . 

I n c r e a s e d t r a n s p a r e n c y s h o u l d be a 

ca rd ina l d i rect ion on the moral compass 

of a c i v i l i z e d Un ive r sa l . A student of mine 

once said that good character was when 

you didn't do a lot of things you didn' t want 

other people to know about. Such an idea 

seems to be b e h i n d an a n c i e n t s tory 

a s s o c i a t e d at leas t l o o s e l y w i t h b o t h 

phi losophy and cu l tura l contact. It is sa id 
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that So lon was concerned that extremes of 
weal th and poverty would jeopardize the 
w e l l b e i n g of A t h e n s . T h e r e f o r e , he 
i n t r o d u c e d f r o m E g y p t what might be 
c a l l e d a n a n n u a l R i t e o f F i s c a l 
Transparency. A t the end of each year a l l 
ci t izens had to pub l i c ly declare the sources 
of the i r wherewi tha l , a l l had to p u b l i s h 
their I R S returns. O n a g lobal scale, of 
course, such informat ion can be gathered, 
but it is not volunteered. Rather, how the 
have nots and the rest of those on the wi^ong 
side of the color l ine subsidize the haves 
must be ferreted out. That such must be 
ferreted out is a measure of how far we are 
f rom a c iv i l i z a t i on worth the name. A good 
c i v i l i z a t i o n , it wou ld seem, wou ld be one 
i n w h i c h regions, areas, ind iv idua l nations, 
a n d r a c e s , p r o p e r l y d e m y s t i f i e d a n d 
understood, wou ld get their wealth i n ways 
they w o u l d be g lad to reveal to others. 
Those l i v i n g i n a good c iv i l i za t ion would 
have the transparency my student c l a imed 
as d e f i n i n g good charac te r . N a t i o n s , 
groups, and peoples i n a w e l l - c i v i l i z e d 

universa l would not do a lot of things they 
didn ' t want others to know about. 

P a s t a n d c u r r e n t p a t t e r n s o f w e a l t h 
acqu i s i t ion have many of the vir tues of 
theft over honest to i l because they have 
been and continue to be s ignif icant ly forms 
of theft, forms of ma in ta in ing i l l - g a i n e d 
pr ivi lege by means both fa i r and f o u L i .e. 
by any means both effective and necessaiy. 
To c a l l for transparency i n such matters is 
cer tainly naive, yet every c a l l for a mora l 
re -cen te r ing i n the face of e s t ab l i shed 
p o w e r is s i m i l a r l y n a i v e . To e x p e c t 
transparency seems, perhaps, to expect too 
much . Yet expectation matched wi th w e l l -
c o n c e i v e d d e e d s a n d p r o j e c t s i s a 
s igni f icant ly human stance. W h a t better 
than to expect, demand, and work for such 
t ransparency? H o w better, a long w i t h 
"knowing more about each other, about our 
respective hopes, problems, aspi ra t ions" 
to work "towards the b u i l d i n g of a human 
community i n w h i c h a l l of us wou ld l i k e to 
h v e ? " 
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