
REPORT ON THE CONFERENCE 
AND INTRODUCTION TO ARTICLES 

IN THIS VOLUME 

by Gail Presbey, University of Detroit Mercy 

Thi s intercontinental conference brought together over thirty presenters f rom East , West, 

and South A f r i c a , Europe , and the Un i t ed States. The conference was one i n a series of 

s ix conferences sponsored by the International Society of A f r i c a n Phi losophy and Studies 

( ISAPS) , an organization headed i n 2000 by its President , Prof. O l u f e m i Taiwo. then of 

L o y o l a Univers i ty , Chicago , and now at Seattle Univers i ty . (The current President is 

Prof. N k i r u Nzegwu of Binghamton Univers i ty) . I S A P S has had former conferences at 

Univers i ty of West Indies, Jamaica ; Univers i ty of the North , South A f r i c a : as w e l l as 

Townson State B i n g h a m t o n U n i v e r s i t y and L o y o l a U n i v e r s i t y i n U S A The 2 0 0 1 

conference was he ld at A d d i s A b a b a Universi ty , E th iop ia , and the 2002 conference 

p lans to be he ld at Col lege of Wooster, Oh io , U S A The Society has made an effort to 

ensure that its conference venues are geographically var ied enough to draw together a 

wide variety of scholars interested i n issues related to A f r i c a n philosophy. In fact. Prof. 

Taiwo expla ined that only by having a conference venue i n East A f r i c a would scholars 

f r o m other areas gain exposure to the vast array of insights and ideas presented by so 

many East A f r i c a n scholars. O f course, the sharing of ideas is mutual and in many 

direct ions. 

The conference was put together by a loca l team f rom Univers i ty of N a i r o b i , i n c l u d i n g 

Dr . F. O c h i e n g ' - O d h i a m b o , Or ia re Nyarwath , and G a i l Presbey (who was v i s i t i ng 

Univers i ty of Na i rob i for two years as a Fulbr ight Senior Scholar) . The local Nai rob i 

team chose "Thought and Pract ice i n A f r i c a n Ph i losophy" as the theme. Some may 

remember that the theme "Thought and P rac t i ce" used to be the title of a journa l 

pub l i shed by the Univers i ty of Na i rob i Department of Phi losophy. W h i l e the journa l 

unfortunately ceased publ ica t ion , the ph i losophica l ideas cont inued. Th i s conference 

gave a venue to the more recent p h i l o s o p h i c a l ponder ings of the Eas t A f r i c a n 

phi losophers . The title also reflected the convict ions of the organizing committee that 

phi losophy should be relevant to peoples l ives , and not merely abstract reflections 

unrelated to da i ly l i f e . Paper proposals f rom around the wor ld were scrut in ized, and 

the loca l logist ics were set up to everyone's satisfaction. A camaraderie developed 

du r ing the days of the conference , over paper sessions, teas, and evening meals , 

cu lmina t ing i n a night of danc ing at "Mothe r l and , " a loca l E th iop i an restaurant and 

open-air mus ic venue. The conference therefore had a healthy balance of serious 

scholarship and re laxing f u n , as new f r iendships and collaborations were forged. The 

success of the conference was due also i n large part to the support of Konrad Adenauer 

Foundat ion, who underwrote the cost of the Eastern A f r i c a n part icipants, enabl ing large 

numbers of them to be present (making up about ha l f of the total program). 
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I. INTRODUCTIONS 

T h e program began wi th a series of welcomes and speeches f r o m V i c e C h a n c e l l o r Prof . 

F ranc i s Gichaga , P r i n c i p a l of Ar t s and Sciences Prof. F . K i b e r a , I S A P S Pres ident Prof . 

O l u f e m i Taiwo, and M r . Ot ieno A l u o k a , the Programme O f f i c e r of K o n r a d A d e n a u e r 

Founda t ion , many of whom noted the importance of hosting such a conference, and the 

importance of the miss ion of a society such as I S A P S . Dr . Solomon Monyenye , current 

Depar tmenta l Chai r , and Professor J . Nyasani , both f rom the Ph i losophy Department at 

Un ive r s i t y of N a i r o b i , d iscussed the importance of teaching and s tudying of ph i losophy 

at A f r i c a n univers i t ies . The papers as presented i n this volume roughly approximate, 

but s l igh t ly deviate, f r o m their order of presentation at the conference. O f the 36 papers 

on the program, 2 5 were selected and have made it into this pub l i shed volume, so some 

presenters had to be consol idated and regrouped under new topics (that more c lose ly 

approximated their paper themes) i n this volume. 

II. AFRICAN PHILOSOPHY: APPROACH AND METHODOLOGY 

The first day's papers revolved around the topic of the importance of deve loping A f r i c a n 

ph i losophy as a d i s c ip l i ne , and its relat ionship to other areas of study. 

Prof. G . E . M . Ogutu of the Department of Rel ig ious Studies, Univers i ty of N a i r o b i , K e n y a , 

presented his paper, " A f r i c a n Renaissance: A T h i r d M i l l e n n i u m Challenge to the Thought 

and Prac t i ce of A f r i c a n Phi losophy." H e began by ref lect ing on the successes of the 

ear l ie r Eu ropean Renaissance , a time of great renewal and recovery. H e then asserted 

that A f r i c a needed a Renaissance, since it needs to create a self-image of accomplishment 

and w e l l be ing . To do this, A f r i c a must revisi t its accomplishments i n his toiy. W h i l e 

the Eu ropean renaissance cou ld rely upon scholars and books, A f r i c a must re ly on its 

o ra l t radi t ions, as w e l l as archaeologica l discover ies . Ogutu r eminded conference 

attendees that A f r i c a is the bi r thplace of humanity. A f r i c a was host to unpara l l e l ed 

h u m a n prosperi ty dur ing the Stone A g e . It was the place where use of f i r e , hunt ing , 

d iscovery of ed ib le frui ts and plants began. D u r i n g the Late Stone A g e and Bronze 

A g e , A f r i c a n s became concerned for the souls of animals they hunted, and then concerned 

for their own souls as w e l l , g iv ing rise to re l ig ion . Ogutu then spoke of the Iron A g e , and 

the phi losopher and sage. S i n A k u r u K u k u Lubanga , who l i v e d near L a k e Turkana i n 

p lace then c a l l e d D o g N a m , around 2 4 3 8 B C E . H e was so w e l l known for his w i sdom, 

that E m p e r o r U r n a m u of U r i n Mesopotamia sent emissaries to consult h i m on matters 

of E t h i c s , Metaphys ics , Astronomy, human origins, security, surv iva l and destiny. S u c h 

w a k e f u l , coherent, mental re f lec t ion was the basis for philosophy. Prof . Ogutu cer ta in ly 

impressed the audience wi th h is account of this early phi losopher . H e ended h is 

presentat ion wi th a c a l l for A f r i c a n universi t ies to adapt their subject matter to their 

un ique s i tuat ion on the A f r i c a n continent. 

