
quest for home through multiple forms o f  ins cr ipt i on i s  pursued 
by means of his rhetor ic of s e l f -correct i on, however, resulting 
in an insistent and, in Garber ' s  view, constructive indetermina
cy . 

Garber juxtaposes Thoreau ' s  ideal o f  being at home wherever 
one is with his recurring real i z ations that we are never entirely 
at h ome in this wor l d . In A Week Thoreau both ce l ebrat e s  the 
pur e l y  natural l i f e, dec l ar ing that " He r e  or nowhere is our 
heaven," and also imagines " another, purer realm" of which we can 
catch only glimpses from this wor ld . Bui lding thi s  own house at 
Walden was perhaps Thoreau ' s  most exp l icit man i f estation o f  his 
ques t  f or home, but Garber suggests that Thoreau was profoundly 
aware of the underlying irony that " Dwe l ling in the largest sense 
of being at home in the world cannot be ful ly compatible with the 
bui lding of a dwe l l i n g "  (149). The Canad i an woodchopper Al ek 
Therien is a " natura l " man who seems t a  be " at home in the 
wor ld, " but his very naturalnes s prevents him from be ing suf f i
ciently " alert" to his condit ion ( 176). The " single and central 
query that determined the thrust of [Thoreau's] life," as we l l  as 
" the bas ic question this study has asked from its own beg inning" 
is f ormu l at e d  by Garber this way: "ls i t  p o s s i b l e  e v e n  f o r  
someone with al l the alterness Thoreau requires ta make what for 
Thoreau would be a sufficient home in the world? " ( 176) . C lear
ly, the answer ta this h igh ly qua l i f ied question is  " no . " Not 
surpr is ing ly, Garber ' s med itatio n c o n clud e s  by c e l e br at ing 
Thoreau ' s--and his own--inability ta resolve this question or ta 
conclude the quest : " As for the present, our home making w i l l  be 
just a s  our l a nguage i s ,  i ncomp1e t e, imperfect, open- ended, 
unreso lved" ( 20 2 ). 

Garber ' s  reading of Thoreau is both i l luminating and provoc
ative . He is especi a l ly good at teas ing out the ambivalences and 
contr adictions in s pecif i c  pas s a g e s  f r om Thoreau, and he i s  
therefore convincing when he general i z e s  about Thoreau ' s  " rheto
ric of self-correction " as we l l . While the question of be ing " at 
home in the world" is  demonstrably a recurr ing theme in Thoreau, 
Garber s ometimes strains to bui ld th i s  into a coherent " f ab l e "  
that comprehends the range of issues h e  addresses in this study . 
This, however, daes not serious ly detract from the insightful and 
valuable contributions this book makes to Thoreau studies . 

steven Fink The Ohio state University 

RE1LECTIOHS OH "THE PPRIHCIPLES OF PSYCHOLOGY: WILLIAH JAHES 
� � CEHTURY, Edited by Hichael G. Johnson and Tracy B. Hen
lay, (Hillsdale, H.J.: Lawrence Erlbaum Associates, 1990). xvii 
plus 323 pp. $49.95. 

There is an historical appropriatenes s  to this book prepared 
and published in 1990 to celebrate the centenary of the printing 
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of William James' principles Qf Psycholoqy (1890). It also 
closely approximates the one hundred and fiftieth anniversary of 
James' birth (1842). The book serves as a timely incentive to 
inspire renewed interest in James's pivotal volumes, as well as 
to reawaken appreciation of their achievement. 

