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Introduction 

T h e key object ive of this discourse is to 
d e l i n e a t e some of the b a s i c t a sks of 
c o n t e m p o r a r y A f r i c a n p h i l o s o p h e r s , 
wi thout entanglement i n the p e r e n n i a l 
dispute over the existence and nature of 
A f r i c a n philosophy. The peoples of modem 
A f r i c a n are f aced wi th various soc ia l and 
economic problems. The A f r i c a n condit ion 
requires an a l l -encompass ing survey by 
A f r i c a n phi losophers i n order to ident i fy 
the problems that must be tack led . Thus , 
the g e n e s i s , e x i s t e n c e a n d na ture of 
A f r i c a n p h i l o s o p h y w h i c h engendered 
m u c h ph i losoph ica l debates since P lac ide 
Tempels ' Bantu Philosophy was pub l i shed 
i n 1945 , sha l l cease to be the perennia l 
s u b j e c t m a t t e r of m o d e r n A f r i c a n 
ph i l o sophy . A f r i c a n ph i losopher s were 
bas i ca l ly engaged i n argument pertinent 
to the exis tence and nature of A f r i c a n 
phi losophy i n the past three decades. Such 
d e b a t e s we re a n i m p o r t a n t p h a s e i n 
A f r i c a n p h i l o s o p h y . H o w e v e r , A f r i c a n 
phi losophers of the 21st Century need to 
focus the i r p h i l o s o p h i c a c u m e n on the 
evolut ion of phi losophies that are social ly, 
p o l i t i c a l l y and economical ly v iable to the 
A f r i c a n condi t ion . We should ensure that 
phi losophy i n A f r i c a must become a viable 
m e t h o d f o r d e a l i n g w i t h the d i v e r s e 
p r o b l e m s f a c i n g the A f r i c a n peop l e s . 
A f r i c a n phi losophers need to attack the 
c o n t e m p o r a r y c o n f u s i o n i n the s o c i o 
economic l i f e of most A f r i c a n nations wi th 
the f e e l i n g that there l ies a duty w h i c h 
cannot be evaded. It is a duty f rom w h i c h 
A f r i c a n p h i l o s o p h e r s cannot w i thd raw 
themselves without be t raying their true 
miss ion . 

A c c o r d i n g to R e n e D e s c a r t e s , " t h e 

c i v i l i z a t i o n and cu l t u r e of a na t i on is 

regula ted by the degree i n w h i c h true 

p h i l o s o p h y f l o u r i s h e s i n i t , a n d 

a c c o r d i n g l y , that to c o n t a i n t rue 

philosophers is the highest privilege a state 

can enjoy."^ M o d e r n A f r i c a n phi losophy 

does have a soc ia l func t ion to perform i n 

order to avoid be ing devoid of soc ia l value 

i n A f r i c a . It should c l a r i fy for A f r i c a n s the 

socia l and moral issues of our times and 

thereby contr ibute to the aspirat ions of 

A f r i c a n s to a t ta in a more ordered and 

mean ingfu l existence. A f r i c a n phi losophy 

would be part of the process of c r i t i c i z ing 

or c l a r i f y i n g A f r i c a n cul tures . It has to 

assist i n d is t inguishing meanings w i t h i n 

A f r i c a n cultures and to he lp i n g iv ing it 

d i rec t ion and form. Dewey declares that 

phi losophy must cease to be " a device for 

dea l ing wi th the problems of ph i losophy" 

a n d b e c o m e a m e t h o d , c u l t i v a t e d by 

philosophers, for deal ing with the problems 

of humans. Dewey's postulations about the 

socia l func t ion of phi losophy f i n d s imi la r 

s t a t e m e n t i n R . J . N j o r o g e ' s c r i t i c a l 

e x p o s i t i o n s on p h i l o s o p h y a n d s o c i a l 

consciousness. 