Prof . Je f f rey Crawford , phi losophy professor and Dean at Cent ra l State Univers i ty , O h i o 

U S A , de l ive red a paper enti t led " A f r i c a n a Phi losophy, C i v i l i z a t i o n of the U n i v e r s a l , 

and the G i v i n g of G i f t s , " explor ing the ideas of W . E . B . D u B o i s and L . Senghor, as w e l l 

as the contemporary reflect ions of L u c i u s Outlaw. Out law suggested that " A f r i c a n a 

P h i l o s o p h y " serve as a gathering term to unite together the works of A f r i c a n s , A f r i c a n -

A m e r i c a n s , and non -Af r i cans interested i n A f r i c a n ideas ( "Afr ican is t s" ) . Crawford sees 
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it as part of a concern for "cont r ibu t ionism," w h i c h tries to d i scern who should get 

credit for what. Th i s contributionist movement argues that general human progress takes 

p lace through cu l tu ra l exchanges, and that our wor ld cou ld overcome its ideo log ica l 

r ac i sm by recogniz ing the extent and importance of these exchanges. It was D u B o i s who 

had ins is ted that each wor ld culture had a dis t inct ive gift to give humanity; therefore 

each race should give its own contr ibution to the general cause. Senghor pointed ahead 

to the synthesis of A f r i c a n and European ideas to create a universal ism. The "Civ i l i za t ion 

of the U n i v e r s a l , " as Senghor ca l l ed it, had as its goal " t i l t ing the long arc of the world 

toward jus t i ce . " Crawford found the ideas of a l l three thinkers related and mutual ly 

h e l p f u l . But , he does caut ion that the problems of the "color l i n e " continue despite 

c o n t r i b u t i o n i s m ' s succes se s because of e n t r e n c h e d s e l f - i n t e r e s t a m o n g wh i t e 

internat ional capi tal is ts , who indulge i n self-serving denia l . 

M r . K a i Kresse, teaching and pursuing his P h . D . at the School of Or ien ta l and A f r i c a n 

Studies ( S O A S ) , Univers i ty of London , U . K . , presented "Towards an anthropology of 

phi losophy: Four Turns, wi th reference to the A f r i c a n context. ' ' H e expla ined that 

anthropology and phi losophy could now be seen as partners i n researches into A f r i c a n 

philosophy, having overcome some of the earlier inaccurate, insensitive and paternalistic 

anthropological reporting. H e cites Hountondj i ' s f o m a r d to his famous book s second 

edi t ion as evidence that anthropology is changing. H e notes that the heated debate 

between ethnophilosophy and its cr i t ics has sobered down. No longer is there an "'either-

or": more authors, l i k e Odera O r u k a , are posi t ing a third alternative that avoids the 

p i t fa l l s of both extreme posit ions. Kresse argues that phi losophy can be found i n any 

cul ture . Here , he refers to two different aspects of philosophy. One is the innovative 

and ref lexive th ink ing , wisdom of interest to everyone. The second is inst i tut ional , 

conservative, scholarly, h i s tor ica l , and doctr inal , done by the trained thinker. However, 

these two levels are often i n interaction. W h e n a phi losopher is doing f i e l d work, or 

when an anthropologist is paying attention to the development of ph i losoph ica l ideas, 

he or she w i l l have to ask whether what they are l i s tening to is h is tor ica l knowledge or 

genuinely innovative? Is it c r i t i ca l or doctrinal? Kresse also admires anthropologists 

who have become sensitive to the possible errors they might make, such as mis-stated, 

unde r s t a t ed or uns ta tab le k n o w l e d g e ; m i s u n d e r s t a n d i n g s , s i m p l i f i c a t i o n s , and 

distortions. Kresse points to Cassirer 's idea of phi losophy as the cr i t ique and fu l f i l lmen t 

of the symbol ic forms (myth, re l ig ion, science, and art). Ph i^ i sophv is not a ^̂ ê[>a}ate 

fo rm of knowledge. It also means that there does not have to be one universal philoso{)hv 

for a l l persons and cultures. Phi losophies w i l l be different f rom each other since they 

have starting points wi th different symbols. W h i l e traditions are dis t inct , they are s t i l l 

comparable . Kresse argues that rel igious thinkers and experts are a good souice for 

d i scover ing philosophy. By studying such persons, and creating texts of indigenous 

ph i lo soph ica l discourse w h i c h can then be further interpreted and d iscussed, insight as 

to how ind iv idua l s shape culture and society, and a clearer idea of any society's internal 

in te l lec tua l dynamics , can be better understood. 

M r . Work ineh Kelbessa of the Philosophy Department, A d d i s A b a b a University, E th iopia , 

is cun^ently pursu ing his P h . D . i n Phi losophy at Univers i ty of C a r d i f f i n Wales , U . K . In 

his paper "Indigenous and M o d e r n Envi ronmenta l E th ic s : Toward Par tnership ." he 

addressed the need for A f r i c a n phi losophy to be concerned with issues of environmental 

ethics. H e also noted that contemporary Western environmental ethicists seemed to 

XI11 
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know l i t t le about A f r i c a n indigenous or t radit ional ideas regarding the environment , 

and he thought the two groups cou ld benefi t f rom mutual exchange of ideas. Recent 

environmental is ts have turned to Eastern rel igions as w e l l as native A m e r i c a n and 

A u s t r a l i a n a b o r i g i n a l soc ie t ies i n search of commun i t i e s w h i c h have a pos i t i ve 

envi ronmenta l ethic. Other commentators have stressed, however, that there is usua l ly 

l i t t le relat ion between environmentally-sensitive beliefs and environmentally destructive 

pract ice . Most ignore A f r i c a , or i n the case of B a i r d Cal l ico t t , cons ider A f r i c a n s as 

humanis ts without m u c h sensi t ivi ty to non-human nature. Work ineh then presents the 

case of the Oromo ethnic group i n E t h i o p i a as an A f r i c a n t radi t ional communi ty that 

has always respected non-human nature. The Oromo have always preserved cer ta in 

k inds of trees, animals and water sources for rel igious reasons. They consider Waaqa 
(God) the guardian of a l l things, so no one is free to destroy natural things. The t radi t ion 

emphas ized ''Saffuu" w h i c h is an attitude of distance and respect between a l l things, 

suggesting that i n the socia l order, each thing should keep its p lace , and respect both 

rights and duties. Work ineh however realizes that not a l l pract ices of peasants are 

environmental ly fr iendly. Peasants should be encouraged to implement serious changes 

to he lp the environment. H e states that i n many developing countries, the p rob lem is 

not l a ck of environmental consciousness. Rather, people are not i n a pos i t ion to protect 

the environment due to surv iva l issues. The solut ion is a re-emphasis of the mutua l 

re inforcement of indigenous and contemporary environmental ethics approaches. 

Emer i tu s Professor H e i n r i c h B e c k of the Ph i losophy Department at Otto F r i e d r i c h 

Un ive r s i t y , B a m b e r g , Germany, came accompan ied by the V i c e C h a n c e l l o r of h is 

Univers i ty , Prof. H i e r o l d . Prof. B e c k gave the Keynote address, compar ing European , 

A s i a n , and A f r i c a n ph i losoph ica l traditions. B e c k insis ted that the wor ld needs peace, 

but that peace can't be based on in te l lec tual and ideologica l monism. Nei ther can it be 

based on a p lu r a l i sm of unrelated in te l lectual attitudes and ideas. Rather, l i k e a melody, 

it has to weave together different ph i losoph ica l traditions to create a wholeness of a 

soc ia l organism. The s imilar i t ies and differences of world cultures offer the poss ib i l i t i es 

of mutua l s t imulat ion and complet ion. H e proceeded to compare the ideas of the three 

continents regarding their ideas of knowledge, medic ine , nature and spir i tual i ty . W h i l e 

pa in t ing the ideas of these three cultures wi th a broad brush, he acknowledged that 

many current p h i l o s o p h i c a l movements such as pos tmodernism w o u l d accentuate 

differences and emphasize the part icular ism and radical contextualism of ideas, therefore 

c r i t i c i z i n g his own attempts to generalize i n descr ib ing " A s i a n ph i losophy" for example. 

