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responsibility to one another. “Sustainable ethics is an ethics of the re-
sponsibility to enable response, not as it has been defined as the exclu-
sive property of man (man responds, animals react), but as it exists all 
around us.” (306)  Such responsibility is a hyperbolic demand, but one 
that nonetheless cannot be shirked. Oliver is on the cusp of some fasci-
nating and original thought and research and I hope that this hasty con-
clusion is also a promise for the future since it opened many lines that 
had me writing “say more!” in my margins.  
 Animal Lessons is part of the “Critical Perspectives on Animal 
Studies” series from Columbia, which explores this nascent field from a 
cross-disciplinary perspective. The study of animality has become a cot-
tage industry among continental philosophers in recent years and is be-
coming a popular course subject. Oliver engages not just the canonical 
texts, but also addresses key voices contributing to the ongoing conversa-
tion, including Lawlor, Calarco, Diamond and Toadvine. Her text is suit-
able for scholars reasonably familiar with continental philosophy who 
want to brush up on its treatment of the animal, but it is also sufficiently 
erudite to challenge those already engaged in such debates. Animal Les-
sons would be a great companion piece to more advanced undergraduate 
or graduate studies on animality.  
 Finally, Oliver casts Animal Lessons as a work of mourning ded-
icated to her cat, Kaos, but ultimately it proves a most worthy labor of 
love. 
 
 
Ullrich Haase, Starting with Nietzsche. New York: Continuum, 2008; 
178 pages. ISBN: 978-1847061638.  
 
Review by Jordan Glass, University of Alberta. 
 
