
T H E NATURE OF I N T E G R A L I S M AS A SCIENTIFIC 
SYSTEM OF T H O U G H T 

V i n c e n t Jeffries 
C a l i f o r n i a S ta te Univers i ty , N o r t h r i d g e 

This article is an introduction to a symposium on integralism. To clarify the 

lature of integralism, Pitirim A. Sorokin's ideas regarding culture types, their 

:orresponding systems of truth and knowledge, and integralism as an innovative 

mtology and epistemology are described. The reasons why integralism should be 

:onsidered an incipient paradigm in the social sciences are advanced. The remaining 

irticles in the symposium are summarized in terms of the various projects necessary 

0 establish integralism as a viable tradition of thought in the social sciences. 

Integralism is a system of thought that has the potent ial t o fundamental ly 
l i te r and red i rec t the socia l sc iences in a m o r e posi t ive and creat ive d i rec t ion . 
\t the present t ime it is in the early stages of deve lopment . Foundat iona l ideas 
o r this perspect ive are found in the wr i t ings of St. T h o m a s Aqu inas (Jeffries 
iOOl ) , Pope John Paul II (Jeffries 2000) and P i t i r im A . S o r o k i n (Jeffries 1999; 
o h n s t o n 1995, 2001 ; N i c h o l s 2001) . Th is ar t ic le exp lo res the nature of 
ntegral ism and serves as the in t roduc t ion t o the second sympos ium of ar t ic les 
Dn integral ism in The Catholic Social Science Rewew. T h e first, cons is t ing of th ree 
i r t ic les, appeared in V o l u m e 6 in 2001 . 

Integral ism was f i rst fo rmu la ted and advocated by P i t i r im A . So rok i n 
; i 9 4 l a : 7 4 l - 7 4 6 , 1957a, 1957b, 1961, 1963:372-408, 1964:226-237). It is a 
jn ique perspect ive in the social sc iences because it rests o n the fundamenta l 
i ssumpt ion that the t rue reality contains physical-empir ical , rat ional-meaningful , 
m d supersensory -super ra t i ona l c o m p o n e n t s . T h e r e f o r e , the on to logy of the 
iocial sc iences shou ld inc lude c o m p o n e n t s that ref lect each par t o f this reality. 
J k e w i s e , the ep is temo logy of these sc iences shou ld inc lude me thods of 
logn i t ion that can be adapted t o each of these aspects of reality: these are faith, 
-eason, and the senses. 

T h e i nco rpo ra t i on of ideas der ived f r o m rel igious faith into the f rame 
Df re ference of the socia l sc iences is the defining feature of integral ism. 
Jo rok in ' s ideas are a s ingular ly i m p o r t a n t s o u r c e f o r exp l i ca t ing the 
"undamental nature and purposes of this perspect ive . H is ideas serve as a 
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c o n n e c t i o n be tween the ideas o f St. T h o m a s Aqu inas , Pope John Paul II, and 
chu rch t rad i t ions o n the one hand, and m o d e r n socia l sc ience o n the o t h e r 
(Jeffries 2000 , 2 0 0 1 , 2 0 0 2 b ) . Sorok in 's v iews of the nature of in tegra l ism, w h i c h 
evo lved th rough a ser ies of wr i t ings, are genera l , ec lec t i c , and s o m e w h a t 
ambiva lent (N i cho l s 2001) . H o w e v e r , an essent ial idea can be d rawn f r o m his 
wr i t ings o n integral ism, his re ferences t o h is tor ica l sys tems of though t and 
cu l tu res w h i c h he identi f ies as ideal ist ic o r integral , and analysis o f his c o n c e p t 
o f integral ism by o the rs (Jeffries 1999; Johns ton 1995, 1996, 1998; N i c h o l s 
2001 ) .Th i s idea is that the essence of integral ism is the comb ina t i on of faith, 
reason , and the senses in to a h a r m o n i o u s sys tem of ideas and of soc ia l sc ience . 

Th is ar t ic le descr ibes Sorok in 's integral ism in the c o n t e x t o f his 
analysis o f cu l tu re types and systems of t ru th and know ledge . O n this basis, 
s o m e o f the character is t ics of integral ism as an inc ip ient paradigm in the socia l 
sc iences are desc r i bed . T h e ar t ic les o n integral ism in this s y m p o s i u m are 
c o n s i d e r e d in re la t ion t o s o m e o f the pro jects necessary t o c rea te a viable 
t rad i t i on of integral socia l sc ience. 