H i s response to such c i i t i c i sms is to reassert the need to find the s imilar i t ies , the common 

themes that un i fy the thought of Europe , A f r i c a and A s i a respectively, whi le not deny ing 

the par t icu lar disagreements. The solut ion w i l l then be a mul t i -uni ty i n creative tension 

wi th its various internal cr i t ics . 

Professor Jay van Hook of the Phi losophy Department Univers i ty of Cen t ra l F l o r i d a , 

U S A , as w e l l as Emer i tus professor at Northwestern Col lege , Iowa, U S A , presented his 

paper, "The Universa l i s t Thesis Rev i s i t ed : What Di rec t ion for A f r i c a n Ph i losophy i n 

the N e w M i l l e n n i u m ? " H e argues that the debate between universal ism and par t icular ism 

i n A f r i c a n phi losophy has out l ived its usefulness . But before the debate goes, van H o o k 

wants to point out some lessons to be learned. Par t icular is ts ho ld the pos i t ion that 

ph i l o soph ica l ideas, content, method, or activi ty are h is tor ica l ly and cu l tu ra l ly s p e c i f i c , 

and should not be appl ied universally. In contrast, universa l ism argues that philosophy's 
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meaning should be the same i n a l l cultures. Van Hook looks at Gyekye s recent book. 

Tradition and Modernity, where Gyekye tries to f i n d a midd le ground between the two 

extremes. H e later looks at Wiredu 's book, Cultural Universals and Particulars: An 
African Perspective, where he contends that W i r e d u argues for a moderate c u h u r a l 

un ive r sa l i sm . Bo th G y e k y e and W i r e d u want to ensure the poss ib i l i ty of cu l tu ra l 

borrowing, w h i c h van H o o k sees as valuable. But he thinks W i r e d u goes too far when 

he wants to ground the poss ib i l i ty of cul tura l borrowing on philosophy's attainment of 

" t ruth," an aspirat ion van Hook sees as impossible and dangerous. Rather, van Hook 

proposes a Wit tgenste inian argument that phi losophies are expressions of par t icular 

cultures but have enough fami ly resemblances between them to permit cultural borrowing 

and cross-cultural comparison. W h i l e par t icular ism served an important purpose earlier 

i n the history of A f r i c a n philosophy, now both universa l i sm and par t icu lar i sm should 

be jett isoned i n favor of a healthy p lu ra l i sm focused on the existential situations in 

w h i c h A f r i c a n s f i n d themselves. 

Par t ic ipants addressing the topics above showed a common concern for br inging topics 

i n A f r i c a n phi losophy f rom the margins of academic philosophy's consciousness to its 

center. Af r i ca ' s contributions to philosophy, history, and environment were highl ighted, 

whi le the questions of methodology (how to go about doing A f r i c a n philosophy) and the 

goal of A f r i c a n ph i losophy were presented f rom a variety of points of view. Some 

emphasized f i e l d work (Kelbessa , Kresse); some dealt i n broad generalizations (Beck) : 

some brought i n the importance of history (Ogutu); some emphasized the need for cultural 

borrowing (Crawford, B e c k , van Hook) . 

III. AFRICAN PHILOSOPHY AND THE PROBLEM OF MISSIONARIES AND COLONIAL 
CONSCIOUSNESS 

Several presenters emphasized the harm that foreign missionaries and colonial is ts held 
done to A f r i c a n self-understanding and values. Some expressed concern that foreignei s 
(espec ia l ly white Europeans and Amer icans ) wou ld always misunders tand A f r i c a 
(Owakah, Hecht) ; others seemed more hopefu l that they could learn f rom mistakes and 
correct the tendency to think i n (neo-) co lonia l fashion (Shea. Duvenage). Some saw 
Euro -Amer i can contributions to A f r i c a n philosophy and polit ics as almost wholly negative 
(Owakah , Shea); others saw it as a mix of benefits and curse (Du.venai>;^^. Hecht ) 

M r . Joseph Si tuma of the Phi losophy Department, Univers i ty of N a i r o b i . K e n y a , wrote 

about B a k h t i n and Mudimbe ' s contr ibut ion to the topic of A f r i c a n self-identity. Drawing 

upon Kuhn ' s idea of a paradigm shift , he notes that there is a relat ionship between a 

paradigm and the exis t ing socio-cul tural si tuation. A preva i l ing paradigm w i l l st ifle 

ideas that are i n contrast to its own discourse. Si tuma scrutinizes the former co lon ia l 

("Occidental") paradigm and asks that it now be replaced with a paradigm where Af r i cans 

can explore their self- ident i ty without be ing forced to fit a mold made by Europeans. 

The paper explores the re la t ionship between self and other between A f r i c a n s and 

Europeans . In co lon ia l t imes, the self-other relat ionship seemed to be motivated by 

love but was actual ly f i l l e d wi th treachery. E x p l o r i n g B a k h t i n s metaphor of the self-

other re lat ionship based on the hero-author relat ionship, he explores the idea of the 

"authoring Other." The Occ iden ta l paradigm helped Europeans conquer A f r i c a and 

gave them the courage to impose their values. But this subjugat ion is now being 

xr 
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cha l lenged by A f r i c a n authors, who want to chal lenge the O c c i d e n t a l pa rad igm and 

regain author ia l power for themselves. The European reaction has accused A f r i c a n 

authors of put t ing up wal ls and re ject ing the "ben ign" un iversa l i sm they have brought. 

S i tuma concludes by ha i l ing the important work that A f r i c a n authors are doing i n act ively 

sh i f t ing the center away f rom a sp i r i tua l ly bankrupt Occ iden ta l paradigm. 

Prof . Pie ter Duvenage of R a n d A f r i k a a n s Univers i ty , South A f r i c a , presented a paper, 

"Is there a South A f r i c a n Ph i lo soph ica l Trad i t ion?" The paper surveyed the h is to iy of 

ph i losophy i n South A f r i c a , f rom the beginning of co lon ia l t imes to the present. H e 

suggests that phi losophy i n South A f r i c a is due i n a large part to its connect ion to the 

F i r s t W o r l d as a postcolonial periphery. L o c a l indigenous cultures were uprooted and 

d i sp l aced . Tertiary educat ion was started by the Br i t i sh i n the 19th centu iy ; ph i losophy 

then found its power base i n the universi t ies . A t the t ime, B r i t i s h ph i losophy was 

i n f l u e n c e d by Hege l i an idea l i sm, w h i c h interpreted i n a cer tain way, ended up as a 

leg i t imat ion for co lon ia l i sm, wi th its idea of history as a bloody nana t ive of progress 

l e ad ing up to the "highest good." However back i n B r i t a i n , B r i t i s h Idea l i sm was 

cha l l enged and replaced by analyt ic phi losophy, so the same began to happen i n South 

A f r i c a . Other reactions against B r i t i s h Idea l i sm came f r o m A f r i k a n e r s , due to the 

cont inenta l phi losophy in f luence on the theology of the Du tch R e f o r m e d C h u r c h . They 

emphasized religious experience i n contrast to an overly scientist ic wor ld view. Through 

this t ime there were very few B l a c k South A f r i c a n s i n academic phi losophy. There was 

the B l a c k Consciousness movement, but it had remained outside of the academy. Due 

to this s i tuat ion, Duvenage argues that: 1) there's a need to do a genealogy of South 

A f r i c a n ph i losophy , exp lo r ing its role of be ing on the pos t - co lon ia l pe r iphery ; 2) 

ph i losophy needs to gain its relevance to South A f r i c a n condit ions and loca l i ty ; and 3) 

he urges caut ion regarding func t iona l i sm, w h i c h he sees as due to the pressure of 

technology. Instead, phi losophers must be concerned about cul ture . 