The pract ical value of phi losophy has been 

emphasized by Njoroge i n his attempt to 

explore the extent to w h i c h phi losophy can 

i l l u m i n a t e the q u e s t i o n o f s o c i a l 

c o n s c i o u s n e s s w i t h i n the A f r i c a n 

condi t ion. Njoroge argues that phi losophy 

s h o u l d not p e r f o r m o n l y a n a l y t i c a l 

functions.^ Ph i losophy has a wider role to 

play i n society, but i n some ph i lo soph ica l 

t r a d i t i o n s of the pas t , t h i s has b e e n 

s ac r i f i c ed on the altar of the ana ly t i ca l 
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f u n c t i o n of philosophy. Nevertheless , he 

d u l y r e c k o n s the i m p o r t a n c e of t h i s 

analyt ic role of the phi losopher when he 

states: 

I n the a n a l y t i c f i e l d he s e l l s h i s 

c l a r i f i c a t i on of issues, a task w h i c h is 

n e c e s s a r y f o r e n l i g h t e n e d s o c i a l 

po l icy . A n analy t ica l phi losopher is 

c a p a b l e of r e v e a l i n g f a l l a c i e s i n 

cer ta in arguments of pol i t ic ians who 

m a y t h i n k tha t o n l y c e r t a i n 

wor ldv iews are consonant w i t h the 

adop t ion of ce r ta in forms of s o c i a l 

organisation.^ 

H e posits that phi losophy must not only 

ana lyse but i t must a l so endeavour to 

c h a n g e the w o r l d b y e x e r t i n g i t s 

construct ive in f luence on our soc ia l l i f e . 

O n e o f the f u n c t i o n s o f p h i l o s o p h y 

a c c o r d i n g to h i m shou ld be to deve lop 

mora l sensi t ivi ty i n those who study the 

s u b j e c t so that they c a n e x p l o r e a n d 

suggest what could have benef ic ia l impacts 

on their soc ia l m i l i eus . Th i s impl i e s that 

p h i l o s o p h y s h o u l d p e r f o r m n o r m a t i v e 

func t ions a long wi th the ana ly t ica l ones. 

In respect of this normative f u n c t i o n of 

phi losophy, Njoroge maintains that: 

T h e most success fu l phi losopher i n 

the soc ia l f i e l d would be the one who 

w o u l d , as it were, produce normative 

i d e a s or suggest s u c h i d e a s , not 

n e c e s s a r i l y e x p l i c i t l y , at l e a s t 

i m p l i c i t l y t h rough h i s a n a l y s i s of 

c e r t a i n s o c i a l p h e n o m e n a . A 

re f lec t ion on the quest ion of what is 

worthwhi le i n a culture is bound to 

reveal the philosopher's value not only 

to h i m s e l f but also to others. In the 

normative field the phi losopher sel ls 

h is mora l predilections."* 

T h i s shows that the A f r i c a n phi losophers 

i n order to f i l l this role must attain soc ia l 

consciousness through the acquis i t ion of 

the k n o w l e d g e o f p r e v a i l i n g s o c i a l 

relationships i n A f r i c a n societies. H e must 

study the soc ia l s i tuat ion i n a g iven soc ia l 

environment to be able to f igure out how it 

c a n be bes t o r g a n i z e d . A f r i c a n 

philosophers therefore have to be mora l ly 

s e n s i t i v e b e c a u s e w i t h o u t the m o r a l 

awareness of the exis t ing soc ia l order that 

need to be altered or changed it means the 

p h i l o s o p h e r has not a t t a i n e d s o c i a l 

consciousness. 

Eviden t ly , the b u l k of our tasks relate to 

prac t ica l phi losophy. The a i m of A f r i c a n 

phi losophy should be act ion not theory, yet 

it must f u l f i l l the theore t i ca l aspect of 

a u t h e n t i c p h i l o s o p h i c a l a c t i v i t y . J . O . 