T H E I N T E G R A L S Y S T E M O F T R U T H A N D 
K N O W L E D G E IN H ISTORY A N D IN 

S O R O K I N ' S W R I T I N G S 

S o r o k i n ' s h i s to r i ca l analys is o f c u l t u r e p r o v i d e s a basis f o r 
unders tand ing his idea o f integral ism (Ford 1963, 1996). Th i s s tudy was a 
p ioneer ing e f for t in applying stat ist ical analysis t o the desc r ip t i on o f s imi lar i t ies 
and var ia t ions in cu l ture o v e r t i m e . T h e analysis o f data focused o n the cu l tu re 
o f W e s t e r n C iv i l i za t ion , though examples are a lso p rov ided f r o m o t h e r 
cu l tu res . Quant i ta t i ve m e t h o d s are appl ied t o examine cul tura l charac ter is t i cs 
and t rends f r o m 600 B. C . t o 1925 A . D., w i t h s o m e var ia t ions in this t ime span 
depend ing o n the t op i c s tud ied . D a t a are p resen ted acco rd ing t o pe r i ods o f 
t ime ranging f r o m twen ty t o o n e hundred years (Sorok in 1937a, 1937b, 1941a, 
1957a). Socia l re lat ionships, war , and internal d is turbances are a lso s tud ied in 
this m a n n e r (Sorok in 1937c, 1957a:436-604). 

Charac te r i s t i cs o f cu l tu re are desc r ibed and analyzed in t e r m s o f 
genera l cu l tu re types and in t e r m s of var ious c o m p a r t m e n t s o f cu l tu re . 
S o r o k i n maintains the re are cu l tures w h i c h are highly in tegrated, though no 
cu l tu re is ever comp le te l y in tegrated. Th is cul tura l in tegrat ion is mani fested in 
a logical and meaningful cons is tency that charac ter izes the genera l cu l tu re and 
is a r t i cu la ted in di f ferent c o m p a r t m e n t s of cu l tu re . T h e focal po in ts o f 
in tegrat ion are basic p remises w h i c h def ine the nature o f reality, the needs and 
ends t o be sat isf ied, the ex ten t o f t he i r sat isfact ion, and the m e t h o d s of 
sat isfact ion (Sorok in I937a :55- I52 , 1957a:20-52). 



Integrated Culture Types 
T w o po la r types of in tegrated cu l tu re are ident i f ied and fo rmu la ted as 

ideal types, the ideat ional and sensate. S o r o k i n maintains that all real cu l tures 
fall s o m e w h e r e in a con t i nuum be tween these pure types, being p redomina te ly 
one o r the other , o r a m ix tu re of the t w o . In an ideat ional cu l tu re the 
p redominan t def in i t ion of the nature of real i ty is that it is nonsensate and 
nonma te r i a l , supe rsenso ry and super ra t iona l , focus ing o n s o m e c o n c e p t o f G o d 
o r the U l t ima te Reality. C o n s i s t e n t w i th this def in i t ion of reality, the needs and 
ends are v iewed as mainly spir i tual , the ex ten t of the i r sat isfact ion the 
m a x i m u m , and the m e t h o d of the i r sat isfact ion is the min imiza t ion of mater ia l 
and physical needs th rough the internal c o n t r o l o f the se l f In s o m e instances 
sat isfact ion of needs is also sought th rough changing the sensate w o r l d t o 
d i rec t it t o w a r d s m o r e spir i tual needs and values. In d i rec t cont ras t , in a sensate 
cu l tu re real i ty is def ined as l imi ted t o the physical and mater ia l that can be 
apprehended w i th the sense organs. C o n s i s t e n t w i th this def in i t ion of reality 
the needs and ends t o be satisfied are of a physical and mater ia l nature, and 
the ex ten t o f the i r sat isfact ion is the m a x i m u m . Such sat isfact ion is ob ta ined 
th rough modi fy ing o r changing the ex terna l env i ronmen t in s o m e manner. In 
s o m e instances, this modi f i ca t ion of the ex te rna l mi l ieu entails a creat ive ef for t 
o f s o m e type, in o the rs it is pr imar i ly exp lo i ta t ive and paras i t ic .The th i rd type 
of integrated cu l ture is the ideal ist ic. In this type of cu l ture ideat ional and 
sensate are c o m b i n e d in to a ha rmon ious sys tem in w h i c h the ideat ional 
perspect ives are foundat iona l (Sorok in I937a :55- I52 ; l957a:20-52) . In later 
wr i t ings, So rok i n refers t o an idealist ic cu l ture as an integral o n e , and these 
t e r m s can be cons ide red as interchangeable (Sorok in 1961:95-96, 1963:481; 
Fo rd 1963:53). 