M r . F ranc i s Owakah of the Phi losophy Department, Univers i ty of N a i r o b i , K e n y a , began 

his paper by proposing to address three key problems i n A f r i c a n philosophy: imper ia l i sm s 

legacy i n the study of A f r i c a n phi losophy, the quest ion of the audience of A f r i c a n 

phi losophy, and the debate over A f r i c a n cul ture. H e began wi th a de f in i t i on , desc r ib ing 

A f r i c a n Ph i losophy as "second order discourse that c r i t i ca l ly analyses the elements of 

A f r i c a n cul ture w i t h i n the f ramework of the method, style and language general ly 

accepted as ph i losoph ica l . " The def in i t ion emphasizes a universal method of phi losophy 

appl ied to a specif ic topic, A f r i c a n culture. Owakah revisited Tempels and made allusions 

to other miss ionar ies , suggesting that they were paradigmatic of what happens when 

foreigners try to do A f r i c a n philosophy. The missionary in f luence on the f i e l d of A f r i c a n 

ph i losophy was later replaced by anthropology. H e is ambivalent as to whether this 

deve lopmen t is an improvement or not. H e holds onto O d e r a Oruka ' s phrase of 

"anthropologica l fogs" to describe anyone who wants to use anthropological data or 

approach, suggesting that they had therefore lost their way. W h i l e anthropology restricts 

i t se l f to the unchanging aspects of a cul ture, phi losophy studies the dynamic aspects. 

H e also argues that philosophers must " t ranscend" the "raw data" of anthropology. H e 

praises his colleague F. Ochieng ' -Odhiambo, who i n further research into sage philosophy, 

has c a l l e d his own method "ph i losophic sagacity," suggesting that the ear l ier emphasis 

i n sage phi losophy was too anthropological , and his own method emphasizes "d idac t i c 

t h i n k i n g " more purely ph i losoph ica l and fur ther removed f r o m anthropology. O w a k a h 
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also agreed wi th Ochieng ' -Odhiambo that A f r i c a n s should be cautious about Westerners 

engaging i n ph i losophic sagacity, due to their propensity to misunderstand A f r i c a n 

cu l tu re . "Perhaps such researchers should spec ia l i ze i n anthropology of A f r i c a n 

phi losophy, but not c l a i m to be doing A f r i c a n phi losophy per se." W h i l e relegating 

them to anthropology, Owakah also cast doubt on their usefulness even there. Owakah 

is also concerned that some famous A f r i c a n philosophers such as K w a s i W i r e d u have 

denigrated A f r i c a n cultures by suggesting they have l i t t le to offer modern l i f e . H e 

concludes by encouraging A f r i c a n philosophy to break out of a "c losed system" structure, 

abandon c la ims to absolute truth, and engage i n the open-ended exercise of ask ing 

questions. 

Dr . El i sabeth-Dorothea Hecht , is or iginal ly f rom Germany, but has l i v e d i n K e n y a many 

years and works for D A A D (the German A c a d e m i c Exchange Service) i n N a i r o b i . K e n y a . 

H e r paper combines her academic interests wi th her dai ly observations of l i v i n g i n 

K e n y a . H e r paper, "The Impact of N o n - A f r i c a n Re l ig ions . Phi losophies , and Systems 

of Thought on A f r i c a n L i f e , and on the Interpretations of A f r i c a n Ph i losoph ies , " is 

concerned about the impact that the religions of Chris t iani ty, H i n d u i s m , and Is lam 

have on A f r i c a n re l ig ion , philosophy, and moral values. Hech t is concerned that the 

deep and h e l p f u l insights of these foreign rel igions do not take root. Instead, the worst 

aspects of mater ia l i sm and egoism spread. Hypoc r i sy reigns, as pol i t ic ians gain praise 

for their large donations dur ing chu rch services, without exposing the corrupt dealings 

that amassed the fortune i n the first place. Hecht notes that many Kenyans are trained 

i n Western phi losophy, w h i c h i n i tself is a good thing, because it emphasizes c r i t i ca l 

r e f l e c t i o n i n sea rch of the t ruth . However , these same Wes te rn - t ra ined A f r i c a n 

phi losophers have been analyzing A f r i c a n rel igions, and when they do so. they distort it 

because of their western t ra ining. W h i l e she appreciates the research of E n o Beuchel t 

i n the f i e l d of A f r i c a n psychology, she is concerned about its accuracy, because 

Westerners have their own subjective values. Hech t is concerned that many A f r i c a n s 

l i ve by a value w h i c h insists that "we must he lp our family , those close to us ," but is 

heartened to f i n d recent K e n y a n novelists who portray characters who go beyond narrow 

concerns to embrace the humanity of the poorest of the poor. 

Shannon Shea, teaching and pursuing her P h . D . i n phi losophy at L o y o l a Unive i s i ty , 

Chicago, U S A , i n her paper, "The Role of Imperial ism i n Rwanda: Is Co lon ia l i sm Dead?.'* 

answers the question i n the negative. W h i l e the Rwandan genocide of 1994 is usual ly 

cons idered the result of "ages-old t r ibal warfare," Shea f inds out that it was co lonia l 

powers who re i f i ed and re inforced ethnic tensions between the Hutus and Tutsis . W h i l e 

Hutus and Tutsis have been f ight ing for decades, the causes of the tensions have changed, 

and need his tor ica l analysis . She explains that it is the love of h ierarchal categorization 

w h i c h undergirded European racist ideologies w h i c h were then used to set H u t u and 

Tutsi against each other and below whites. For example. John H a n n i n g Speke of England 

argued a hundred years ago that the Tutsi were rac ia l ly superior to the H u t u , and these 

bel iefs were in ternal ized by Tutsis even to this day. The ideas of race, cul ture , and 

history were melded , encouraging both parties of the conf l ic t to see their disagreements 

as imposs ib l e to overcome. Co lon ia l i s t ideology presumes that values of A f r i c a n 

communi t ies , whether soc ia l , economic, legal or cu l tura l , are infer ior and should be 

rep laced or ignored. Deva lu ing of A f r i c a n culture and A f r i c a n s themselves led to 

reluctance to intervene to stop the genocide. Th i s (racist) attitude of apathy continues 

XVll 



Introductions 

to this day, as Shea notes that both Gore and B u s h i n the recent U . S . e lec t ion campaign 

agreed that the U . S . made the right dec i s ion by not intervening to stop the R w a n d a n 

genocide, wh i l e they defend interventions i n parts of the wor ld other than A f r i c a . 