Sodipo's assertion about phi losophy proper 

applies by extension to A f r i c a n phi losophy 

too. Phi losophy must involve reflective and 

c r i t i c a l t h ink ing about the concepts and 

pr inc ip les we always use to organise our 

experience not only i n our mora l , soc ia l , 

po l i t i ca l and rel igious l i f e but also i n other 

endeavours such as psychology, his tory 

and the natural sciences.^ 

Social Injustice in Africa 

A f r i c a n phi losophers have to examine the 

kinds of social injust ice prevalent i n A f r i c a 

par t icular ly at the nat ional l eve l . W h a t are 

the f a c t o r s tha t c o n t r i b u t e to the 

pers i s tence of s o c i a l i n j u s t i c e i n most 

A f r i c a n states? A f r i c a n phi losophers are 

to throw light on the problems entrenched 

i n many A f r i c a n nations w h i c h pave the 

way for soc ia l in jus t i ce . Soc i a l in jus t ice 

is not a phenomenon pecu l i a r to A f r i c a n 

n a t i o n s . A s l o a n n a K u c u r a d i r i g h t l y 

obse rves , s o c i a l i n j u s t i c e i s a g l o b a l 

disease; it prevai ls i n both the deve loping 

a n d the d e v e l o p e d c o u n t r i e s . I n t h i s 

r e s p e c t , K u c u r a d i s u g g e s t s tha t 

" internat ional and espec ia l ly regional co

operat ion between ph i losopher s , seems 

very important i n order that ph i losophy 

may f u l f i l its v i s ion i n today's wor ld . 
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A f r i c a n p h i l o s o p h e r s a l o n g w i t h the i r 

counterparts wor ldwide have to deal wi th 

the p rob lem of conce iv ing rad ica l ly novel 

inst i tut ions that wou ld serve as effective 

ways for the prevention of soc ia l in jus t ice . 

Some features of the soc ia l s i tuat ion i n 

modern A f r i c a inc lude the fo l lowing facts: 

the poorest people i n A f r i c a n societies are 

women, there are populat ion and labour 

problems, mixture of re l ig ion and pol i t ics , 

t r iba l d iscr iminat ions and cr ime, l and and 

b o r d e r d i s p u t e s , d i s o r g a n i z a t i o n of 

c o m m u n a l l i f e , language p a r o c h i a l i s m , 

mar i ta l malpract ices , the development of 

s l u m s as a c o n s e q u e n c e o f 

indus t r ia l iza t ion , A I D S , l ack of character-

b u i l d i n g due to l ack of integral educat ion 

a n d s o c i a l d i s o r g a n i z a t i o n . T h e r e are 

un imaginable waves of domestic violence 

a n d var ious gender issues w h i c h have 

r e m a i n e d unreso lved i n the mora l and 

socia l l i f e of most A f r i c a n peoples. A f r i c a n 

phi losophers must recognize and address 

these undesirable immora l features of our 

soc ia l s i tuation. A n y serious phi losopher 

must focus and c r i t i c a l l y re f lec t upon , 

abstract f rom, and ul t imately return to the 

e f f e c t i v e r e s o l u t i o n of the p r o b l e m s 

p e r s i s t i n g at a g i v e n e p o c h . K w a m e 

N k r u m a h h i g h l i g h t s t h i s f a c t abou t 

phi losophy and the soc ia l si tuation when 

he states that. 

Ph i losophy always arose f rom a socia l 
m i l i e u and that soc ia l contention is 
always present i n it, either exp l ic i t ly 
or i m p l i c i t l y . Socia l m i l i e u affects the 
content of phi losophy and the content 
of ph i losophy seeks to affect soc ia l 
m i l i e u e i t he r by c o n f i r m i n g it or 
opposing it . ' 

T h e i n e x t r i c a b l e m u t u a l r e l a t i o n s h i p 

between ph i losophy and cul ture entails 

that every phi losophy arises f r om a socia l 

m i l i e u or s i tuat ion on w h i c h it seeks to 

make tangible impacts. A f r i c a n philosophy 

must evolve as a prac t ica l response to the 
basic A f r i c a n problems i n our t ime. 

Teodros K i r o s substantiates the w i d e l y 

c o m m e n d e d o p i n i o n that we n e e d a 

pract ical A f r i c a n philosophy. H e expresses 

this posi t ion i n the light of some historical 

factors contributing to the human condition 

i n modern A f r i c a . H e postulates that: 

Phi losophy i n the A f r i c a n landscape 

is des t ined to be a p rac t i ca l /mora l 

task, a task imposed by the tragedies 

of history: the brutal i t ies of slavery: 

the exacting tortures of co lon ia l i sm: 

the menacing despotisms of the early 

p h a s e s of i n d u s t r i a l i s a t i o n ; the 

excesses of capital is t indi f ference to 

the plight of the poor; the widespread 

absence of t e c h n o l o g i c a l f a c i l i t i e s 

w i t h w h i c h to combat disease and 

p o v e r t y ; a n d mos t a c u t e l y , the 

b l indness of the A f r i c a n bourgeoisie 

to the condi t ion of the poor i n A f r i c a . 