U s i n g b o t h h i s to r i ca l e x a m p l e s and qual i ta t ive data S o r o k i n 
demons t ra tes h o w these th ree integrated cu l ture types have f luctuated in 
dom inance ove r the last 2500 years in W e s t e r n C iv i l i za t ion . C o m p a r t m e n t s of 
cu l ture that are s tud ied extensively inc lude the f ine ar ts , phi losophy, eth ics, 
law, and systems of t ru th and know ledge . Ideational cu l ture was dominan t in 
ear ly G r e e c e unti l the beginning of the fifth cen tu ry B C and f r o m the fifth 
cen tu ry A D t o the th i r teen th century. Sensate cu l ture was dominan t f r o m the 
th i rd cen tu ry B C t o the end of the fou r th cen tu ry A D and f r o m the s ix teenth 
cen tu ry t o the present . T h o u g h still dominant , it is n o w in a state of dec l ine. 
Idealistic cu l tu re prevai led in the fifth and fou r th centur ies B C and in the 
th i r teen th and fou r teen th centur ies A D (Sorok in 194 lb :17 -22 , 1957a). 

Systents of Truth and Knowledge 
T h e m o s t impor tan t c o m p a r t m e n t o f cu l ture fo r understanding the 

character is t ics o f integral ism is wha t S o r o k i n refers t o as the sys tem of t ru th 
and know ledge .Th is sys tem includes ideas per ta in ing t o rel ig ious, ph i losoph ica l , 
and scient i f ic though t (Sorok in 1937b: I -180, I 9 4 l a : 8 0 - I 3 2 , l957a:225-283) . 
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T h e ideas cent ra l t o this c o m p a r t m e n t o f cu l tu re address basic quest ions of 
on to l ogy and ep is temo logy such as the nature of reality, the ident i ty and 
character is t ics o f the subject ma t te r o f systemat ic inquiry, the c r i te r ia f o r 
ascer ta in ing t ru th , and the m e t h o d s of va l idat ion. S o r o k i n no tes fundamenta l 
d i f ferences in the systems o f t ru th and know ledge in the th ree types o f 
in tegrated cu l tu res .They are desc r ibed as fo l lows : 

T h e s e th ree main systems o f t ru th c o r r e s p o n d t o o u r t h ree main 

supersys tems of cu l t u re .They are the ideat ional , sensate, and ideal ist ic 

sys tems o f t ru th and know ledge . Ideational t ru th is the truth revealed by 

the grace of God t h rough his mou thp ieces (the p rophe ts , myst ics, and 

founders o f rel ig ion), d i sc losed in a supe rsenso ry way th rough myst ic 

e x p e r i e n c e , d i rec t reve la t ion, div ine in te rven t ion , and insp i ra t ion . Such 

a t ru th may be cal led the truth of faith. It is regarded as infal l ible, y ie ld ing 

adequate know ledge abou t t rue- rea l i ty values. Sensate t ru th is the truth 

of the senses, ob ta ined th rough o u r organs of sense pe rcep t i on . If the 

tes t imony o f o u r senses s h o w s that " s n o w is wh i t e and cold,*' the 

p ropos i t i on is t rue ; if o u r senses test i fy that s n o w is no t w h i t e and no t 

c o l d , the p ropos i t i on b e c o m e s false. 

Idealistic t ru th is a synthesis of both, made by our reason. In 
regard t o senso ry p h e n o m e n a , it recogn izes the ro le o f the sense 
organs as the sou rce and c r i t e r i on of the val idi ty o r inval idity o f a 
p r o p o s i t i o n . In regard t o s u p e r s e n s o r y p h e n o m e n a , it c la ims that any 
know ledge of these is imposs ib le th rough senso ry e x p e r i e n c e and is 
ob ta ined on ly th rough the d i rec t revelat ion of G o d . Finally, o u r reason 
th rough logic and d ia lect ic , can der ive many val id p r o p o s i t i o n s — f o r 
i ns tance , in all sy l log is t i c and m a t h e m a t i c a l r eason ing . M o s t 
mathemat ica l and syl logist ic p ropos i t i ons are ar r ived at no t t h rough 
s e n s o r y e x p e r i e n c e , n o r t h rough d i rec t d iv ine reve la t ion, but t h rough 
the logic o f human reason . H u m a n reason also " p r o c e s s e s " the 
sensat ions and percep t ions of o u r sense organs and t rans fo rms these 
in to val id expe r i ence and know ledge . H u m a n reason l ikewise comb ines 
in to o n e organic w h o l e the t ru th of the senses, the t ru th o f fai th, and 
the t ru th o f r eason .These are the essent ials o f the ideal ist ic sys tem o f 
t ru th and know ledge (Sorok in l 9 4 l b : 8 l - 8 2 ) . 

T h e f luctuat ion of these systems o f t ru th and know ledge f r o m 580 B. 