T h e topics of these papers were quite interesting to the conference audience. E s p e c i a l l y 

M r . Owakah 's paper, coming at the end of the f i rs t day of the conference, a day that was 

f i l l e d w i th so many papers presented by Westerners invo lved i n A f r i c a n Ph i losophy , 

prec ip i ta ted a storm of debate. The first f r o m the audience to comment was I S A P S 

Pres ident F e m i Taiwo, who saw such restrictions on the membership of phi losophers 

do ing A f r i c a n phi losophy to be counter-productive. A f t e r a l l , Taiwo stated, w h e n he 

writes a paper on Kan t , he does not want people d i smiss ing h i m because he is not 

G e r m a n . People should be judged by the merits of their works , and not pre- judged 

because of their race or ethnicity. Kresse also pointed out that Owakah s views were 

based on outdated notions of anthropology, and that even Houn tond j i has admit ted i n 

the second edi t ion of his famous book that anthropology had been t ry ing its best to 

reject its o ld static approach to study cultures i n transit ion. P a m e l a A b u y a argued that 

ph i losophy must be seen i n objective terms as a universa l human enterprise, rather 

than narrowing it down to A f r i c a n and Western. Research , she argued, is not a conf ine 

of any par t icular continent. 

W h i l e F. Och ieng ' -Odh iambo spoke f rom the audience defending his new, spec i f i c 

approach to "ph i losophic sagacity," others such as Chaungo Barasa pra ised those who 

were t ak ing sage phi losophy into new in te rd isc ip l inary areas it had not ventured before, 

such as conf l i c t resolution. It can also be questioned as to whether Owakah's charges 

against Oruka 's " f l a w e d " sage phi losophy method accurately portray the project . F r o m 

the beginning, O r u k a h imse l f spoke of phi losophic sagacity, and emphasized the didact ic 

and i n d i v i d u a l i z e d thoughts of phi losophic sages interviewed. Mr . O w a k a h , however, 

bravely he ld his ground, and compla ined about the extent to w h i c h the audience was 

disagreeing wi th his views. H o p e f u l l y M r . Owakah w i l l f ee l heartened by the fact that 

other white academics were owning up to the shortcomings of the co lon ia l legacy and 

Western in f luence , and look ing for a way to proceed without repeating past mistakes. 

lY. GENDER AND CULTURE IN AFRICA 

Two of our presenters di rect ly addressed the issue of women's role i n A f r i c a n societies 

as w e l l as i n the f i e l d of feminis t and/or womanist philosophy. A th i rd looked at rites of 

i n i t i a t i o n fo r boys and g i r l s of the A b a g u u s i communi ty , d e l v i n g into its deeper 

s ign i f i cance , and asking about its cont inued relevance i n a changing society. 

M s . H e l e n O d u k of the Phi losophy Department, Kenyat ta Univers i ty , K e n y a , gave a 

paper on "Femin i s t Phi losophy: an A f r i c a n perspect ive." She charges Western Femin i s t 

Ph i losophy wi th be ing ignorant and negligent of A f r i c a n women's experiences. She 

draws on the work of M i r z a who discusses B l a c k Br i t i sh F e m i n i s m , cons ider ing it a 

mode l for her own project i n A f r i c a n f emin i sm. Cataloguing the posi t ion and experience 

of "most" A f r i c a n women, she mentions co l lec t ing f i rewood and water, ca r ing for young 

c h i l d r e n , men , the s i ck and elderly, and fa rming us ing mostly manua l labor. She notes 

that women heading households tend to feed and educate their sons f irst and daughters 

second, starting a v ic ious c i rc le where girls start out disadvantaged and repeat the 
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cyc le when they become mothers. Once c i r cumcised and marr ied they rarely return to 

school , l eav ing httle opportunity for self-ref lect ion and generation of knowledge. She 

cons idered , however, that femin is t consciousness cou ld develop, starting f r o m the 

awareness of a wrong, and going on to the development of a sense of sisterhood. T h i s 

personal awareness cou ld become po l i t i ca l when women realize that they suffer, and 

therefore must look for solutions, together. She concludes suggesting that Westein 

p h i l o s o p h y s h o u l d open up to A f r i c a n f emin i s t approaches; and she ins is ts that 

government(s) and N G O s should implement programs that w i l l take the issues beyond 

academia to affect soc ia l consciousness. 

Professor C laude Sumner of the Phi losophy Department at A d d i s A b a b a Univers i ty , 

E th iop ia , gave a paper, "The Status of Woman i n E th iop ian Sapient ia l and Ph i losoph ica l 

Literature: the 'phenomenon' and its Cr i t i que , " w h i c h responded to an earl ier art icle by 

G a i l Presbey, c r i t iqu ing his work on E th iop ian phi losophy f rom a feminis t perspective. 

W h i l e agreeing wi th the cr i t ic that an early ph i losophica l work. The Life and Maxims of 
Skendes was misogynist , he argued that by looking at the f u l l spectrum of E th iop ian 

philosophy, one cou ld see h igh points and low points i n estimations of women's worth 

and character wi th in E th iop ian texts. The good news was that not a l l of E th iop ian writings 

were as negative towards women as the one focused on in Presbey's paper. H e distr ibuted 

a chart on w h i c h he had the various works i n his series of E th iop ian Phi losophy rated 

for their f r iendl iness towards women's issues. L o o k i n g first at the oral t radit ion, whi le 

proverbs and folk-tales had negative treatment of women, songs (particularly love songs) 

praised women. In written texts, the work of Zera Yacob championed the worth of women. 

Sumner argues that there is something i n the character of oral literature that emphasizes 

t radi t ion. One cannot just assert, as some of his energetic students do, that they w i l l 

compose better proverbs about women, since a proverb depends upon its be ing repeated 

throughout t ime. In contrast, writ ten texts are a place where one lone voice, such as 

Z e r a Yacob's treatise, can make their point and endure through time to challenge the 

views of others. Sumner concludes by arguing that those who are interested i n chal lenging 

the p reva i l ing negative views and practices regarding women should not overlook the 

resources that can be found i n part of the E th iop ian tradit ion - especia l ly the written 

works of Zera Yacob — i n order to challenge the prevai l ing m i l i e u . 

D r . Solomon Monyenye , C h a i r of the Department of Phi losophy, Univers i ty of N a i r o b i . 

K e n y a , descr ibed the rites of passage f rom chi ldhood to adulthood for members of the 

A b a g u s i i community. H e notes that such ri tuals , invo lv ing the pa in of c i r cumc i s ion and 

the drawing of b lood, are now quite controversial , and many ca l l for their end. Rut 

a b a n d o n i n g i n i t i a t i o n ri tes has l e d to widespread soc i a l ma la i se , as the current 

educat ional insti tutions cannot currently provide the benefits of the former practices. 

