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the leconcihation the demos with itself in the fullness of self-presence. 
On the other hand. Marx amplifies the necessity of smashing the modern 
state. Given the direct opposition of democracy and the state, the possi
bility that a "reduction" or "withering" of the state could proceed as a 
gradual process must be rejected. The Paris Commune is "a permanent 
insurrection against the state apparatus, with the foreknowledge that, as it 
were, any fall under the hold of State power—whatever the name or ten
dency—would immediately signify its death sentence." (87) 

1 f ind the link between the Critique and Marx 's later work on the 
Paris Commune to be compelling. However. Abensour concedes too 
much to Althusser's problematic of the epistemological break when he 
opposes the polidcal texts to the sciendfic texts. In fact, Abensour's in
terpretive framework —the discussion of Marx 's "hermeneudcs of eman-
cipadon" and political orientation —should be just as applicable to the 
cntique of political economy. In addition to the political question, we 
should also investigate the ways in which Marx turned political economy 
into a weapon, as Harry Cleaver calls it. of working-class emancipadon. 
When Abensour underlines how the Critique demonstrates that as "de
mocracy expands and experiences a real fullness of l i fe , the State dimin
ishes," we must also invesdgate how. "as democracy expands and expe
riences a real fullness of l i fe , the power of capitalism diminishes." (2) 
Nevertheless. Abensour's Democracy Against the State is an important 
reconsideration of the political Marx. 

Rob Boddice (ed.), Anthropocentrism: Humans^ Animals^ Environ
ments. Leiden: Brill, 2011; 348 pages. ISBN: 978-9004177948. 

Review by Tracy Colony, European College of Liberal Arts 

One of the most important themes in recent continental philosophy has 
been the resurgence of the quesdon of the human. Traditionally, what 
was proper to the human as such was articulated through the identifica
tion of a specific trait or capacity. However, beginning with Nietzsche, 
the very shape of the question of the human has shifted from concern 
with the adequacy of possible predicates towards a genealogy of those 
traditional elements and operations through which the specificity of the 
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human is produced. This transformation of the question can also be seen 
in Heidegger's call to defme the human in terms of its inherence in the 
truth of being rather than through the array of metaphysical predicates. 
However, this shift can be seen as relying upon the metaphysical figures 
of essence and belonging. Moreover, many of those who, often as a re
sponse to Heidegger, have attempted to define the human in terms of its 
exposure to more radical figures of alterity have frequently continued to 
preserve many traditional anthropological pnvileges vis d vis non-human 
life, nature and technology. 

The recent revival of interest in the question of the human can lie 
seen as the expression of a pressing need to resist concepts and termi
nologies sdll colored by traditional presuppositions of human centrality 
and to confront the challenge of developing more nchly relational vo
cabularies for posing the question of the human. Unquestionably, one of 
the most important aspects of this task is a critical examination of the 
history and condnued relevance of the concept of anthropocentnsm. Rob 
Boddice*s Anthropocentrism: Hnmans, Animals, Environments is a col
lection of essays which in inspiration and scope takes up this challenge 
and seeks to examine the presuppositions behind the concept of 
anthropocentrism from the perspective of the more fundamental question 
of the meaning of the human as such. Rather than focussing on the easily 
problematised trope of the center, this volume confronts the more radical 
question of what sense of the human is presupposed in the concept of 
anthropocentrism, and profoundly asks: "How is the human defined 
through or against animal and objectified Others, abstract environments 
and ecologies, and constructed cosmologies?** (1) The volume is struc
tured in four parts representing four different approaches to the question 
of anthropocentrism. 

The first section, "Epistemological and Ontological Invesdga-
tions,** opens with an essay by Bona Sax, which offers an historical and 
etymological genealogy of the meaning of the human and concludes with 
the important reminder that the most original hermeneutic sources of our 
determinations of the human are based on the experience of closeness to 
the earth, transience and vulnerability. The second article by Kevin De-
Lapp examines the often ovedooked status of anthropocentrism in the 
field of metaethics. Avoiding pernicious forms of past anthropocen-
trisms, DeLapp argues that perspectival realism, when combined with 
aspects of Daoism, offers a convincing metaethical position. In the next 
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essay by Richie Nimmo, the very discourse of modernity itself is diag
nosed as structurally constituted by its relation to the non-human. Focus
sing on the producdon of the human in the social sciences, Nimmo ar
gues that the very organising categories of our understanding of the hu
man are constituted through the filtering out of a relation to a non-human 
other. In the final essay of this section, Gary Steiner takes issue with both 
ancient and modern forms of cosmopolitanism arguing that these are 
tainted by an implicit anthropocentnsm which has arisen from the West
ern tradidon's posidng of language and reason as condidons of moral 
worth. Engaging in cndques of Heidegger, Nussbaum and Benhabib, this 
essay develops some of the necessary preconditions for the possibility of 
a non-anthiopocentric cosmopolitanism. 