C . t o 1920 A . D. is examined . Quant i ta t i ve analysis is appl ied t o data f r o m 

G r a e c o - R o m a n and later W e s t e r n cu l tures acco rd ing t o t w e n t y and o n e 

hund red year pe r iods (Sorok in l 937b :3 -60 ) . In the quant i tat ive analysis sensate 

t ru th is ind icated by emp i r i c i sm. Ideational t ru th is ind icated by rel ig ious 

ra t iona l ism, myst ic ism, and f ide ism.The ideal ist ic t ru th o f reason is ind icated by 
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ideal ist ic ra t iona l ism.Two fo rms of quant i tat ive analysis are p resen ted . Ev idence 

is summar i zed acco rd ing t o the numbe r of p rom inen t th inkers w h o w e r e 

part isans of these di f ferent approaches. Ev idence is a lso summar i zed accord ing 

t o the inf luence of each ph i l osopher as indicated by a we igh ted measure 

employ ing mul t ip le c r i te r ia . In addi t ion t o this quant i tat ive analysis, a detai led 

qualitative analysis of the wri t ings of representat ive advocates of these di f ferent 

approaches is p resen ted (Sorok in I 9 3 7 b : 6 l - I 2 3 ) . In add i t ion , a quanti tat ive 

analysis of the inc idence of scienti f ic invent ions and d iscover ies o v e r the 

st ipulated t ime pe r i od is p resen ted (Sorok in 1937b: 125-180). 

F luctuat ions of systems of t ru th ove r t ime per iods accord ing t o the 

dominan t cu l ture type are supp lemented by an over-al l c o m p a r i s o n of these 

systems in W e s t e r n C iv i l i za t ion f r o m 580 B . C . t o 1900 A . D. (Sorok in I937b:53-

55).Total sums of the ind icators fo r the quant i tat ive data are tabulated fo r each 

approach and fo r each sys tem of t ru th . Resul ts s h o w that the th ree systems of 

t ru th have been c lose in power , w i th a slight p redominance t o the t ru th of faith 

w i th a to ta l sco re of 1650, f o l l owed by the t ru th of the senses w i th 1338, and 

the t ru th of reason w i t h 1292. So rok i n speculates that the results may indicate 

that "poss ib ly each f o r m of t ru th has its o w n impor tan t funct ion.. ." and 

"pe rhaps the w h o l e and abso lu te t ru th is indeed the t ru th w h i c h embraces in 

s o m e way all the th ree f o rms of truth...", each of wh i ch is on ly "par t ia l t r u t h " 

by itself (Sorok in I937b:55) . 

Integralism 
Integral t ru th i nco rpo ra tes these th ree systems of t ru th into a 

ha rmon ious and balanced sys tem (Sorok in l 9 4 l a : 7 4 6 - 7 6 4 ) . In this sense it can 

be v iewed as m o s t c lose ly resembl ing the sys tem of t ru th of idealist ic cu l ture . 
Sorok in 's advocacy of integral ism as an on to logy and ep is temology 

der ives f r o m his v i ew of the nature of the abso lu te and t rue reality: 

In its inexhaust ib le p leni tude the to ta l real i ty is inaccessible t o the finite 
human mind . Howeve r , its main aspects can roughly be grasped by us 
because w e are also its impor tan t part . O f its innumerab le m o d e s of 
being th ree fo rms o r di f ferent iat ions appear t o be m o s t impor tan t : (I) 
e m p i r i c a l - s e n s o r y , (2) r a t i ona l -m ind fu l , and (3) s u p e r s e n s o r y -
super ra t iona l (Sorok in 1956a: 180). 

Because of this nature of the real i ty that is the subject mat te r of the 

sc iences, integral ism is necessary as an on to logy and ep is temology. It is mos t 

adequate because it m o s t c losely c o r r e s p o n d s w i th the nature of the t rue and 

abso lu te reali ty: 
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...the integral truth is not identical with any of the three forms of truth, but 

embraces all of them. In this th ree -d imens iona l aspect o f the t ru th o f 

faith, o f reason , and of the senses, the integral t r u th is neare r t o the 

abso lu te t ru th than any one -s ided t ru th of o n e of these th ree f o rms . 

L ikew ise , the real i ty given by the integral t h ree -d imens iona l t r u th , w i t h 

its sou rce o f in tu i t ion, reason and the senses, is a neare r approach t o 

the infinite metalogical real i ty o f the coincidentia oppositorum than the 

pure ly sensory , o r pure ly ra t iona l , o r pure ly intu i t ional reality, given by 

o n e of the systems of t ru th and real i ty .The empirical-sensory aspect of it 

is given by the truth of the senses; the rational aspect, by the truth of reason; 

the super-rational aspect by the truth of faith. T h e th ree fo ld integral 

sys tem o f t ru th gives us no t on ly a m o r e adequate know ledge of the 

reality, but a m o r e val id and less e r r o n e o u s expe r i ence , even w i th in the 

specif ic f ield o f each sys tem of t ru th . Each of these systems of truth 

separated from the rest becomes less valid or more fallacious, even within 

the specific field of its own competence S o r o k i n ( l 9 4 l a : 7 6 2 - 7 6 3 ) . 