A l l these manmade obstacles can be 

o v e r c o m e by i n t e l l i g e n c e , 

s y m p a t h e t i c i m a g i n a t i o n a n d 

p h i l o s o p h y as a p r a c t i c a l m o r a l 

activity.^ 

W h i l e h i s t o r i c a l f a c t o r s c a n n o t be 
d i s c o u n t e d , m i s m a n a g e m e n t a n d 
i n sens i t i v i t y to bas i c h u m a n needs by 
A f r i c a n elites i n post -colonia l A f r i c a aie 
also demoral iz ing factors contributory to 
the challenges we now attempt to b r ing 
u n d e r c o n t r o l t h r o u g h p r a c t i c a l 
ph i losophiz ing . 

Economic Development and 
Traditional Values 

M a n y s o c i o - e c o n o m i c a n d p o l i t i c a l 

problems i n modern A f r i c a states need 

A f r i c a n solutions that could be harmonized 

wi th the tremendous impact of Western 

cultures w h i c h are already entrenched in 
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A f r i c a n s o c i e t i e s . O b v i o u s l y , o r i g i n a l 

A f r i c a n cultures do not exist any more i n 

our t ime. T h e i r diverse aspects have been 

e roded by the pace of i ndus t r i a l i za t ion 

w h i c h f i l l s a c e n t r a l r o l e i n the 

moderniza t ion process i n A f r i c a . Sc ience 

a n d t e c h n o l o g y as the b a s i s o f 

indus t r i a l i za t ion current ly constitute an 

ind ispensable educat ional foundat ion i n 

A f r i c a n n a t i o n s . T h e c h a l l e n g e s a n d 

impediments that emerge i n this cu l tura l 

revolu t ion on the A f r i c a n continent await 

A f r i c a n phi losophers . The degeneration of 

morals i n u rban and rura l l i f e , corrupt ion 

and economic constraints, re l igious and 

p o l i t i c a l d i f f e r e n c e s , t r i b a l va lues and 

unpatr iot ic attitudes combine i n various 

ways to obstruct orderly progress i n the 

many facets of our nat ional endeavours. 

Some of these problems arise due to l ack 

of adequate integration of what is a l ien with 

the A f r i c a n modes of existence. 

The importance of A f r i c a n phi losophers 

depend on their competence to advance 

pragmatic A f r i c a n solutions that would be 

commended and implemented by A f r i c a n s 

and their leaders. It is perhaps important 

to c l a r i f y wha t i s meant by the t e r m 

" A f r i c a n solut ions ." Wha t real ly makes a 

p h i l o s o p h i c a l s o l u t i o n A f r i c a n ? A 

p r a g m a t i c an t ido te to an u n d e s i r a b l e 

A f r i c a n c o n d i t i o n s h a l l be an A f r i c a n 

s o l u t i o n i f i t i s a p r o d u c t of c r i t i c a l 

r e f l e c t i o n s b y A f r i c a n p r o f e s s i o n a l 

phi losophers and the ph i losophic sages. 

These two classes of A f r i c a n in te l l igents ia 

are capable of c r i t i ca l ly r econc i l ing our 

past w i th the modern A f r i c a n psyche and 

m o d e s of e x i s t e n c e a l o n g w i t h those 

t radi t ional values w h i c h are s t i l l relevant 

to our current s i tuat ion, i n the process of 

f i g u r i n g out w o r k a b l e and sa t i s fac tory 

s o l u t i o n s to the v a r i o u s p r o b l e m s 

entrenched i n A f r i c a n nations. 

Tribal Problems 

Triba l i sm is a devastating problem that has 

c r ipp l ed socio-economic development i n 

m a n y A f r i c a n s t a t e s . T r i b a l i s m a n d 

n e p o t i s m have b e e n m a j o r sou rces of 

po l i t i ca l ins tabi l i ty i n A f r i c a n countr ies . 