The second section, "Rel igion, Society, Culture," begins with an 
essay by Eric Silverman in which he looks to medieval views on the use 
of language in description of the divine as a resource for contemporary 
attempts to think the radical difference between human and non-human 
l i fe . In the next essay, Paula Young Lee defends the thesis according to 
which the traditional anthropomorphic body-paradigm that was the guid
ing model for architecture has now, in certain instances, been supplanted 
by orderings based on non-human l ife. In the next essay Ben Dawson of
fers a reading of Mary Shelley's Frankenstein in which he interprets the 
muld-stable humanity of the monster as a symbolic ardculation of the 
identity production of modern power discourses. The final essay in this 
section by Sabrina Tonutti takes issue with the problematic 
anthropocentrism that characterises much of contemporary anthropology 
and traces the way in which the concept of culture is employed to abso
lutely divide human and non-human phenomena. The result is that hu
man cultural traits are looked at in their specificity while animal species 
are described in reductive generalities. Only when these anthropocentric 
presuppositions are suspended does it become possible to approach ani
mal l ife in its actual specificity. This possibility then calls for the devel
opment of animal ethnographies, which funcdon beyond the traditional 
binary division of culture and nature. 

The third section, "Speciesism and the Status of Animals ," be
gins with an essay by Philip Tonner, which offers a cridque of the 
anthropocentrism implicit in Heidegger's well known descripdon of 
animals as poor in world. The second essay by Tony Mil l igan interprets 
speciesism as a form of anthropocentrism and offers an understanding of 
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our shared humanity as a key for better approaching the challenges of 
developing a more ethical relation to non-human life. In the third essay, 
Peter Soppelsa documents the use of horses in 19^ '̂-century Paris to dem
onstrate how these animals were ful ly instrumentalised to fit with human 
ends. The experience of these animals as mere natural resource to be 
used by human beings was made possible through a reductive language 
of technicisadon that facilitated the violent merging of these animals into 
an elaborate technological network. In the final section of this chapter, 
Nik Taylor argues that anthropomorphism is unavoidable because human 
beings must interpret the wodd through their own embodied materiality. 
However, Taylor argues that this fact need not entail an assumption of 
human superiority, but rather, this difference can be more adequately ap
proached through what she terms "anthropo-interpretivism." 

The fourth section, "Human and Non-Human Environments," 
opens with an essay by Robin Attf ie ld , which reexamines Lynn White's 
seminal essay "The Historical Roots of Our Ecological Crisis." Call ing 
into quesdon some of the historical claims and also confronting the ques
tion whether White's arguments are firstly histoncal or theological, 
Attfield provides an interdisciplinary addition to the recepdon of this im
portant work. The second essay by Eccy de ,longe looks to the resources 
of metaphysics and deep ecology to develop a critique of the way in 
which the charge of anthropocentnsm is traditionally leveled. Pointing 
out the fact that not all humans are involved in the domination of animals 
and that structures of domination are also very present in the inter
relations lietvveen humans, she calls for a philosophy of care, which 
would offer an alternative to the often dangerous narratives of superiority 
and separateness. In the final essay, Andre Kreblier examines how re
sponding to the environmental crisis leads beyond the human-animal re
lationship. Drawing on the social theory of the Frankfurt School he de
velops a challenge to anthropocentrism liy attempting to think the differ
ence between humans and nature in a way that would move beyond tradi
tional scripts of human domination. 

In quality and scope the essays collected in this volume are com
pelling addidons to the current discussions in this f ie ld . Rob Boddice is 
to be applauded for this well-crafted compilation, which has brought to
gether young scholars with more established writers into a balanced and 
wholly convincing collection. Its interdisciplinary approach is well 
matched to the particular demands of this challenging subject matter. 
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Moreover, one of the virtues of this collection is the sustained attendon 
given to the ethical importance of thinking different spheres of the non-
human as constitutive of our humanity. Engaging and dmely, this collec
tion is a valuable contribution to an increasingly important f ie ld of schol
arship. 

Ladelle McWhorter, Racism and Sexual Oppression in Anglo-
America: A Genealogy. Indianapolis: Indiana University Press, 2009; 
420 pages. ISBN: 978-0253220639. 

Review hy Anna Carastathis, Califonua State University, Los Angeles 

For those familiar with McWhorter 's work, the publication of Racism 
and Sexual Oppression in Anglo-America was long awaited.' 1 had en
countered an early form of the argument MeWhorter rehearses in this 
book in an article she published in 2004 in Hypatia} A t that time, it was 
one of very few published critical engagements with the intersectional 
model of oppression. It had come to seem to me that, as the model be
came "mainstreamed" —that is, appropriated from Black feminists, who 
had introduced and elaborated the concept—the representational pur
poses to which intersecdonality was now harnessed had changed. 
MeWhorter pondered whether the increasingly vague gesture to intersec-
tionality in feminist circles had become little more than "just a strategy to 
avoid charges of racism or classism." (MeWhorter, 2004, 38-39) What I 
found impressive about that article was its iconoclasm. McWhorter 's 
project was to go beyond postulating that racial and sexual oppressions 
intersect—a claim rarely theorised in mainstream (that is, white-
dominated) feminist theory. She argued that a genealogical investigation 
of the production of race and sex could illuminate their common invest
ment with a form of power that, fol lowing Foucault, she termed 
"biopovver." 

A t the end of the first volume of The History of Sexuality, Fou
cault describes the historical shift in the nature and exercise of power. If 
more ancient forms of power (sovereign power) were characterised by 
"the right to take life or let live^ modern power (biopower) has as its 
"highest function" not k i l l ing , but fostering and regulating life.^ Indeed, 
"it was the taking charge of l ife, more than the threat of death, that gave 