Monyenye therefore delves into the deeper meanings of the r i tual . The r i tual emphasizes 

the break between the former l i f e of ch i ldhood and the upcoming l i f e of the adult . The 

pa in is concentrated i n genitals because they are the site of the g iv ing of l i f e , and so 

they must die to be reborn i n adult fashion. He notes the contrast between the status of 

young men and women after their c i r cumc i s ion . W h i l e young men are awarded new 

prestige and considered to be responsible, young women are s t i l l sheltered and relegated 

to minor duties. Monyenye argues that the best aspects of the r i tual should be transformed 

and appl ied to formal educat ion, w h i c h can then init iate young men and women into the 

contemporary wor ld , g iv ing them both the confidence that comes f rom knowledge. 
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The topics generated a lot of audience par t ic ipat ion. M u c h debate surrounded H e l e n 

O d u k s c l a im , dur ing the question and answer session, that only women could be feminists 

because only they cou ld understand women f rom f i rs t -hand experience. Th i s fms t ra ted 

a group of progressive K e n y a n male students i n attendance who also wanted to be 

femin is t s . They drew paral le ls to the preceding day's debate about whites ' ab i l i ty to do 

A f r i c a n phi losophy, ins is t ing that a man sensitive to feminis t issues c o u l d pract ice 

f e m i n i s m . Quest ions directed at Prof. Sumner focused on the extreme ups and downs of 

h is chart t rac ing f e m i n i s m i n the works of E th iop i an philosophy. W h y , some wondered , 

c o u l d there be such extreme variations i n the extent of feminis t consciousness over 

t ime? Sumner's only response was that his chart was based on exist ing written documents. 

Pame la A b u y a had a number of questions on H e l e n Oduk's paper. H e r concerns revolved 

around the dis t inct ions made between A f r i c a n and Western f emin i sms , and whether 

these dis t inct ions are harmonious or can be harmonized, and f ina l ly , whether these 

d i f ferences are s ignif icant . The presenter responded broadly by exp la in ing that indeed 

there are s igni f icant under ly ing differences between A f r i c a n and Western f emin i sms , 

and that these should be acknowledged and appreciated. A b u y a suggested that perhaps 

the differences subsist largely because of different environmental , geographical , cu l tura l , 

soc i a l , p o l i t i c a l , and economic contexts. 

Y. SAGE PHILOSOPHY 

Conference part icipants , and espec ia l ly the hosts at Univers i ty of N a i r o b i , were happy 

to see that their dear departed colleague and Professor, H . Odera O r u k a , cont inued to 

i n f luence younger A f r i c a n phi losophers to fo l low i n his footsteps by fur ther deve lop ing 

his project of sage philosophy. Those addressing the topic come f r o m K e n y a , other 

parts of A f r i c a (Ethiopia) and the diaspora (Ca l i fo rn ia , U S A ) . 

D r . B e k e l e Gutema of the Ph i losophy Department A d d i s A b a b a Univers i ty , E t h i o p i a , 
wrote a paper on "The R o l e of Sagacity i n R e s o l v i n g C o n f l i c t s P e a c e f u l l y " w h i c h 
emphasizes the cont inuing importance of Odera Oruka's sage ph i losophy project . Sage 
ph i losophy appreciates the indigenous knowledge of A f r i c a n th inkers , but emphasizes 
that t radi t ional ideas should be subject to scrut iny to d iscern their su i tabi l i ty for today's 
problems. W i t h A f r i c a f i l l e d wi th conf l ic t s , rather than look to sometimes inappropriate 
solutions f rom Western models , we would do w e l l to look to sages for remedies . 

M r . Chaungo , Barasa , present ly head of the Water and E n v i r o n m e n t a l San i t a t ion 

department of C A R E International of K e n y a i n Dadaab refugee camp, had worked closely 

wi th Odera O r u k a on the sage phi losophy project dur ing his student days and after. In 

his paper, Barasa first notes that "Thought and Prac t i ce , " the theme of the conference, 

is also the title of a phi losophy journa l that was pub l i shed by the Un ive r s i ty of N a i r o b i 

i n the 70s and 80s, under the edi torship of Odera Oruka . A n d it was O r u k a who had 

stated that A f r i c a needed a cu l tu ra l cure to its problems. Barasa agrees, stating that 

K e n y a n f a m i l i e s need c u l t u r a l sanity and e q u i l i b r i u m to ensure C u l t u r a l F a m i l y 

L i v e l i h o o d Security. H e gets the idea f rom the N G O community where he works , however 

i n that context surv iva l issues l i k e food security take center stage. B y emphas iz ing 

cul ture , he shows that cu l tu ra l pract ices need to be connected to consistent thoughts 
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and be l i e f systems. H e suggests Kenyans must re-examine their l ives and cultures i n 

f ive areas: the intersect ion/ harmonizat ion of tradit ion and modernity; death and bur ia l 

ceremonies; marriage and inheri tance; inter-family and c lan relations, and leadership 

and role-model ing. A l l of this can be attained wi th the help of sage phi losophy, w h i c h 

encourages people to pursue wisdom and reflect on their bel iefs . The f ami ly teaches 

mora l behavior; however, i n Kenya 's modern fami l i es (making up about 3 5 % of the 

populat ion), there is a l ack of morality. " M o d e r n " Kenyans ho ld a f lawed concept of 

modernity, equating it wi th European culture and re l ig ion , and their understanding of 

that culture is rudimentary and incoherent. The modern K e n y a n also has a stunted 

unders tanding of indigenous cultures and traditions; i n its place is mater ia l i sm, and 

consumerism, and status. They barely mask their distaste for rural fo lk and environment; 

yet they engage i n gender oppression w h i c h is contradict ing modernity. A l s o , modern 

Kenyans are easi ly manipula ted and bought by various pol i t ic ians . Such a descr ip t ion 

shows that ph i losoph ica l ref lec t ion upon tradit ion is mandatory i n order for society to 

become productive and coherent. 

D r . Char les E . Moore is a professional mus ic ian , an ethno-musicologist , and recently 

rece ived his P h . D . f rom Univers i ty of Ca l i fo rn i a , Los Ange les , U S A H e is a founding 

member of the band "E te rna l W i n d " , and has collaborated wi th scholar - mus ic i an 

Y u s e f Lateef and others i n many internat ional mus ic performances . In his paper, 

"Ph i lo soph ic Sagacity i n the B lues M u s i c of W . C . Handy , " Moore applies Odera O r u k a s 

focus on the ph i losoph ica l wisdom to be found i n A f r i c a , and argues that wisdom can 

also be expressed i n mus ic , through word and sound. H e then expla ined the " A f r i c a n 

M u s i c Con t inuum," w h i c h fol lows the inf luence of A f r i c a n music around the globe 

throughout the A f r i c a n diaspora. One par t icular ly s ignif icant contr ibut ion to wisdom is 

the blues mus ic of W . C . Handy , known as the Father of the B lues . Moore analyzes 

Handy ' s song, " M e m p h i s B lues (Mr. Crump) , " drawing on the works of A l a i n L o c k e as 

w e l l as Af r ican-cen te red phi losophies of ancient Egypt to analyze the wisdom contained 

wi th in the song. Moore argues that much of the music that is part of the A f r i c a n M u s i c 

Con t inuum is misunderstood by those who enjoy l i s tening to it, but do not notice its 

ph i losoph ica l message. In doing so, A f r i c a n mus ic becomes a commodity i n a global 

marketplace instead of an enlightening experience. Moore pleased conference attendees 

when he pu l l ed out his trumpet and gave a mus ica l rendi t ion of Handy 's most famous 

songs, an apt i l lus t ra t ion of his paper's argument. 