Nepot i sm, however, is an integral part of 

corrupt ion; an appraisa l of the latter i n its 

var ious aspects w o u l d show how it has 

j e o p a r d i z e d the e c o n o m y of A f r i c a n 

nations. A f r i c a n philosophers must suggest 

the ways and means of m i n i m i z i n g of these 

prac t ices that retard the economic and 

general we l l -be ing of A f r i c a n states. We 

need to analyze the factors responsible for 

ethnic antagonism w h i c h often engender 

the stagnation of i n d i v i d u a l and col lec t ive 

achievements that cou ld prove h e l p f u l to 

an A f r i c a n nation. 

Most A f r i c a n states are comprised of mul t i 

e thnic popula t ions . E v e r y e thnic group 

wi th in a post-colonial A f r i c a n state wants 

to be r e c o g n i z e d a n d r e c k o n e d i n 

leadership matters i r respect ive of the size 

of its populat ion. E thn i c interests are often 

c o n n e c t e d to the p r o c e s s e s a n d 

opportunities for economic su rv iva l . Thus 

i t a p p e a r s that an i n e v i t a b l e e t h n i c 

competi t ion develops w i t h i n each A f r i c a n 

na t ion conce rn ing the es tab l i shment of 

dominant values and the d i s t r ibu t ion of 

soc ia l and economic benefi ts . S ince this 

competi t ion must be engaged po l i t i ca l ly , 

e thn i c i t y is p o l i t i c i z e d and becomes a 

means of c l a i m i n g p l ace or advantage. 

A c c o r d i n g to M i c h a e l O l i s a , 

E t h n i c i t y can be fo rmu la t ed as an 

e x p l a n a t o r y theory of an i n t e r n a l 

conf l i c t . . . that unarmed or armed 

conf l ic t w i l l explode over t ime where 

two or more ethnic groups constituting 

a te r r i tor ia l sovere ign state l i v e i n 

mutual susp ic ion or distrust a r i s ing 

f rom prolonged perce ived or ac tua l 

monopoly of po l i t i c a l power by one or 
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more such groups and exclusion of 
others from such powers. 

At the background of the conflict situations 
which have persisted in Afr ica throughout 
the 20th Century are ethnic resentments, 
prejudices, agitations, grievances, and 
political problems. 

Ethnic conflicts and hatred cause civi l 
wars. How ethnic problems are galvanized 
in our social and political life need to be 
critically analyzed in the context of African 
condition. How do we harmonize our tribal 
problems with the genuine principles of 
Western democracy? Drawing on the 
example of Plato's endeavours, perhaps 
one means of combating such problems 
would be to expound on the nature of an 
ideal African state. A state with political 
structures and social institutions capable 
of con t ro l l ing the explosive soc ia l 
problems that beset our national life. A n 
ideal African state that would critically and 
creatively reconcile our noble traditional 
values, rapid industrialization, and the 
major characteristics of a democratic 
government. 

Professional philosophers in Afr ica today 
operate in a situation of cultural and social 
tension. Perhaps the remedy to ethnic 
rivalry in Afr ica is not to stifle dissent or 
to accuse minorities of selfishness. The 
American writer Alv in Toffler, comments 
on democracy in the 21st Century in his 
book The Third Wave. He states that there 
is need for "new institutions that are 
sensitive to the rapidly shifting needs of 
changing and multiplying minorities."^^' 
A f r i c a n phi losophers , scholars and 
statesmen shall jointly undertake the task 
of creating new institutions that would 
effectively bridle ethnic rivalries, while 
allowing majority rule, minority rights, and 
noble ethnic aspirations without causing 
political unrest in African states. 