S o r o k i n bel ieved that in an integral sys tem of t ru th and know ledge 
sc ience , re l ig ion, eth ics, and ph i losophy wi l l act in c o n s o r t , ra ther than being 
o p p o s e d t o each o t h e r (Sorok in 1941 b:317-318, 1998:284). In an integral ist 
sys tem o f socia l sc ience 

...rel igion enters in to h a r m o n i o u s c o o p e r a t i o n w i t h sc ience , logic, and 
ph i losophy w i t h o u t sacr i f ic ing any o f its intui t ive t ru th revealed th rough 
the supe rconsc ious of its seers , p rophe ts , and char ismat ic leaders. O n 
the o t h e r hand, in its t u rn it supp lements sc ience, logic, and ph i losophy 
th rough its sys tem of u l t imate rea l i ty—values. In this way re l ig ion, logic, 
sc ience uni te t o f o r m a single ha rmon ious t eam ded ica ted t o the 
d i scove ry o f the perennia l values and t o the p r o p e r shaping o f man's 
m ind and c o n d u c t (Sorok in 1948:158). 

T H E N A T U R E O F I N T E G R A L I S M A S A SCIENTIF IC P A R A D I G M 

Developing an Integral System 
Deve lop ing integral ism f r o m the ideas p rov ided by S o r o k i n involves 

recogn i t i on o f cer ta in character is t ics o f his m o d e l . A s no ted by N i c h o l s (2001), 

his m o d e l is ve ry genera l and ec lec t ic , permi t t ing of d i f ferent " va r i an ts " o f 

in tegra l ism. Th i s general i ty and ec lec t i c ism is par t icu lar ly t r ue of his no t i on of 

the th i rd m o d e of cogn i t i on , in add i t ion t o t hose o f the senses and reason . In 

genera l , S o r o k i n descr ibes this m o d e as in tu i t ion, w h i c h is regarded by h im as 

any cogn i t i on no t accessib le th rough senso ry and /o r rat ional m e t h o d s a lone . 

Intui t ion inc ludes the t ru th of faith in t e r m s o f revelat ion o r myst ic e x p e r i e n c e , 

but is c lear ly no t l imi ted t o this in Sorok in 's fo rmu la t ion (Sorok in I 9 4 l a : 7 4 6 -
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764, 1956a, 1957b, 1961, 1963:372-408, 1964:226-237). 
In his analysis of integral cu l tu re types and systems of t ru th and 

know ledge S o r o k i n (1937a:143-150, I937b:3- I23) appears t o be cons is ten t in 
identi fying s o m e re ference t o the supersensory , usually but no t necessar i ly as 
foundat iona l , as character is t ic o f integral o r idealist ic h is tor ica l systems. Since 
the m o s t fundamenta l character is t ic o f integral ism is the i nco rpo ra t i on of 
rel igious ideas in a scient i f ic sys tem, the m o d e l p rov ided by these h is tor ica l 
cu l tures prov ides a basis fo r specify ing the nature of an integral m o d e l fo r 
c o n t e m p o r a r y socia l sc ience. 

A prev ious ar t ic le (Jeffries 1999) has mainta ined a genera l m o d e l of 
integral ism can be deve loped fo r the social sc iences by def ining fundamenta l 
rel igious ideas that appear t o be c lose t o universal as the t ru th of faith. F o r 
examp le , in rel igious mora l and ethical systems ideas such as do ing g o o d and 
avoiding evi l , the G o l d e n Ru le , and the love wh i ch is d i rec ted t o w a r d the 
we l fa re o f t he o the r , va r i ous l y r e f e r r e d t o as b e n e v o l e n t , a l t ru is t i c , 
compass iona te , un l imi ted , o r agape love, appear t o be c lose t o universal . 
L ikewise , the desirabi l i ty o f individual m o v e m e n t t o w a r d spir i tual per fec t ion in 
the f o r m of g rea ter goodness is character is t ic of all ma jo r rel ig ions. T h o u g h 
typical ly dif fering in speci f ics, the w o r l d rel igions are essential ly s imi lar in the 
genera l nature of such ideas (H ick 1989; Hun t , Gro t t y , and G r o t t y 1991; Post 
2003 ; S o r o k i n 1948:154-158, 1998). Such rel igious based ideas can then be 
i n t roduced into the socia l sc iences at var ious levels of the scient i f ic system and 
pract ice and in var ious discipl ines (Jeffries 1999). 