Peter Ogola Onyango, a phi losophy student f rom M o i Univers i ty , K e n y a , presented his 

paper, " A Cont inued Study on Sage Phi losophy: Emphas i s on Jaramogi Oginga Od inga . " 

R e v i e w i n g Odera Oruka 's cr i ter ia for consider ing someone a sage, Onyango concludes 

that Oginga Odinga , former V i c e President of K e n y a and L u o ' K e r ' (cultural and spir i tual 

leader) meets the cr i ter ia . Not ing the sagacity involved i n Odinga's c r i t i c i z ing the U m i r a 

Kager c l a n (who had s ided against S . M . Otieno's widow i n the controversial bu r i a l case), 

Onyango shows that Od inga is someone who is not only f ami l i a r wi th the t radi t ional 

w i s d o m of his community, but also involved i n c r i t i ca l ly assessing it, and sometimes 

s id ing against t radi t ional norms when they are inappropriate. Not ing that O r u k a stated 

that sages possess insight and e th ica l inspira t ion, Onyango points to Odinga's insights 

when he declared back i n the 1960s that K e n y a was "not yet U h u r u (free)." H e also 

showed insight when he predicted the coming of mult iparty elections i n the early 1990s. 
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H e showed e th ica l insp i ra t ion i n his insistence that po l i t i ca l power be t ied to moral i ty 

and honor, and not l ies . Onyango argues that as Descartes quest ioned the maxims of 

his day i n his search for truth, so d i d Od inga . 

To see the enthusiasm wi th w h i c h the topic of sage phi losophy is s t i l l met is heartening. 

B u t i t is also interesting to see the wide array of viewpoints d i sp layed i n our four papers. 

B e k e l e Gu tema , for example , sees a success story for sage ph i losophy i n that the 

t radi t ional values of the U m i r a Kager c l a n were not swept away i n favor of Western 

values , i n the S . M . Otieno case verdict . However, Onyango praises O d i n g a for hav ing 

disagreed wi th the U m i r a Kager c l an s posi t ion, even though it is the t radi t ional pos i t ion 

of h is e thnic group, the L u o . Fo r Onyango, the sagacity arose i n the c r i t i c a l t h i n k i n g of 

Od inga , not i n the traditions of the c l an . Another interesting contrast is between Barasa s 

paper and that of Moore . Barasa bemoans the disintegration of the modern K e n y a n 

fami ly , as it fa l l s prey to consumption of pop l ifestyles, and wants to reinforce the strength 

of the extended fami ly . H e th inks that sage phi losophy w i l l he lp K e n y a n f ami l i e s to f i n d 

new mora l purpose i n l i f e . A t the same t ime, Moore f inds sagacious w i s d o m i n a song 

w h i c h (albeit i n another time and place) insists on women's rights to earn their l i ve l ihood 

through prost i tut ion (an occupat ion w h i c h some Kenyans would equate wi th decadent 

Western values). W h o is the more sagacious? O r are they both sagacious, i n their 

context? C a n sage phi losophy be used i n such a variety of contexts? The f i e l d w i l l grow 

r icher as fur ther sage phi losophy researchers explore just what it means to be sagacious. 

VI. PHILOSOPHY, ETHICS, AND POLITICS 

M a n y presenters were interested i n app ly ing the insights of phi losophy to the press ing 

problems of the A f r i c a n continent, espec ia l ly the K e n y a n part ic ipants . 

D r . C le tus N . C h u k w u of the Ph i losophy Department, M o i Univers i ty , K e n y a , i n his 
ar t ic le , " A f r i c a n Phi losophy: the Task of A d d r e s s i n g Contemporary S o c i a l P rob lems , " 
emphasizes the prac t ica l value of philosophy, asserting that phi losophy should in f luence 
A f r i c a n soc i a l l i f e i n a constructive way. Bo th professional phi losophers and sage 
phi losophers should devote themselves to the betterment of their societies. Phi losophers 
shou ld analyze soc ia l in jus t ice i n their nations, par t icular ly when human rights are 
v io la ted . Phi losophers should also seek insights into the problems of t r i ba l i sm, poverty 
(especial ly concern ing women), and the c lash between t radi t ional values and those 
values needed for economic development. 

D a n i e l Smi th , formerly teaching at Univers i ty of Ghana-Legon, recently moved to teaching 

E n g l i s h at K u n m i n g Univers i ty , C h i n a , and Ph i losophy at Yunnan Univers i ty , C h i n a . In 

his paper, "Pragmat ic vs. Ideological Development i n A f r i c a , " he notes that Pragmat i sm 

and M a r x i s m are two of the most common responses to phi losophical questions concerning 

theory and pract ice i n Western philosophy. M a n y of the f irst pos tcolonia l governments 

of A f r i c a e m b r a c e d some f o r m of d i a l e c t i c a l m a t e r i a l i s m i n t h e i r s t rugg le f o r 

independence , and thus, a great deal of in te l lec tua l energy was invested i n ideo log ica l 

debate and development. Today ideology is be ing shunned and pragmatism has become 

a dominant theme i n the discourse of A f r i c a n leaders and ru l i ng parties. S m i t h uses 

K w a m e Gyekye ' s recons t ruc t ion of the concept of ' ideology, ' and the c r i t i ques of 

Eu rocen t r i sm ar t iculated by such A f r i c a n phi losophers as V . Y . M u d i m b e and Tsenay 
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Serequeberhan, and suggests that there is no such thing as nonideological development. 

H e argues that the appeal to pragmatism is i tself an ideological commitment that resigns 

i tse l f to the prevaiHng condit ions of development and a Eurocent r ic v i s ion of human 

society. Therefore , A f r i c a n philosophers ought to commit themselves to reveal ing and 

c r i t i ca l ly evaluat ing the i m p l i c i t ideological orientation concealed wi th in the dominant 

discourse of development. A n alternative v i s ion of development and society must be 

constructed through regional ized democratic processes guided by a recognized need 

for the emergence of an ideologica l consensus concerning human development i n the 

21st Century. 

Prof. D . Oko th Okombo is Dean of the Facul ty of Soc ia l Sciences . K i k u y u Campus , and 

Professor of Linguis t ics and Literature, Univers i ty of Na i rob i . K e n y a . H e is also Director 

of the K e n y a n S ign Language Project at Univers i ty of Na i rob i . H i s paper, "The Local i s t 

Pa rad igm and the K e n y a n Const i tut ional Rev iew Debate," engaged the audience in a 

very t imely topic, as the issue of revis ing the K e n y a n consti tution was i n the news and 

wide ly debated. Okombo, i n an attempt to understand the debate, deconstructs the 

views and perceptions of the two protagonists. Okombo noted that those f rom d i f f e r ing 

po l i t i ca l positions commonly used the metaphor of " d r i v i n g " the process, wi th questions 

of whether the people or parl iament should dr ive. Okombo explores the metaphor of 

" v e h i c l e , " and decides that the two r iva l groups are us ing the term " d r i v i n g " i n two 

different ways: one refers to the power of the f u e l , the other refers to the one who does 

the steering. In this way, the seemingly r iva l positions are not i n conf l ic t . 