From the on-going discussion we have seen 
that the perplexing problems confronting 
the African peoples makes a transnational 
as well as transcultural African philosophy 
born out of our peculiar circumstances 
indispensable. D.A. Masolo seems to be 
confirming this need which has been 
expressed in various ways by most African 
scholars and phi losophers when he 
comments that: 

Like other philosophical systems and 
traditions, African philosophy must 
also be born out of its own peculiar 
cultural circumstances combined with 
a living and constructive zeal amongst 
individual Af r i can intellectuals to 
understand and explain the world 
around them. These cu l tu ra l 
c i rcumstances must be seen to 
include many African constructions 
of their reality, their forms of modern 
l iving, their needs, problems, and 
methods of acquiring meaningful 
knowledge? African philosophy will 
thrive only when and if we continue 
to ar t iculate and c l a r i f y our 
experiences of these historical and 
cultural conditions in philosophical 
premises in the manner of dialogue 
and discussion.^' 

There are three aspects of philosophical 
task which are i m p l i c i t i n Masolo's 
comments and which are truly typical of 
proper philosophizing. These are the quest 
for genuine knowledge and the integration 
of African experiences into a unified and 
coherent view. African philosophy should 
be able to respond to the problems and 
human conditions in modern Afr ica . It 
should also critically examine and clarify 
the concepts, beliefs and values which we 
hold, use and live by, through sustained 
philosophical discussion and dialogue. 
Kahiga J. Kiruki hits the nail on the head 
when he shares C.B. Okolo's view on the 
sort of philosophy that would be most 
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appreciable to A f r i c a n s . K i r u k i upholds 

t h i s p o s i t i o n w h i l e c o m m e n t i n g o n 

ph i losophy as an instrument of act ion i n 

his book Insights Into African Philosophy, 
H e mainta ins that: 

The type of phi losophy i n tune wi th 

the present mood and l i f e si tuation of 

the A f r i c a n is the prac t ica l , concrete, 

problem solving type, not the abstract, 

dis interested one. The A f r i c a n does 

not see his many soc ia l and cu l tu ra l 

problems to be over i n the immediate 

future , so his interests for phi losophy 

w i l l r ema in concrete and p rac t i ca l . 

Ph i losophy is to be seen i n the l ight 

of ac t ion, or praxis as an instrument 

of ac t ion , for changing society and 

s o l v i n g p r o b l e m s of d a i l y l i f e , as 

power to be exercised on things. One 

can use phi losophy i n exp la in ing the 

reason why a par t icu lar p rob lem is 

persistent, po l i t i c a l or otherwise. 

Clear ly , these are what should be expected 
f r o m contemporary A f r i c a n phi losophers 
who are p h i l o s o p h i z i n g on the A f r i c a n 
cond i t ion now and i n future . We cannot 
d i s t a n c e ou r se lve s f r o m the p r a c t i c a l 
problems of l i f e f ac ing modern A f r i c a n s 
without betraying our task as professional 
A f r i c a n phi losophers . 

Concluding Remarks 

It w o u l d be relevant to insist that the goal 

of A f r i c a n phi losophers remain consistent 

w i t h the c l a s s i c a l v i e w of p h i l o s o p h y 

instead of ins t i tut ing a r ad ica l departure 

f r o m it . A s G a i l M . Presbey puts it , 

Soc ra t e s saw bo th u n d e r s t a n d i n g 

vir tue and l i v i n g a virtuous l i f e to be 

the goal of a philosopher. Stoic and 

E p i c u r e a n p h i l o s o p h e r s a l so h a d 

l i v i n g a good l i f e as the goal of their 

p h i l o s o p h i z i n g . H o w e v e r , m o d e r n 

p h i l o s o p h y d e p a r t e d f r o m tha t 

tradit ion, and now many philosophers 

produce works w h i c h have l i t t le or no 

bearing on p rac t i ca l life.*'^ 

Indeed without l i v i n g a vir tuous l i f e an 

A f r i c a n phi losopher wou ld not ref lect the 

s igni f icance of his or her profess ion i n its 

soc ia l m i l i e u . We cannot stamp out the 

soc ia l evi ls i n A f r i c a by ra i s ing slogans 

against anti-social activities overtly, but we 

c a n a f f e c t c h a n g e t h r o u g h d i l i g e n t 

d isseminat ion of our ph i l o soph ica l wor ld 

v i e w s a n d our p e r s o n a l e x a m p l e . A s 

Presbey rightly observes, there has been a 

serious departure f r o m the above goal i n 

contemporary philosophy. The path and the 

goal of genuine p h i l o s o p h i z i n g c a n be 

summed up wi th the c l a s s i ca l v iew uphe ld 

by O d e r a O r u k a a n d a host of others , 

A f r i c a n s and n o n - A f r i c a n s , that: 