Ullrich Haase’s Starting with Nietzsche is one of a series of introductory 
books purported to provide “clear, concise and accessible introductions” 
to influential philosophers. The book is divided into four chapters which 
collectively are intended to span the breadth of Nietzsche’s philosophy. 
The first chapter in itself covers a wide range of topics: Western meta-
physics and the Platonic paradigm, the claim that history is the sole sub-
ject of philosophical inquiry, the philosopher as legislator, and the gene-
alogy of Nietzsche’s solution to the problem of freedom and necessity—
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his conception of love of fate—out of Leibniz’s metaphysics. The second 
chapter discusses the nature and goal of philosophy given Nietzsche’s 
turn away from Platonism, the historical-subjective nature of truth that 
follows from Hegel’s influence on Nietzsche, and history and philosophy 
as self-creation. Chapter three discusses the relation of science to religion 
and art; Haase offers an account of science as a nihilistic descendent of 
religion and discusses the significance of science as an art which no 
longer recognizes that it is one. Finally the fourth chapter discusses the 
Eternal Return of the Same and attempts to reconcile and explain the on-
tological and ethical interpretations of that thought; it also deals with the 
Higher Men, the Last Men and the Overhuman and discusses the way in 
which the thought of Eternal Return is intended to transform us and bring 
about the end of the Platonic paradigm. 
 Haase’s book attempts a virtually impossible goal: to sum up the 
philosophy of Nietzsche in all its breadth in a short, accessible, less-than-
two-hundred-page book. The book as a whole is a partial success in this 
regard. It exhibits most of Nietzsche’s primary ideas and successfully in-
tegrates them into a cohesive account of the philosopher’s thought. The 
book is particularly insightful on a few subjects. One is Haase’s portrayal 
of the freedom-necessity problem and its solution in Nietzsche’s amor  
fati (love of fate), and his accompanying discussion of determinism ver-
sus fatalism. As well, Haase’s portrayal of the development of 
Nietzsche’s thought out of Leibnizian and Hegelian thought is especially 
interesting and helps the reader grasp the historical significance of 
Nietzsche’s contributions to philosophy. The latter is especially helpful 
and Haase’s aptitude for the history of philosophy comes through. Haase 
also connects discussions to earlier themes in the book, often in subtle 
and insightful ways. For example, he takes the “Three Metamorphoses” 
in Zarathustra to characterize the progression of Nietzsche’s thought 
within Nietzsche’s life, as well as the history of thought in the West—
though not in quite the way that Nietzsche usually does. In the same 
vein, Haase’s discussion of the significance of history in Nietzsche’s phi-
losophy is compelling and well presented. (Haase reiterates throughout 
that for Nietzsche history becomes the “sole” content of philosophy, be-
ginning with the claim made on page 26.)  These few highlights will 
prove the book to be a worthwhile read, even for those with substantial 
prior exposure to Nietzsche’s philosophy. 
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 More debatable is how the book would fare with the uninitiated. 
Contrary to the claims and aspirations of the “Starting with—” series, the 
reader would strongly benefit from a previous introduction to the history 
of philosophy before reading Haase’s book. A student without a vague 
understanding of the Platonic origins of Western philosophy and some 
basic overview of several of its more prominent philosophers would 
likely have a difficult time penetrating the thought in this book—which 
attempts to compress much of this history into a short introduction to 
Nietzsche’s thought. Even the portions of the book focusing exclusively 
on Nietzsche’s thought (without particular reference to the historical con-
text) often demand some acquaintance with Nietzsche’s writings. Many 
of his terms are taken up by Haase as though they were conceptually fa-
miliar. The terms “being” and “becoming,” for example, appear through-
out the book, yet their distinction is never discussed as such. As another 
example, the only section devoted explicitly to will to power is a five-
page conclusion at the end of the book—the implicit assumption being 
that the reader has a more-or-less basic idea of its general significance 
such that the rest of the book has served to do the legwork for its explica-
tion. Haase’s assumption of at least a basic familiarity with many of the 
terms in Nietzsche is unproblematic for an experienced reader, but likely 
problematic for the student approaching these topics for the first time.  
 Another difficulty with the book is the slightly deceptive por-
trayal of Nietzsche’s thought as more systematic than it really is. True, 
Haase briefly alludes both to the seeming presence of contradictions in 
Nietzsche’s thought (129) and to the significance of contradiction to 
Nietzsche’s thought (e.g. Haase’s claim that wisdom is for Nietzsche the 
ability to entertain many contradictory modes of thought (66)), but as a 
whole it is depicted as a philosophy easily yielding to cohesive, coherent, 
systematization. This is confirmed by the publisher’s information on the 
back of the book which claims that, “the book shows that, despite 
Nietzsche’s notoriously anti-systematic approach, his philosophy in fact 
constitutes a coherent and unified body of thought.” Were it obvious that 
Haase is offering a personal, particular reading of Nietzsche, his confi-
dent depiction of Nietzsche’s thought as if it harboured no rampant am-
biguity would be justified. However, being that Starting with Nietzsche is 
recommended for those without prior exposure to Nietzsche’s writings, 
Haase’s depiction of Nietzsche’s thought as something easily summed up 
in a cohesive system is extremely misleading. Haase rarely mentions any 
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of the controversy surrounding interpretations of Nietzsche’s thought. 
(To my recollection, he only refers explicitly to another commentator of 
Nietzsche once (on page 19)—Walter Kaufmann—only to dismiss him in 
a few sentences; he mentions “commentators” in general on page 129.)  
Ignoring the ambiguity in Nietzsche and almost all the contentions sur-
rounding his philosophy both misleads uninitiated readers and misrepre-
sents the material in a genuine way.  
 Related to these problems is Haase’s sporadic use of quotations 
and citations. Nietzsche’s writing—to a greater degree than that of most 
other philosophers—relies on the specific style of language in a crucial 
way (and this is indeed a point that Haase mentions). However, the be-
ginning of the book exhibits a dearth of verbatim quotations—granted 
these do become much more frequent as the book progresses. Many of 
Nietzsche’s thoughts are only summarized, seemingly with the aim of 
simplification (perhaps a forgivable shortcoming for a book intended as 
an introduction), but still with some loss of original content. Further-
more, even where quotations of Nietzsche’s original works are used, 
Haase often cites only the volume and page number of the complete 
German edition, with no mention of the title of the work in question. 
This makes it difficult for the Anglophone student (and probably as well 
for the German-speaking student without the Montinari-Colli edition of 
the complete works of Nietzsche) to consult the original sources.  
 As a whole the book is well written and serves as a good summa-
tion—keeping in mind the great difficulty of this task—of the general 
significance of Nietzsche’s thought to the history of philosophy. How-
ever this book is less than ideal as a first exposure to Nietzsche’s 
thought. 
 
 
Nicholas Davey, Unquiet Understanding: Gadamer’s Philosophical 
Hermeneutics. Albany: SUNY Press, 2006; xi + 291 pages. ISBN: 
978-0791468425. 
 
Review by Santiago Zabala, ICREA/University of Barcelona. 
 
There are two groups of hermeneutic philosophers in contemporary phi-
losophy: those concerned with the legacy of Gadamer’s philosophical 
hermeneutics and the ones interested in the consequences of hermeneu-