M r . Or iare Nyarwath of the Phi losophy Department, Univers i ty of N a i r o b i , K e n y a , i n 

his paper "The M o r a l D i l e m m a of Corrupt ion ," argues that the pract ice of corrupt ion is 

universa l ly abhorrent, and due to moral depravity. In A f r i c a , coiTuption makes self-

improvement very d i f f i cu l t , and so he wonders why the fight against corrupt ion is not 

more fervent, given the l eve l of harm it creates. H e surveys the causes and effects of 

co rmpt ion , and argues that whi le socia l and po l i t i ca l factors may induce corrupt ion, 

they are not the cause of it. Drawing upon Plato's argument that people always choose 

what seems to them to be the greatest good, he concludes that the true cause of corruption 

is mora l ignorance or mora l confus ion . The solut ion to the p rob lem of corrupt ion, 

therefore, depends upon moral education, a task for wh ich philosophers are we l l p laced. 

D r . G a i l M . Presbey, f rom the Phi losophy Department. Univers i ty of Detroit Mercy . 

U S A , was at the time of the conference a Fulbr ight Senior Scholar at Univers i ty of 

N a i r o b i . In her ar t ic le , " A f r i c a n Phi losophers on G l o b a l Wealth Red i s t r ibu t ion . " she 

notes that L a n s a n a K e i t a , among others, has cha l l enged ph i losophers to become 

concerned about economic issues i n A f r i c a . Prof. H . Odera O r u k a , i n his art icle on the 

phi losophy of fore ign a id , responds to Keita 's challenge and takes up the task of us ing 

ph i lo soph ica l s k i l l s to tackle economic issues. H e uses a rights approach (based on the 

"right to hfe") to demand a "moral m i n i m u m , " s id ing with the Bas i c Needs A p p r o a c h in 

development theory. Bu t , this acceptance of a " m i n i m u m " is i n conf l ic t wi th his earl ier 

wri t ings that demand economic equality. Odera O r u k a bases his argument on rights by 

re ject ing a id (charity). Since a id as pract iced now is optional , not moral ly required, the 

recipients feel self-pity. If a id was a right, it could be accepted without self-recrimination. 

W h i l e the paper agrees wi th Odera Oruka's emphasis on self-respect, it charges that his 

rights approach is not enough (while certainly a good beginning) because it doesn't ask 
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the larger questions of how wealth is dis t r ibuted unequal ly i n the f i rs t p lace . The paper 

argues that his theory, w h i c h leaves product ion to the economists and redis t r ibut ion to 

the phi losophers , leaves a lot of questions about product ion and l i ve l i hood unanswered. 

T h e latter cannot easi ly be solved by compulso iy and m i n i m a l foreign a i d . The paper 

then looks at Segun Gbadegesin 's approach. W h i l e s imi la r i n his responding to the 

chal lenge for phi losophers to be "relevant," and s imi la r i n his r ights-based approach , 

he focuses on the right to work instead of redis t r ibut ion issues. It i s , however, s t i l l 

re lated to redis t r ibut ion issues insofar as government must f u n d people's cap i ta l for 

se l f -employment or else supply jobs. The paper concludes by not ing that the g loba l 

economy has become more hostile and moved even further away f rom solutions proposed 

by O r u k a and Gbadeges in . 

Prof. Joe Tef fo , Assis tant to the V i c e Chance l lo r at Univers i ty of the Nor th , South A f r i c a , 

and former Pres ident of the Southern A f r i c a Ph i losophy Assoc ia t ion , has wri t ten on 

" R a c i s m , E thn ic i ty , and Nat ion B u i l d i n g i n Contemporary South A f r i c a . " Teffo begins 

by desc r ib ing socia l i ty as the m a i n characterist ic of personhood. D e l v i n g into the issue 

of embodiment , he explores the existent ial experience of be ing-b lack- in- the-wor ld . H e 

also explores def in i t ions and concepts of race, rac i sm, nationali ty and ethnicity. H e 

describes the role of the B l a c k Consciousness Movement i n South A f r i c a i n psychologica l 

l iberat ion. Unfortunately, the transition f rom notions of racia l solidarity to ethnic diversi ty 

i n South A f r i c a has resulted not i n celebrat ion of d i f ference, p l u r a l i s m and diversi ty, 

but i n increased xenophobia and t r iba l - insp i red conf l ic ts . W h i l e the idea of a non-

r ac i a l South A f r i c a was a goal that many had embraced, now rac ia l animosi ty and ethnic 

hatred both undermine the goal. Teffo is concerned that some of the A f r i c a n Na t iona l 

Congress's reforms are reverse rac i sm, whi le at the same time white racist attitudes, 

wh i l e not b a c k e d up by law, continue on a psychologica l l eve l . Teffo considers these 

problems to be chal lenges to be understood and grappled wi th on the way to b u i l d i n g a 

ra inbow nat ion. 

P a m e l a A b u y a of the Phi losophy Department, M o i Univers i ty , K e n y a , presented a paper 

that summed up the challenges that democracy poses to A f r i c a n countries. She reviews 

the history of democracy and outl ines its major characterist ics. Turn ing to the spec i f i c s 

of the A f r i c a n context, she notes the major problem areas that cou ld benefit by democratic 

pract ices . She outlines needed actions to make democracy a reali ty m A f r i c a . The author 

chal lenges phi losophers to rise to the task and duty of unearthing cu l tu ra l values that 

may be an asset to democrat ic cul ture and pract ice . She ends wi th a program for 

involvement of phi losophers i n the transformation of A f r i c a n societies to democracies 

w h i c h respect people's rights and are responsive to their needs for development. H e r 

paper succ in t ly sums up the conference deliberat ions and appropriately chal lenges 

phi losophers . 

The conference saw a good audience attendance throughout, and these papers on pol i t ics 

and economics drew a lot of attention. Most ly widely debated were the issues of immediate 

interest to Kenyans , such as Prof. Okombo's treatment of the constitutional review debate. 

M a n y who spoke found Okombo's reconc i l i a t ion of the two opposing ideas too neat, and 

wanted instead to argue for one view or the other. M a n y audience members c o u l d relate 

to the k i n d of corrupt scenarios w h i c h M r . Nyarwath i l lustrated casual ly du r ing his talk 

(these concrete instances were verbal ad l ibs wh ich do not appear i n his paper). However, 
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despite their agreement on the problem, many were not convinced that Pla to he ld the 

answer. In general , people were heartened to hear philosophers address issues di rect ly 

addressed to human f lour i sh ing i n A f r i c a . 

The conference conc luded wi th Prof. G . E . M . Ogutu g iv ing a "vote of thanks" to a l l who 

had par t ic ipated i n organizing the conference. The organising committee, especia l ly 

Dr . F. Och i eng ' - Odhiambo , had labored to make the occasion a success. Univers i ty of 

N a i r o b i top administrators took the event seriously and organised Prof. Beck s vis i t . 

M a n y U n i v e r s i t y of N a i r o b i Postgraduate ph i losophy students donated their t ime, 

attending to the registration tables and running many errands. Other Univers i ty of Na i rob i 

phi losophy department members Karo r i M b u g u a and others shuttled part icipants to 

and f r o m the airport. A l l were especia l ly t hankfu l for the f u n d i n g of East A f r i c a n 

par t ic ipants ' expenses by K o n r a d Adenauer Foundat ion , without such f u n d i n g and 

support, the event cou ld not have been so large a success. In c los ing , Prof. Ogutu gave 

a l l present encouraging words to continue the sharing of ideas i n future conferences. 
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