The book consists of thirteen essays by contributors who are 
primarily, thouqh not exclusively, associated with various Ameri
can Universities. These essays ranqe over a variety of topics 
from the situatinq of the Principles in their historical context, 
to relatinq them to other perspectives in philosophy and psychol
oqy, to assessinq their contemporary impact and siqnificance. 
They also explore a number of specific issues raised in the 
Principles such as theories of coqnition, perception, imaqina
tion, consciousness, the will, and the self. The thirteen chap
ters describe different philosophical, psycholoqical, medical and 
even theoloqical dimensions of James' thouqht, thouqh it would 
seem fair to say that the primary emphasis is on psycholoqy. 
Most of the contributors acknowledqe the tension that exists in 
James' effort and intent to explain the person in terms of psy
choloqy, conceived as it is in its late nineteenth century sense 
as a natural science, and his unavoidable yet excusable lapses 
into philosophy and metaphysics. Many of these contributors also 
lament the limited advance of scientific psycholoqy since the 
time of James' writinqs under its various quises of positivism 
and behaviorism. At the same time they applaud any number of his 
insiqhts and breakthrouqhs, even if these come imbued with cer
tain Jamesian characteristics we have come to expect, such as 
confusions, inconsistencies, and apparent contradictions, often 
better understood as paradaxes, or what Mary Henle of The New 
School of S o c i a l  Research ( "Wi l lia m James and Gestalt 
Psycholoqy ") mor e beniqnly refers to as the "productive contra
dictions " (p. 83) of this transitional figure reachinq across the 
nineteenth toward the twentieth century. 

Most also recognize that he was not as able to preserve 
psycholoqy from the íntrusion and even "contamination " of meta
physics as cleanly as he sometimes claimed was necessary. This 
thouqh is not necessarily ta be seen as a negative. In fact even 
James himself later recanted the adequacy and urqency of such an 
effort. In his first presidential address to the American Psy
choloqical Association in 1895 James publicly admitted that "no 
conventional restrictions can keep metaphysical and so-called 
epistemological inquiries out of the psycholoqy-books. " In fact 
he spent much of the last fifteen years of his life clarifyinq 
his own metaphysical view on the nature of ultimate reality, 
particularly throuqh his philosophy of radical empiricism. 

ultimately, what does emerqe from James' Principles is the 
conception of psycholoqy as a science of the whole person. It is 
a view that is predominantly person-centered. It takes coqni
zance of contemporary concerns in scientific psycholoqy and the 
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laboratory techniques developed in Eng land, France, and Germany . 
These James blends with his I:>wn unique ly American brand o f  func
tional psychology along with his pragmat ism and p luralism . This 
po i n t  is  made, f o r  e xamp l e, by Eug e n e  T ay l o r  of the Harvard 
Medical School .  He also insists that the Principles ought not to 
be read e ither in part or apart from other works as they o ften 
have been by " modern academic: psychologists " following only what 
has be en " appropr iate to the i r  paroch i al i nt e r e s t s . "  He de
scribes James in the followin.g manner : "A p ioneer in the unique
ly Ame r i can trad i t i o n  ef funct i onal i sm, he r ema i n s  eclect i c  
without succumbing to chaosj' pragmatic w ithout becoming merely 
ut i l itarian¡ and empir ical witheut losing a v i s ion of the who l e  
person. " ( " The Or igin of Jame s ' s  Exper imental Psychology, " p. 
58). James by h i s  own insi stence rej ected any p o s s i bility o f  a 
perfectly c l osed phi losophical system¡ for in any effort at an 
abso lute position, the j uices of metaphys ical assumptions leak in 
at every j oint . 

As in any book of this type there i s  a certain uneven quali 
ty . Some contr i but ions are better presented than others¡ s ome 
more appealing, others mor e revealing¡ some more ph i losophical in 
tone, others more p sychologi cal. Same, wh i le certai n ly well 
research, try to do too much i n  a relat i vely short space, and 
eventually t end to drown the r eader in a d e l ug e  of notes and 
text s . This is true, f or example of an otherw i s e  very helpful 
chapter, "William James on the Self and Personality . "  Pos it ive
ly, it is here recognized that the self is pr imar i ly a " center of 
know l edge and interest " but that it also exi sts i n  the margins 
beyond t he ord i nary f i e ld af c on s c iou s n e s s . Further, i t  is 
reali zed that th i s  s e l f  must l i ve the ' s tr enuou s "  life o f  the 
exper ienc ing, willing, choosi.ng, respon s ible person for whom the 
co n s truct i o n  o f  a worthwh ile l i fe i s  fou nd i n  the f o llow i ng 
bluepr int etched in the marg i n  of Jame s's copy o f  the Br i e fer 
Cour s e : "Sow an action, and yau reap a habit¡ s ow a habit and 
you reap character¡ sow a cha.racter and you reap a destiny . " In 
my ear th i s  resonates w ith the Ethics a f  Ar i stotle and the role 
of v irtue in human growth and f inality. 