A C a t h o l i c var iant o f integral ism is o n e in wh i ch faith, reason and the 
senses cons t i tu te a ha rmon ious system w i th faith being foundat ional . A n 
exemp la r o f an integral ism of this nature can be found in the wr i t ings of St. 
T h o m a s Aqu inas (Jeffries 2001) . Such a sys tem is also that of John Paul II, w h o 
expl ic i t ly dist inguishes these th ree sources of t ru th (John Paul II 1998:41-48 
N o s . 28-35) . T h e r e is a "un i ty of t ru th , natural and revea led" in wh i ch the 
revealed t ru th o f faith, the ph i losophica l t ru th of reason, and the scienti f ic t ru th 
gained th rough research c o m p l e m e n t each o t h e r in a unif ied system of n o n ­
con t rad i c t i on in w h i c h revealed t ru th is foundat ional (John Paul II 1998:47-48 
N o s . 34-35) . W i t h o u t the au thor i ty p rov ided by the t ru th of faith, findings 
regarding human behav ior gathered th rough empi r ica l me thods can be 
e r roneous l y i n te rp re ted (John Paul II 1993.48-50 N o s . 32-34, 135-136 N o s . 
112-113). Such a sys tem can be unambiguously establ ished because of the 
Chu rch ' s teach ing o n the nature of t ru th . In a C a t h o l i c var iant o f integral ism, 
the t ru th of faith is the body of fundamenta l ideas con ta ined in Sacred Scr ip ture 
and the A p o s t o l i c Trad i t ion as in te rp re ted by the Mag is te r ium of the C h u r c h 
(Ca tech i sm of the C a t h o l i c C h u r c h 1994: 19-38 N o s . 50-141) . A d h e r e n c e t o 
the ideas p roc la imed by the Mag is te r ium is essent ial t o remain cons is ten t w i th 
the revealed t ru th of faith (Bar i l leaux 1998; K r a s o n 1996). Such adherence 
prov ides a c o m m o n c o r e of ideas w i th in the integral m o d e l wh i ch can be 

JEFFRIES 15 



regarded as cer ta in in the i r t r u th .Th i s p o w e r of cer ta in ty was given by C h r i s t 
h imsel f t o St. Pe te r and the apost les and t o the i r successors . W i t h a 
p resuppos i t i on of cer ta inty, ideas f r o m this s o u r c e can be i n t r oduced 
appropr ia te ly in to var ious levels o f the scient i f ic sys tem of the socia l sc iences. 

Integralism as a Paradigm 
A n impor tan t w o r k by K u h n (1970) advanced the idea that signif icant 

advances in sc ience are achieved th rough the deve lopmen t and adop t i on o f 
fundamenta l ly di f ferent ways o f def ining, conceptua l iz ing , and analyzing the 
subject ma t te r of a sc ience . Kuhn cal led these n e w ways o f th ink ing paradigms. 
O n g o i n g research , w h i c h K u h n cal led no rma l sc ience , typical ly takes place 
w i th in the c o n t e x t o f an establ ished paradigm w h i c h is taken f o r g ranted in 
t e r m s o f its basic assumpt ions . W h e n findings accumula te w h i c h the dom inan t 
parad igm canno t adequate ly exp la in , a n e w paradigm deve lops w h i c h init iates a 
scient i f ic revo lu t ion , desc r ibed by K u h n as fo l lows : 

T h e e x t r a o r d i n a r y ep isodes in w h i c h that shift o f p ro fess iona l 
c o m m i t m e n t s o c c u r s are the ones k n o w n in this essay as scient i f ic 
revo lu t ions . T h e y are the t rad i t ion-shat te r ing c o m p l e m e n t s t o the 
t r a d i t i o n - b o u n d ac t iv i ty o f n o r m a l sc ience . . . . Each o f t h e m 
necess i ta ted the commun i ty ' s re jec t ion of o n e t i m e - h o n o r e d scient i f ic 
t h e o r y in favor o f ano the r incompat ib le w i th it. Each p r o d u c e d a 
consequen t shift in the p rob lems available fo r scient i f ic scru t iny and in 
the standards by w h i c h the pro fess ion de te rm ined w h a t shou ld c o u n t 
as an admiss ib le p r o b l e m o r as a legi t imate p r o b l e m - s o l u t i o n . A n d each 
t r ans fo rmed the scient i f ic imaginat ion in ways that w e shall u l t imately 
need t o descr ibe as a t rans fo rma t ion o f the w o r l d w i th in w h i c h 
scienti f ic w o r k was done . Such changes, t oge the r w i th the con t rove rs ies 
that a lmos t always accompany t h e m , are the def ining character is t ics o f 
scient i f ic revo lu t ions (Kuhn 1970:6). 