It is important not only to love wisdom 

but also to possess and pract ice it . A 

p h i l o s o p h e r i s one w h o has 

in te l lec tual concern for w i sdom and 

w h o has t h i s c o n c e r n not j u s t 

occas ional ly but as an integral part of 

life.^o 

Oruka's ph i losoph ica l wri t ings he lped to 

i l l umina te for us the tangible nature of 

con t empora ry A f r i c a n p h i l o s o p h y . H e 

added a s ignif icant d imens ion to its nature 

by accen tua t ing sage p h i l o s o p h y . T h i s 

trend requires us to garner the res idua l 

A f r i c a n wisdom f r o m A f r i c a n ph i losoph ic 

sages i n order to sub jec t th is s tock of 

k n o w l e d g e to m o d e r n p h i l o s o p h i c a l 

appra i sa l or to u t i l i ze it as p h i l o s o p h i c 

wisdom capable of serving as prac t icable 

solutions to some of the soc ia l and mora l 

p r o b l e m s i n c o n t e m p o r a r y A f r i c a n 

condit ions. Thus there is an urgent need 

to magnify sage phi losophy methodology 

as a way of enr iching A f r i c a n phi losophica l 

ac t iv i ty . It is the task of con temporary 

A f r i c a n p h i l o s o p h e r s to ca r ry f o r w a r d 

Oruka ' s v i s i on of the i n c r e d i b l e role of 
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phi losophic sagacity to the development 
of A f r i c a n philosophy. 

There already is i n A f r i c a n phi losophy a 

great love for wi sdom and the virtuous l i f e . 

There is also a deep need for this love to 

be translated into a pract ical moral activity 

w h i c h c a n be observed throughout the 

works of Odera O r u k a , Masolo , Njoroge, 

K u c u r a d i , K i r o s , W i r e d u , O l a d i p o , 

N k r u m a h , Presbey, K i r u k i and others not 

mentioned i n this text. It is this tradit ion 

i n A f r i c a n p h i l o s o p h y that m u s t be 

recognized and emulated. 

It is apparent that the goal and func t ion of 

p h i l o s o p h e r s e v e r y w h e r e i s m u l t i 

d imens iona l . A f r i c a n phi losophers ought 

to humbly accept what is good and reject 

w h a t i s b a d i n A f r i c a n a n d i n b o t h 

European and A m e r i c a n cultures i n order 

to attain the A f r i c a n percept ion of a sound 

d e v e l o p m e n t . T h r o u g h r e g i o n a l a n d 

in ternat ional cooperat ion i n the f i e l d of 

phi losophy, we can learn a lot f rom each 

other, the s h a r i n g of e x p e r i e n c e s and 

taking what is good f rom other cul tures , 
w h i c h obviously is the paramount essence 
of such ph i losophica l interactions. 

Good education for a l l wou ld be a viable 

endeavor. It w i l l promote se l f - r e l i ance , 

creativity and above a l l the l ibera t ion of 

A f r i c a n w o m e n f r o m c e r t a i n obso le te 

domestic and cul tura l practices i n which 

t h e y ' v e b e e n t r a p p e d f o r too l o n g . 

P h i l o s o p h i c a l d i s c u s s i o n s on pover ty 

eradicat ion i n A f r i c a would be baseless i f 

the cond i t i on of women as the poorest 

among the poor is not addressed . The 

p r e v a i l i n g s i t u a t i o n t h r o u g h o u t the 

continent is that women have very l imi ted 

access to resources that can make them 

self-rel iant . In many nations this has been 

due to some c u l t u r a l res t ra in t s . T h u s 

A f r i c a n phi losophy needs to be invar iably 

t ied to the socio-economic and cu l tu ra l 

reali t ies i n contemporary A f r i c a . It is not 

unorthodox for it to evolve as the outcome 

of socia l dissat isfact ion and the need to 

a d d r e s s the s t r a i n e d c i r c u m s t a n c e s 

confront ing the A f r i c a n peoples. 
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