Many other points could be ma de as we l l, such as the close 
connect ion between James' methodalogy and phenomen o l agy recog
nized by among others, Irvin Rock, Mary Henle, and Amedeo Giorgi¡ 
or the linkage o f  James with var i ous trad i t i on s  as acknowledged 
by Howard Pollio in " The Stream af Cansciousness Since Jame s . "  
But what perhaps des erves special notice i s  Jame s ' attempt to 
ha ve the s c ience of psychology use as its bas ic data human expe
rie n c e, wh i l e  trying to r emai n  c l ose ta the po int o f  v i ew o f  
natural s c i ence a s  it was envi saged by his cant emporar i e s . For 
him thi s  meant assuming certain data uncr it ically ( e . g .  thinking 
and f eeling exi st and are veh i cle s of knowledge), and claiming 
that psycho logy could go no f llrther as a natural science when she 
had ascertained the empirical correlation of the various sorts of 
thought or fee ling with definite canditia:ns of the brain, in his 
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case closely bound as it was to the physiology of the nineteenth 
century . But as has been noted, James was also ineluctably drawn 
beyond this standpoint. In his own introduction James writes: 
"Psychology, the science of finite individual minds, assumes as 
its data (1) thoughts and feelings, and (2) a physical world in 
time and space with which they coexist and which (3) they know. 
Of course these data themselves are discussable¡ but the discus
sion of them (as of other elements) is called metaphysics and 
falls outside the province of this book." (Principles 1: y). 
Fortunately for posterity James did not always follow his own 
intentions. Metaphysics and phenomenology did leak into the 
pages of the intended and supposed treatise on the science of 
psychology. And for this reason his work is richer and therefore 
mor e worthy of our retrieval than even he might have supposed or 
anticipated. 

It is fitting to conclude 1 thin, as Mary Henle does, with 
an excerpt from a review of the Principles by Leon Marillier in 
the Revue Philosophigue: "in spite of the objections which would 
necessarily be raised to the theories it contains, it is never
theless a glorious work." 

James F. Brown University of Washington, Tacoma 

JOBN DEWEY; RELIGIOUS FAITH AND DEMOCRATIC HUHANISM by steven C. 
Rockefeller. New York: Columbia university Presa, 1991. ziii + 
683. 50.00. 

In his moving conclusian ta � COMMON FAITH, Dewey maintains 
that it is aur res pansibility ta render "the h eritage af values 
we have received . . . mor e widely accessible and mare generausly 
shared than we have received it." Steven Rackefeller has mast 
impressively discharged that respans ibility as regards the values 
baund-up with the life and thaught af Dewey. The accessib ility 
af this wark ta a wide audience daes nat diminish its impartance 
far thase already familiar with the main contaurs af Dewey's life 
and wark. Their understanding af Dewey will be enhanced by new 
details and fresh insights. Thase less familiar with the extend
ed life and monumental wark of Dewey will be engagingly led inta 
the richness, complexity, subtl ety, and scape of his views, 
centering araund but in no way restricted ta those concerned with 
"religion." 

The purpase af this s tudy, the author tells us, "is to 
appraach Dewey 's life and thaught from the perspective of its 
religiaus meaning and value. " (5) However, since "the religious 
dimension af Dewey's thought cannat be understood apart from his 
philosophy as a whale, " (18) Rockefel l er will consider at some 
length Dewey's views relating ta metaphysics, ethics, epistemola
gy, science, education, and politics. Not only does Rockefeller 
avoid isolating Dewey's religious concerns from his philosophy as 
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