K u h n of fers var ious def in i t ions o f the t e r m paradigm, no t all o f w h i c h 
are compa rab le in meaning because they range cons iderab ly in the level o f 
genera l i ty asc r ibed t o a paradigm (Mas te rman 1970; R i t ze r 1975:1 -34) . R i t ze r 
of fers the fo l l ow ing def in i t ion that is in tended t o be cons is ten t w i t h Kuhn's 
m o s t genera l meaning o f parad igm: 

A paradigm is a fundamenta l image of the subject ma t te r w i th in a 
sc ience. It serves t o def ine w h a t shou ld be s tud ied , w h a t ques t ions 
shou ld be asked, and w h a t rules shou ld be fo l l owed in in te rpre t ing the 
answers ob ta ined . T h e paradigm is the b roades t unit o f consensus 
w i th in a sc ience and serves t o di f ferent iate one scient i f ic c o m m u n i t y 
(o r subcommun i t y ) f r o m another . It subsumes, def ines, and in ter re la tes 
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the exempla rs , t heo r ies , and me thods and ins t ruments that ex is t w i th in 

it (R i tzer 1975:7). 

R i t ze r notes that the paradigm is the m o s t impor tan t character is t ic 
di f ferent iat ing o n e scient i f ic c o m m u n i t y f r o m another. Scienti f ic discipl ines 
usually have m o r e than o n e paradigm, par t icu lar ly t hose in the socia l sc iences. 
Fur ther , because a paradigm is highly genera l , a paradigm typical ly includes m o r e 
than one t h e o r y (R i t ze r 1975:1 -34). 

Integral ism can be v iewed as an incip ient paradigm in the social 
sc iences (Jeffries 1999). T w o impor tan t character is t ics of scient i f ic systems, 
or iginal i ty and general i ty (Black 1995), are the basis of the paradigmat ic status 
of integral ism. Integral ism is or iginal because it does no t cur rent ly ex is t as an 
accep ted perspect ive in any of the socia l sc iences. Integral ism is general 
because it entails in t roduc ing faith based ideas in every aspect of the social 
sc iences. A fully deve loped integral paradigm in t roduces rel igious ideas that can 
be appl ied at every level of the scient i f ic con t i nuum, t o any subject mat te r 
w i th in the social sc iences, and w i th in the c o n t e x t o f the ma jo r purposes of 
sc i ence .These character is t ics of integral ism can be cons ide red in m o r e detai l . 

A basic p resuppos i t i on of integral ism is that socia l sc ience can be 
i n fo rmed by faith as we l l as by reason and the senses.This p resuppos i t ion is the 
basis o f an on to l ogy and ep is temo logy w h i c h has been c o m m o n in s o m e 
per iods of h is to ry but w h i c h is no t recogn ized in mains t ream c o n t e m p o r a r y 
socia l sc ience. It c lear ly dist inguishes and dif ferent iates integral ism f r o m 
establ ished and dominan t t rad i t ions of thought in this h is tor ica l e ra . It also 
places integral ism ou ts ide of and at var iance w i th wha t is cons ide red t o be 
scient i f ic in the v iew of the ove rwhe lm ing major i ty of social scient ists. F o r 
these reasons, integral ism is or ig inal . 

Integral ism is general because it can be appl ied across var ious aspects 
of the socia l sc iences. O n e of these aspects is the levels of the sys tem of 
sc ience itself. T h e e lements of scienti f ic t h e o r y and the pract ice of scienti f ic 
invest igat ion in the socia l sc iences range f r o m the abst ract and general level t o 
the specif ic and conc re te (Turner 1991:1-30) .A t the m o s t abst ract level, o f ten 
re fer red t o as meta- theory , are basic p resuppos i t ions , value judgements, 
pos i t ions per ta in ing t o on to logy and ep is temology, and the ph i losophica l 
just i f icat ions fo r these c o m p o n e n t s . C o n c e p t s , p ropos i t i ons , and var ious fo rms 
of the i r a r rangement such as analytical mode ls and schemes represent the 
midd le level o f scient i f ic theory . Empi r ica l data, opera t iona l def in i t ions, and 
empi r ica l genera l izat ions are examples o f m o r e conc re te levels of t h e o r y and 
scient i f ic p rac t ice . Integral ism inter jects faith based ideas at all levels of the 
scienti f ic con t i nuum. F o r examp le , an idea such as v i r tue can be used as a value 
p remise , in tegrated w i t h var ious theore t i ca l perspect ives, i nco rpo ra ted in 
theore t i ca l o r research p ropos i t i ons , s tud ied as an independent o r dependen t 
var iable, o r opera t iona l i zed in the c o n t e x t o f d iverse research me thods .Th i s is 
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also t r ue o f o t h e r rel ig ious based ideas such as benevo len t love, s in, o r the Ten 
C o m m a n d m e n t s (Jeffries 1999). 

A s e c o n d sense in w h i c h integral ism is genera l is in t e r m s of the 
subject ma t te r o f the socia l sc iences t o w h i c h the integral perspec t i ve can be 
app l ied. A l l o f the socia l sc iences are charac te r i zed by the c o m m o n basic f rame 
o f re fe rence of cu l tu re , society, and personal i ty. Th is f rame o f re fe rence 
ident i f ies the fundamenta l sub jec t m a t t e r and mandates t he s tudy o f 
in ter re la t ionsh ips be tween p h e n o m e n a in this c o n t e x t (Parsons 1961; Parsons 
and Shils 1951; S o r o k i n 1947, 1966:635-649) .Th is f rame o f re fe rence can be 
speci f ied by Ri tzer 's (1979) de l ineat ion of t w o basic levels o f analysis: 
m i c r o s c o p i c - m a c r o s c o p i c and object ive-subject ive. Each of these levels are in 
real i ty a c o n t i n u u m , f r o m small t o large, and f r o m the mater ia l and obse rvab le 
t o the subject ive rea lm o f ideas. A n in tegrated approach w o u l d examine the 
in te rsec t ion o f these t w o levels at any point . T h e var ious socia l sc ience 
discipl ines such as economics , anthropology, history, poli t ical sc ience, psychology, 
and soc io logy typical ly emphas ize di f ferent intel lectual t rad i t ions and di f ferent 
p r o b l e m s f o r analysis and emp i r i ca l invest igat ion w i th in th is f rame o f 
re fe rence . Integral ism entai ls a comprehens i ve theore t i ca l and research agenda 
o f s tudy ing rel ig ious based ideas that t ranscends div is ions a m o n g the socia l 
sc iences, and can be appl ied t o any subject ma t te r charac ter is t i c o f the socia l 
sc iences. F o r examp le : the v i r tues can be s tud ied in any d isc ip l inary t rad i t i on , 
in va r ious d isc ip l inary special t ies, in t e r m s o f the i r ob ject ive o r subject ive 
mani fes ta t ion, and at any po in t o n the m i c r o - m a c r o con t i nuum (Jeffries 1999). 

Integral ism is a lso genera l because it i n c o r p o r a t e s t h r e e basic 
pu rposes o f scient i f ic analysis and invest igat ion: scient i f ic, r e f o r m , and pract ica l . 
T u r n e r and Tu rne r (1990) no te that these th ree mode l s of sc ience have all been 
impo r t an t in the deve lopmen t o f soc io logy. Sorok in 's sys tem of though t can be 
v i ewed as an exemp la r because it fully i nco rpo ra tes these th ree perspect ives 
(Jeffries 2002a ; N i c h o l s 1999). Sorok in 's integral ism conta ins a scient i f ic 
c o m p o n e n t in w h i c h concep ts are fo rmu la ted , research is c o n d u c t e d , and 
t heo r i es are deve loped and tes ted . O n this basis genera l laws regarding the 
s t ruc tu re and dynamics o f soc iocu l tu ra l p h e m o n e n a are fo rmu la ted . Examples 
o f Sorok in ' s w o r k w h i c h fall p r imar i ly w i th in this perspec t ive are his h is tor ica l 
s tudies o f mob i l i t y (Sorok in 1959) and o f socia l and cul tura l change (1937a, 
1937b, 1937c, 1941a, 1957a), and his genera l sys tem of soc io logy (So rok in 
1947). T h e r e f o r m c o m p o n e n t o f integral ism focuses a t ten t ion upon 
incons is tenc ies , con t rad ic t i ons , and p rob lemat i c aspects of cu l tu re and socia l 
re la t ionships. C o m p a r i s o n s are made be tween real i ty and the value p remises o f 
in tegra l ism, and the genera l publ ic is i n fo rmed . Examples o f this perspec t ive in 
Sorok in 's wr i t ings are his analyzes o f the cr is is o f sensate cu l tu re (So rok in 
1941b), o f the re la t ionship of p o w e r t o mora l i t y (Sorok in and Lunden 1959), 
and o f the sexual revo lu t ion ( l 9 5 6 b ) . T h e pract ica l aspect o f in tegral ism focuses 
o n the means th rough w h i c h cu l tura l , soc ia l , and persona l r e c o n s t r u c t i o n can 
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